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2TON KAOGHI'HTH x. NOAM CHOMSKY

O Noam Chomsky yevwndnxe 1o 1928 o1 Pihadehdeta tov Evopévoy Io-
kitewwy. Znovdace oo Iavemernpio mne Ilevoulbaviag, ans o omolo emiong
éAabe 10 1955 1o Sidaxtopixo tou SimAwpa. Kata ta et 1951-1955 epyaodnxe wg
«Junior Fellow» oto ITaveniotnio tov Harvard, eve %8y and to 1955 quyxa-
tahéyetat 6o mposwnind Tou Massachusett Institute of Technology (M.LT),
gto Tunpa Zuyypeovev T'Aasoov xar Thwssoloyiag (mov ovpepa ovopalertat
Tunpa Thwocohoyiag xat Prhogodiag), omov to 1961 exAeyetar xadnynrg.
Kata ta étn 1958-1959 $urokevndnxe 1o Institute for Advanced Study Tou
Princeton, evw xata xatpoug Stdake ota Iavemotipua 1rg Obdopdne (1969),
wou Cambridge (1970), tou Neov Aedyt (1972) xar tov Leiden (1972). Etva
enttiog Sidaxtwp dexaduv IMavemornpiov xat REA0G ERTTHLOVIXWY ETALPELWY,
evtog xat exto¢ Twv Evopévov [ToArteiov. [Tohvypaddrartos, e cuyypadins epyo
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nov emyreptletat o Jepata Sewptag xat prhocodlag TNg YAWOTAG XAt AVTIGTOLXA

© XOLVOVIRYG Xt TOALTIXNG $thocodlag.

IL

H &i8axtopucn Siatpi6n) tou Chomsky yia T hoyixn Sopn) 116 YAwsaxy Jew-
ptag (1955) xuxhodopnae duo ypovia apyotepa pe TitAo: Syntactic Structures. Amo
oV 1510 xUxAo Twv evdtadepovtuy Tou Tpoexuday ta B18Aia: Cartesian Linguistics
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(1965), Language and Mind (1968), Reflections on Language (1975) xat mhndog
apdpwv o€ emeTNROVIXG TIEPIOSIXA V) € GUNNOYIXOUG TOILOUG XAl QAR TIKA Guvedpi-
wv. H xdpta 8ea mou quveyet Ty mpobAvpatinn) autwy Tov xeyrévoy eivat 6t 1) Jew-
Pl TG YAWGTAG TPOLYILOLTEVETAL TV EPEUVAL «OPLTILEVOU YONTIXOD 0pYavou», Snhady
Tou avdpwmivou Aoyou. H yhwssa we «mpotov tng avdpwmmg vonamne» avadnuoup-
Yettat o€ «xade atopo pe SlepYasies Tou TomodeTouvTal TN mépa and Tv) 6olAne
7 11 ouveldnan tou. Tolto erpaiver 0Tt epeuvviag Tig t30TNTEG Twy «huUTIXWY
YAwGTWY, TN S0, TNV 0PYAVWGY) XL TY) YPYoT] TOUS, EVdeyopévg Ja xatahaboupe
TEPITTCTEPO Tat £L30N0YIXA YVwplopata» TG avdpwmivng vonerg. 'Hén o Chomsky
etye Eextnoet TN oxtaypadre] TOV TPUDV «TPOTUTIWY TEptYpadNe» TG YAWGETAS
avTheToT{ovTag G aVTIXEWLEVO TG YAwsoohoyeng Jewplag Tov «Sewdrp opthr-
TN-AXPOATY] (ALAG ORLOLOYEVOUS YAWGTIXNG XOVOTYTAG, O OTIOLOG XAUTEYEL GTNY EVTE-
At 1) YAWoTQ ToU Ywple va eTPealouy TNV «ETUTENEST Tapayovtes eEwyhwo-
awxot. «Emiteheanp («performance») ovopaletar v YAwaowxr) emdprea autold Tou
optATyT-axpoaty) mou Stadopiletat amo 1Y) YAwoater) «txavotyTa» («competence»),
Snhady M «emitéhesp adopa TN YENGE TNG YAWSTAG Xat TNV oxela anodoy TG
XAl aVTIgTOrX® 1) «IXaveTNTo» TpouTodeTeL T1 Ypappratiny aptiotyta. O yAwo-
TONOYIXOG «XAPTEGLAVIGUOGH TUVIGTATAL GTIY TAUTICY] YVWOTING Xt YAWTGIXYG
ixavotntag xat cuvodiletat 6T 6ebaotnTa 0Tt GAeg Ot YVWoTEG YAWGTEG Elvat
«xopeves amo v e atodar. Emopevug 1 YAwssohoyxy epeuva anooxonel Ty
AVATITUEY] «ALaC TEPLYPadYG TOV YAWGTIXWY OLXOURLEVIXMY GTOLXEIWV TIOU A0 T1)
(et TAeupa ev Ja Staeddetal «amo TV Rpaypatiy Stadoponoa Twy YAWGT®Y
xat amo TNV aAAY) da eivat «apxetd TAOUGLA Xat GadrG, TPOXEYLEVOU Va EpUVEUsEL

TYY TAYVTNTA XAt TV OOtopopdLa NG EXPAINTNG TV YAWSTHW.
II1.

Avty 0 emonpavey), 0dnynoe Tov Chomsky a1ty mepattépw Stepevnam Tov
kopdWV AetTovpYLlag TYG KETUITEAETNGD, e TV emntpoadety) umoSnAwsey) 0Tt dev
UTIAPYEL «ATIOAUTY) aVTIGTOLYIa» aVapesa ot YAwaaes, dnAadn Sev uiotatat
«xamota opdohoyixn Siepyacia retadpacng» ans T o etV ahAy. AxpBeste-
e, 0 YAWGTOAOYIXOG TOU «XAPTECLAVIGIOG» OEV TOV amETPEYe Vo SlayVWoEL Tig
XOLVWVIXEG XAl TONLTIXEG GUVETAYWYES TwV JewpnTixwv Tou avitAnyeny (ke T1y

€VV0LA OTL [ATIOPOUV VA ATIOTEAETOUY TV abeTpla Yi& TNV XaTavena tne «avipw-
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7w Spaorg xat axédner. ‘Etot va xatagtel aviidnmto o1t ot «Sopés eEouatag
xat EAEYY0u» Teptopilouy xat StaaTpebAavouY Tig «EcwTEpIKEG AVIpWTILVES XAVO-
Trteg wat avayxee» ITo guyxexpueva, TporetTar yia 17 Siepeuvnan Twv TpoTLY
CRATAGXEVNG TVG CUVAIVESTIG, [LE <IOEWETP AXPOATN-OULIANTY) TWPA TOV AREPLRAL-

v0 ToATY, 7o GopBapdileTal amo To «TUTTTUA XATTYNTNGH TVG YWPAS TOV.
Iv.

Kaza 1 Sexcatia tou 60, ooy atmva mou wépase, epdavigdnpray obirarta
epediopata Y TNV ERIYVWOT) STUAVTIXWY TPobANpatov Tou e9eTe 1 xadrjLeptvy]
Soaan Tuv aTopev wg TohtTiny Saywyy. Amo pwa anodn erakndevotay 1) veavixn
rapateneY; Tou Marx 0Tt ) xotvwvier eupapeia xat oyt 1) SusTpayla oSryet Toug
avipwroug oty «rohrtinyy Aoy, Ilépa an’ auty) Satunwvetar 1 apvnoy Twv
REYaAwV xat YU auto xeviv 8eohoyxwy oy Ty, Jpaletal 1 hoyixy) emdavelx
70U GUY VA AELTOUPYEL WG ETIXaAUYY] TV TpRYIATLY, aToppimTETAL ) AUIEVTIa LLag
ETIGTHING TOV XOWWVIX®Y VOROTEAEWDY, Tipotasoeral 1) aktoroinay Tou Sxdéct-
[LOU Y, pOVOU JWPLG XATAVANTING TiPOTUTA, XATAYYEANETAL 0 XATAXEGUATITIOS TG
Yvwsrg mou yewa tov Fachidiot xat tov efougtacti Tuv avIpwmvey aveyxwy,
SaxtulodetxTelrat 0 TatEPVAAIGIGS Tou Tipoadtoptlet TG oY Edels Twv SU0 GOAwY,
anodoxaletal v hoywen Trg avantubng xat TG SEGRIXTG LEPRPYNTTG TWV ava-
ROV, TPOXPIVETAL ¥) AVTIXATAGTAGY]) TOU REANOVTOS GO TO TAEOV XAl TVG «OTa-
Stoxpaztiac» amo TNV eEEYEpsT) xat TpotelveTal 1) petadopa Tou «meptduplour GTo
ERIXEVTPO XAt aviigTorye Tne audevtiag oty meptdepeta. Ay 0 peaAIGILOG CTIALVE
w1y anattnoy Tov aduvatou («Soyez réaliste demandez I'impossible») tote €yt
VE avTATTY] ) SUVATOTIT TG XOVWVIXNG EMAVAGTAGTS YWl V& Tpountapbouy
™), €570, va edEVpeIOUY 0L EIGIXEVUEVOL NYAVIGOL TNG TONTIXTG PeTabolre. ZTic
Evapeves Tlokitetes, ediorepa, 0 yalhixdg «Mang» etye mpounapket. Molovatt
oudErote mapatrEndnue ) cUVTPEY TN «alhne» Apepikng, axown xat gtV me-
ptodo tou McCarthy, v pllosractixy rapadosy, é6ptoxe Siapnig TpéTOUE YIX TNV
avalwoyovnaT the. Extog ané ta mohtixa oy fpata g xotvwvixie apdiabnTy-
oG epdavicInxay VEWTEPIKOL TUPTVEG TAVETITTAWIOXGY SATXAAWY Xat SotTrTwv/
oy (Onwg 1 opada wou avahaubaver o 1959 tny éxdoan Studies on the Left),
Sy udnxe v epmerpia Trg «beat Generation» xat 671 cuvEyeta Twv «hippies», St-

acwdnray axopn xat 6TV ET0Y1 Tov Yuypod ToAEROY opades «elpnviaTww (OTwg
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ot «Peacemakers»), avavedrdnxav mpwtoBoulies yia Yy XaTapynon Twv dulett-
! 8 ’ ! ’ ’ ’ ’
XV CLAXPITEWY TT0U 0ONYYoaY 670 xvna Twv Adpoaprepixavwy, exdimAwdnue éva
! ’ ’
adptyMAo xivnpa evavtiov Tou ToAéoU aTo Biervap. xat mpodavag GAeg auté o
! 4
XWNTEL TUVEXAVAY e 0,1t Ja (LTTopoUTE v ovopaa et «apepxavixs "68.

V.

'Etot ata apepixavia Iaveniatipia arovyetodetettar puia axdpn exdoy tou
plloaTacTiopoy Twy «Stavooupévuws. Tlpodavwe éxet avacuyxpotndel pe véoug
Gpoug 6,1t etye optodetndel we Suxatwpa aoxNEMG TUAAOYIXTG XOWWVIXTG Xpt-
Tixng. Touto guvteheitar euxpwéstepa oe i emoyy) plixGTepnG avasuvTatng
TOU XOLVWVIXOU XATAKEPITIOU TG EpYaTiag, 0Tav ONAxdY] (LEYLTTOTOLOUVTAL OL
(0pPEC StavonTinng epyaciag xat cuvadws ToANamAastalovTat oL euxatpleg — [he
70 616Ato, To YuAAadto, To mEPLOdiG, TV edmpepida, TNV adica, TN duToypadia,
70 PaSIOPWVO XAt TIG CUYREVTPWOEL, Xat Tpoadata pe 1o Awadixtuo — yia T &n-
ROGLa SLATUTIVGT] TNG YVRG, aXoun xat Yia Jépata aTa omoia ot Stavoolpevol
prima facie dev eivar appobio. v exTtOAEN avtng g TpobAnpartodeaiac,
omov [l ovo mruy Y urple 1 Sapaptupta yia Ty unodear Dreyfus mpw ano
EXATO Xt TAEOV Y povia, SteuxpLvileTal TOG0 0 EUPUSG 0PLTILOG TWY «SLAVOOUMLEVWVY,
TOU TEPAAPBAVEL WG OLALTEPY) XOWVWVIXT) XATNYopla 0GoUG epyalovrat dtavoy-
TIX®, 0G0 XAL O GTEVOG OPIGIOG TOU XANITLTEL AVTIGTOLYA Toug avip®mous Twv
YOULLATOY XAt TWV TEYVOV. AoYw TG Guvadelas Twy GU0 TPOTEYYICEWY, WG TTPOG
1) SelTepy) TIEPIMTWEY) EL8IXOTEPR, Ot XATAELWUEVOL GTO ETUTTNILOVIXG 1) GTO XAA-
ALTEY VX0 TOUG TEdlo TTAPEUBALVOUY GTNV TPEYOUCE TIOALTIXY] TEAYIATIXOTYTA [AE
yvopova «abteg» mou TNy unepbatvouv. 2t Evopeves Ioliteteg xat oe opiope-
VOL GUGTOLY MO L€ TIG ATtapyES Tou ey ywptou 68 epdavicInray o enelepyasties
wou C. Wright Mills (The Power Elite, 1956 The Sociological Imagination,
1959) e t6y0 dooug voptomotoly To status quo, evw N8 etye JepatomornIet
1) «ECWTEPIXY AVAYXY) SLEIGOUGTG XAt UTEPBATTG TOU TIPOTIETATATOS TNG AAETNG
xat anTyg epmetplac» mou adpaytlet TNy «umapkn Twv Stavooupevwy ae xade xot-
vovia» (Ed. Shils, «The Intellectuals and the Powers», Comparative Studies
in Society and History, 1, 1958/1959, 5-22). Tote napepbaivet xat o Chomsky,
[LETEYOVTAG XIGAAG GTO XIVIPLaL EVAYTIOV TOU TTOAEMOU 6To Bretvay, e dvo xeipre-

va TTou aMpatodoToly TY GTpodN) Tou TPog TNV avaAus oowv StadpapatilovTat




e Brans s r s e

e s A AT T TSI

‘Erawvos oov xadyyn x. Noam Chomsky 27

GTOUG XOATIOUG TOU XOWVWVIXOU COLATOS XAl TwY TOMTIXWY Jeopwy. 270 TPWTo
£YXAAEL TOUG SLAVOOUPLEVOUG TY)G YWPASG TOU YL TYV ATOUGHR TOUG ARG TOUG XOt-
VWVIX0UG XAt TOALTIXOUG AYWVES XAl GTO SEUTEPD ATOTOLEITAL TO €Y PUTEAEDAVTIVO

TUpYo» Tov Bohevet T adpaveta Twv cuvadeAdwy Tou («Philosophers and Public
Philosophy», Ethics, 79, 1968, 1-9).

VL

O Chomsky 8ev éyet oTpaprévo T0 evOLadepoy To EVILAHEPOY TOU LGVO GTO
eowtepxo Twv Evopevov IoAitewwy, ahda xat mpog v apepixavicy) nyepovia,
Blwg xata v «petadimohry enoyn. H cuhloyiotin ota xelpeva avuta exdt-
TAWVETAL AE YVEROVE TY)V anopudeusy) TnG TOALTIKTG Twv «avSpwTivey Sixat-
wpatww, Snhady Tou Tpomou edappoyvs e o1y Stedvy) moAttixy) oxnvy. Awo
Ty wpa wou o wpoedpog Carter Staxnpuke 671 gta «human rights» Gpioxetat 1
«huyn g ebwtepen pag mohrtixne», o Chomsky aromepadnxe va detet maxg
oidnxe n «New World Order». TN ta 8edopéva twv Evopévov IMohizeiow,
OTOV ) XUplapy Y TOALTIXY Eiva auTy) Tou xade dopd UhoTotet xat exhatxevet To
State Department, v 6Av supmepidopa tou Chomsky — pe 10 AEXPOVIXG Ttepto-
8o Z xwromotet 6aous/oces Sev da Nehav va emavahapbavetal v 1GTopiad TOU
Bretvay. — cuyva datvetar apnyavn xat avanoTeAesLaTixy, ohovoTt TENeuTaia
eviayUINXE ATO XOVWVIXA XIVLATA TIOU EYOUV TY)V TPOUETT] Var AELTOUPYTOY WG
evaAAaxTixol mupvEs aviigtacys oty Jecponomuevy Sadikactia mapaywyns
XAt AVATAPAYWYYS TV ayopadobixod Aoyou. AxpiBestepa, 1 mohttixy) ebovsta
g ywpag tou Chomsky yiverar avtidnnty) wg mAavnTixy Suvapn pe approdt-
OTNTA TNV AGTUVOIXOU TUTOU EMITNPNOT] TNG €DapRoyNe Twv «avdpumivwy Ot-
XAPKATOW. 217) Stamthoxn Twv Sedvav aEceny 1 «rOVOSIRGTATY 1) «Eviaia»
TREYY) GUVETILXOUPEL XAt EXAAIXEUEL TNV TPAXTIXY LG TIOALTIXYG «TPOGTTAG LAY,
pe mapadetypata Tov «noAepo Tou Kohmoun, 1ry «xpiom oto Kogobo» xat maAt

TOV «TPOANTTIXO» Xat TOV EMIETIXG TOAEP0 evavTiov Tou Tpax.
VIIL

Avekaptita ano mot TAPATNPNTNPLO EMOTTEVEL XAVELG T TOALTIXG XAL XOL-

VoVixa SpWpeva TNG ETOYG (hag xat cuvadws avaTépvet 1) SewpnTixn oxédy) Tou
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o, mposeyyilet, emtBalhetar va emomnpavdet o1t v magouaia tou Noam Chomsky
a1 Sedvn) oxnvn Ty ey xatéxtnoe enaba pia Eeywpiaty) 9éov. Edw xat mé-
vre ayedov Sexaetics pue Sexadeq 86wy xan exatovrades dpdpwv TeaypmarebeTal
Sépara Jewpiag xat dthogodiag TNg YAWOTAG kAW KAl XOWVWYIXNG Kot TONLTL-
xg prhogodiac. Noptlw 6t AIe 1 wpa va Tpndet xar and to Tympa pag pe tov
TiTAo Tou emiTyrou SidaxTopa drhogodiag.

T toug Aoyoug autolg v I Zuvedeuon tov Topea Prhocsodiag (suv. ap.
236/14.3.2003) xoar o1m cuveyewn ) I. Zuvéhevsm tou Tpmpatos Prhosodiag,
HMadaywymne xat Fuyohoyiag (ouv. ap. 242/19.3.2003) anodacicay opodw-
vo. TV amovopy] TitAou exitytov Sidaxtopa Prhogodiag atov xadnynty Noam
Chomsky. Zrjepa 0Aa To éAY) TYG TAVETITTYIAKYG KOLVOTNTAG TOV UTOSEYO-
pacte (e Seywpiaty xxpd xat exdpaloupe Ty eEatpeTin) EXTIUNGT Yl To EpYO
ToU.

@ ham e tal et Tmakiie s e




NOAM CHOMSKY
Mz avayopevor ae Sidaxtopa drhocodiag

Tov Tehxa Sev Tpaypatonodnxe

February 5, 2003

Professor

Noam Chomsky .
Institute Professor; Professor of Linguistics
MIT Linguistics and Philosophy,

77 Massachusetts Avenue Bldg. E 39-219
Cambridge, MA 02139

USA

E-mail: chomsky @mit.edu

Dear Professor Chomsky,
It is my pleasure to inform you that the Department of Philosophy at the

University of Ioannina in the northwestern province of Greece would like to
award to you an Honorary Doctorate from our University for contributing
to science, to philosophy, as well as to the humanism and the richness of the
culture of our time.

We would consider it a great honour and privilege if you would accept this
gesture at your earliest convenience. The time involved is essentially three
days. You arrive one day, you are the next for the ceremony, and the third day
would be your day of departure. If you would like, you are (iertainly welcome
to add a day to your time here. The area is historically and geologically

interesting. Our University covers the expense of the travel and accomodation
while you are here.
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For the ceremony itself, I will elaborate in the Greek language on your
many achievements. You are allotted 40 minutes for your presentation in
English of a thesis of your choice.

I am a Full Professor of Social and Political Philosophy at the University
of Ioannina, which has a radical tradition and an elevated interest in both
Greek and international social and political issues and affairs. Also, I am the
Director of the Program for the Graduate Studies for Philosophy. Enclosed

please find my most recent curriculum vitae.

Awaiting you reply,

I remain sincerely yours,

Panagiotis Noutsos

Director of the Graduate Studies Program

MASSACHUSETTS INSTITUTE OF TECHNOLOGY
E39-219
Department of Linguistics and Philosophy
Cambridge, Massachusetts 02139

February 24, 2003

Dear Prof. Noutsos,

I was naturally delighted to receive your letter proposing the award of an

honorary degree from the university. It would be a great privilege and honor,

no doubt. I only wish that there were some possibility for me to arrange it in
the foreseeable future. The way my life works, three days is an unimaginable
luxury; even three hours. I am scheduled with virtually no break for several
years in advance, the usual situation. Included in that schedule, planned years
ago, is a brief visit to Greece. I don’t recall exactly when. I think in May. But

I know it is already scheduled to the hilt.
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I really wish it were possible. It would be a wonderful opportunity, and a
great honor. But it seems to beyond the realm of possibility, the way my life is
organized and committed.

Sincerely,
Noam Chomsky

Professor March 18, 2003
Noam Chomsky

Institute Professor; Professor of Linguistics

MIT Linguistics and Philosophy,

77 Massachusetts Avenue Bldg. E 39-219

Cambridge, MA 02139

USA

E-mail: chomsky @mit.edu

Dear Professor Chomsky,

Thank you for your letter of February 24, 2003. We see that you are
exerting much effort to accommodate many demands for travel. Please, it
would greatly appreciated if you would explore the possibility of coordinating
a visit to Joannina with an already scheduled time in Greece. If there is a firm
schedule for May please let us know at your earliest convenience. You should
note however that we return from Easter vacation on May 5. The Spring
Semester then continues until June 20.

For our part we are ready for the ceremony in May and will make every
effort to meet the constraints on your time. We do not of course you to feel
time pressure from here. The invitation is certainly open for the foreseeable
future.

We hope for the best.

Sincerely yours,
Professor Panagiotis Noutsos
Director of the Graduate Studies Program
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Tue, 16 Sep 2003
Dear Mr. Noutsos,
can you confirm the time of Prof. Chomsky’s Honorary Degree ceremony
on the 20" of April?

Thank you,
Bev Stohl
Asst. to Noam Chomsky

Tue, 7 Oct. 2003
Dear Bev Stohl,
With great pleasure I confirm the time of Prof. Chomsky’s Honorary
Degree ceremony on the 20" of April 2004, at the University of Ioannina,
Greece.

Sincerely yours,
Professor P. Noutsos

Fri, 10 Oct. 2003

Dear Prof. Noutsos,

I am writing for Prof. Chomsky, as I keep his schedule. I know that he has
contacted Prof. Babiniotis about the date of the ceremony, and it looks as if it
will be shifted to the 21%, which is our hope.

Best
Bev Stohl
Asst. to Noam Chomsky

Fri, 31 Oct. 2003

Dear Prof. Chomsky,
I would like first to express my pleasure about your coming to the
University of Ioannina, Greece on the 20" of April 2004 for the Horonary

Doctorate ceremony.
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Ms Bev Stohl has informed us of your plans to visit the University of
Athens on the 21* of April 2004 for another Honorary Degree. We know that
you have been in contact with Prof. Babiniotis concerning this matter.

If, for any reason, it is not convenient to you to come to our University on
the 20" of April you should know that you can come on the 22" or on the
23" of April as well.

Sincerely yours,
Professor P. Noutsos

Sun, 9 Nov. 2003

Dear Prof. Noutsos,

Sorry for the delay. I have been travelling abroad, and have not been able
to keep up with e-mail.

There is a good deal of confusion about this trip, so far not completely
resolved. At least to my understanding. I seem to have no record of discussions
with Prof. Babiniotis about visiting the University of Ioannina, and know of
no such plans. And arrangements are so tight that it is impossible to add
anything at this point, much to my regret.

Noam Chomsky

Professor March 4, 2004
Noam Chomsky

Institute Professor; Professor of Linguistics

MIT Linguistics and Philosophy,

77 Massachusetts Avenue Bldg. E 39-219

Cambridge, MA 02139

USA

E-mail: chomsky @mit.edu

Dear Professor Chomsky,
On the 10® of December I sent you a letter in which I tried to resolve
the confusion concerning your visit to our University for awarding to you
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an Honorary Doctorate. In the same letter I noted that the University of
Ioannina is the first University in Greece that invited you to receive an
Honorary Doctorate and that the award ceremony can take place in Ioannina
any day between the 20" and the 23" of April. The ceremony can be held
even on Saturday, the 24'" of April 2004.

On the 11" of December I received your last e-mail message, stating that
you cannot come to Ioannina. Since this message came before you were in
receipt of my letter, I would like to know if this message is your final reply to
our invitation.

Our University, which has a radical tradition and an elevated interest in
both Greek and international social and political issues and affairs, wishes to
offer your the honour you deserve.

I would like to believe that your reply will be positive.

In case it is impossible for you to come, please remember that there is an
open invitation for you to visit our University in the foreseeable future.

With all best wishes,

I remain sincerely yours,

Professor Panagiotis Noutsos
Director of the Graduate Studies Program

Sun, 7 Mar. 2004

Dear Professor Noutsas,

I am very sorry about the confusion concerning the visit to Greece. I
thought I had clarified it in my letter of last December. Apologies for not
having done so.

I really wish I were able to arrange to add a side trip to Ioannina to the
schedule that had already been arranged, but it is, I am afraid, just impossible.
I cannot extend the trip to Greece. I have very firm commitments in the US,
at both ends, and other travel abroad shortly after, generally arranged years in
advance. And the few days I will be in Greece were fully committed long ago.

It is a very real disappointment for me, but I am afraid I have no alternative.
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I hope there may be some other opportunity, and am very sorry about the
inconvenience I have caused by apparent lack of clarity about the matter.

Noam Chomsky

Professor June 16, 2004
Noam Chomsky

Institute Professor; Professor of Linguistics

MIT Linguistics and Philosophy,

77 Massachusetts Avenue Bldg. E 39-219

Cambridge, MA 02139

USA

E-mail: chomsky @mit.edu

Dear Professor Chomsky,

- I write to express my appreciation for your visit to Greece. We benefited
from your ideas as they were presented by the television news. The numerous
reports in the newspapers were especially informative. We hope for a high
priority when you schedule your visit to the University of Ioannina to receive
your honorary doctorate.

With all best wishes,

I remain sincerely yours,

Professor Panagiotis Noutsos
Director of the Department of Philosophy
Director of the Graduate Studies Program

Wed, 16 June 2004

Dear Prof. Noutsos,

Many thanks for your gracious letter. I hope a real visit will not be too long
delayed.

Noam Chomsky
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CITATION
PROFESSOR NOAM CHOMSKY

Noam Chomsky was born in 1928 in Philadelphia in the United States.
He studied at the University of Pennsylvania, where in 1955 he received his
doctorate. Between 1951 and 1955 he worked as a Junior Fellow at Harvard
University, and as of 1955 was on the staff of the Massachusetts Institute of
Technology (MIT) in the Department of Modern Languages and Linguistics
(which is today known as the Department of Linguistics and Philosophy); in
1961 he was appointed professor. During the years 1958-1959, he was a guest
at the Institute for Advanced Study at Princeton, while at various times he
taught at the Universities of Oxford (1969), Cambridge (1970), New Delhi
(1972), and Leiden (1972). He was been awarded honorary doctorates by scores
of universities and is a member of learned socities both within and outside
the United States. A most prolific writer, his works cover the theory and
philosophy of language and issues of social and political philosophy.

IL.

Chomsky’s doctoral thesis on the logical structure of linguistic theory
(1955) was published two years later under the title Syntactic Structures. The
same circle of interests produced Cartesian Linguistics (1965), Language
and Mind (1968), Reflections on Language (1975), and a host of articles in
academic journals or in colletions of essays and proceedings of conferences.
The main idea that holds together the thinking in these texts is that the
theory of language deals with research into a certain cognitive instrument,
that is, human discourse. Language as a product of human intelligence is
re-created in each individual by processes which are located far beyond his/
her will or awareness. This means that in investigating the properties of
natural languages, their structure, organisation, and use, we shall probably
come to a greater understanding of the formalistic characteristics of human
intelligence. Chomsky had already embarked upon the sketching of the
three models of description of language by treating as an object of linguistic
theory the ‘ideal’ speaker-hearer belonging to a homogeneous linguistic
community who has a perfect knowledge of his/her language without non-
linguistic factors influencing performance. ‘Performance’ is the name given
to the linguistic ability of this speaker-hearer, which is differentiated from
linguistic ‘compotence’; that is, performance concerns the use of the language
and its familiar acceptance, while competence presupposes grammatical
capability. Linguistic ‘Cartesianism’ consists in the identification of cognitive
and linguistic ability and can be summed up in the certainty that all known
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languages are ‘cut from the same cloth’. Consequently, linguistic research aims
at the development of a description of linguistic universals which, on the one
hand, will not be disproved by the actual differentiation of languages, and, on
the other, will be rich and clear enough to explain the speed and uniformity
with which languages are learnt.

III.

This observation led Chomsky to the further investigation of the forms
of the function of ‘performance’, with the added suggestion that there is
no absolute correspondence between languages, that is, there is no rational
process of translation from one to another. More precisely, his linguistic
‘Cartesianism’ did not divert him from diagnosing the social and political
inferences of his theoretical ideas, in the sense that they can serve as starting-
points for an understanding of human action and thought, and for it thus
to be realised that the structures of power and control restrict and distort
man’s inner abilities and needs. More specifically, this is the investigation of
the methods of manufacturing consensus, with the American citizen, who is
bombarded by his country’s system of indoctrination, as the ‘ideal’ hearer-
speaker this time.

Iv.

During the ’60s of the last century, very acute stimuli for an understanding
of important problems raised by the everyday action of individuals as political
behaviour made their apperance. From one point of view, Marx’s youthful
observation that the prosperity of a society and not slumps lead to ‘political
reason’ was vindicated. Apart from this, expression was given to a refusal of
the major - and therefore vacuous - ideological systems, the logical surface
which often serves as cover for things was shattered, the authority of a science
of social determinisms was rejected, priority was given to the use of spare time
without consumer models, the fragmentation of knoledge which produces the
Fachidiot and the ruler of human needs, the paternalism which determines
the relations between the two sexes was pointed out, the logic of development
and the institutional ranking of needs was deplored, prominence was given to
the replacement of the future by the present and of ‘gradualism’ by uprising,
and the transfer of the ‘margin’ to the centre and, conversely, of authority to
the periphery was proposed. If realism meant the demand for the impossible
(‘Soyez réaliste, demandez I'impossible’), then it came to be understood that
social revolution was possible without the specialised mechanisms of political
change preexisting or even being invented. In the United States in particular,
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the ‘French May’ had gone before. Although the ‘other’” America had nevere
been totally crushed, even in the McCarthy era, the radical tradition constantly
found ways of revitalising it. Apart from the political formations of social
questioning, innovative nuclei of university teachers and students (like the
group responsible for the publication Studies on the left in 1959) made their
appearance, the experience of the ‘beat generation’ and later of the ‘hippies’
became diffused, groups of ‘pacifists’ (such as the ‘Peacemakers’) survived
even in the Cold War period, initiatives for the abolition of forms of racial
discrimination - which led to the Afro-American movement - were renewed, a
vigorous movement against the war in Vietnam unfolded, and clearly all these
movements converged in what could be called the American 68.

V.

Thus in the American universities a further version of the radicalism
of the ‘intellectuals’ took shape. This obviously restructured on new terms
what had been delimited as a right of exercising collective social criticism.
This took place more distinctly at a time of more radical redrafting of the
social division of labour, when, that is, the forms of labour with the brain
were being maximised and related opportunities were multiplying - with the
book, the pamplet, the journal, the newspaper, the poster, the photograph,
the radio, and public gatherings, and, recently, the Internet - for the public
expression of opinion, even on subjects which prima facie do not fall within the
competence of intellectuals. In the unfolding of this postulation of problems,
in which the protest over the Dreyfus case more than a hundred years ago was
only one aspect, both the broad definition of ‘intellectuals’, which includes
as a special social category those who work with the brain, and the narrow
definition which covers those involved in letters and the arts, can be seen.
Because of the affinity between the two approaches, more particularly as to
the second category, those who are established in their academic or artistic
field intervented in the current political reality on the criterion of ‘values’
with transcend it. In the United States and in a certain cognation with the
beginnings of that country’s 68, the developments of the thought of C. Wright
Mills (The Power Elite, 1956; The Sociological Imagination, 1959), with those
who legitimate the status quo as their target, had appeared, while the inner
need to penetrate and go beyond the curtain of direct and tangible experience
which set its seal on the existence of intellectuals in every society had already
been established as an issue (Ed. Shils, ‘The Intellectuals and the Powers),
Comparative Studies in Society and History, 1, 1958/59, 5-22). In was at this
point that Chomsky made his intervention, playing his part in the movement
against the war in Vietnam by two texts which marked his turn towards the
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analysis of what was going on within the social body and political institutions.
In the former, he indicted his country’s intellectuals for their absence from
social and political struggles and in the latter he renounced the ‘ivory tower’
which was so convenient for the inaction of his colleagues (‘Philosophers and

Public Philosophy’, Ethics, 79, 1968, 1-9).
VI

Chomsky’s interest is not focused solely on the interion of the United States,
but also on American hegemony, particularly in the ‘post-bipolar’ era. His
thinking in these texts is expounded on the criterion of the demythologising of
‘human rights’ policy, that is, of the way it is implemented on the international
political stage. From the time that President Carter declared that «the soul of
our foreign policy» is in human rights, Chomsky has attempted to show how
.the ‘New World Order’ was set up. In terms of the realities of the United States,
where the prevailing policy is that which in each case the State Department
applies and popularises, Chomsky’s whole behaviour - by means of ‘Z’, the
electronic newspaper, he activates those who do not wish to see a repetition
of the Vietnam story - is often seen an awkward and ineffective, though it
has recently been supported by social movements which have the intention of
serving as alternative cores of resistance to the institutionalised production
and reproduction of agoraphobic discourse. More precisely, political power in
Chomsky’s country is understood as a global power with the competence of
policing the implementation of ‘human rights’. In the interplay of international
relations, ‘one-dimensional’ or ‘unitary’ thought serves and popularises the
practice of a policy of ‘protection’, examples being the ‘Gulf War’, the ‘Kosovo
crisis’, and, again, the ‘preemptive’ and aggressive war against Iraq.

VIL

Regardless of the point of observation from which one views the political
and social happenings of our time and consequently analyses the theoretical
thought by means of which they are approached, it must be pointed out that the
presence of Noam Chomsky on the international stage of ideas has deservedly
occupied a special position. For almost five decades, in scores of books and
hundreds of articles, he has dealt with issues of the theory and philosophy of
language and social and political philosophy. I think that the time has come
for him to be honoured also by our Department with the degree of Honorary
Doctor of Philosophy.

For these reasons, the General Assembly of the Philosphy Section (session
no. 236/14.3.2003) and then the General Assembly of the Department of
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Philosophy, Education and Psychology (session no. 242/19.3.2003) have
resolved unanimously to award the degree of Honorary Doctor of Philosophy o
to Professor Noam Chomsky. Today all members of the university community

welcome him with particular pleasure and would wish to express our
exceptional regard for his work.

|




PANAGIOTIS NOUTSOS

H.G. GADAMER
LES LIMITES D'UNE HERMENEUTIQUE HISTORICO-CRITIQUE

De P’ensemble des problémes posés par ’oeuvre de Hans-Georg Gadamer,
on pourrait insister sur la parenté entre la problématique des «préjugés» et
celle de la «traduction», c’est-a-dire rechercher, a partir d’elle, les limites d’une
herméneutique historico-critique. Cétait d’ailleurs la direction de Gadamer
lui-méme, principalement dans son chef-d’oeuvre Wahrheit und Methode,
mais aussi dans ses textes ultérieurs dans lesquels il précise, par exemple, qu’il
s’achemine vers une «<herméneutique de la réalité quotidienne» («Hermeneutik
der Faktizitit»). Soulignons que dans cette expression le génitif est subjectif
(«genetivus subjectivus»)! et non objectif et porte, par conséquent, sur la
réalité quotidienne qui devient elle-méme objet de ’herméneutique. En ce qui
concerne la dimension historico-critique de ’herméneutique, elle donne un
contenu concret au mode de ’appropriation spirituelle de la réalité.

IL.

Quelle est Porigine des «préjugés» et comment fonctionnent-ils dans
notre vie quitidienne? De plus, sous quelles conditions a été thématisée par la
pensée moderne la question de ’origine et des méchanismes de reproduction
des «préjugés»? Les débuts de la discussion concernant cette problématique
se situent aux premiéres décennies du XVII© siécle, lorsque Francis Bacon? a
parlé des «idoles», C’est-a-dire des erreurs de Vesprit, et des représentations qui

1. «Der eine Weg M. Heideggers» [1986), Gesammelte Werke [par la suite GW], 3 (1987), p.
422.

2. Cf. aussi Wahrheit und Methode 1960 ; par la suite ; WM], GW, 1, pp. 13, 185, 354-355.
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empéchent ’esprit humain de concevoir laréalité. 11 s’agit plus particuliérement,
premierement, des «idoles de la tribu» (idola tribus), qui constituent une
faiblesse cognitive intrinseque des hommes (puisque, par exemple, ils exigent
de considérer tout «ex analogia hominis»); deuxiémement, des «idoles de
la caverne» (idola specus), qui constituent les faiblesses particuliéres de
chaque homme (dans sa «caverne» personnelle, chacun déforme la «lumiére
naturelle», suivant son éducation et ses habitudes) ; troisiémement, des «idoles
de la place publique» (idola fori), qui sont formés par les misinterprétations et
par 'inexactitude de la communication langagiére des membres d’une société;
et quatriemement, des «idoles du théatre» (idola theatri), qui proviennent de
la tradition dogmatique des philosophes ou de P’établissement juridique de
Pautorité politique.?

Mais comment la quotidienneté devient contenu de la «connaissance
pratique»? Les «préjugés» («praejudicia»)constituent une position extrémement
privilégiée de ce probléme, dans la mesure, bien entendu, ol les prémisses
théoriques de leur conception seront intégralement codifiées, c’est-a-dire dans
la mesure out nous saurons de quelle fagon, premiérement, est opérée la transition
du «devoir étre» a la fonction concréte du sujet cognitif, deuxiémement, est
affirmée la thérapeutique proposée par la «medicina mentis», troisiémement,
se manifeste I’action comme synthése des facteurs qui donnent forme a I’actus
cognoscendi et la quotidienneté devient contenu de la «connaissance pratique».
Il faut, par conséquent, savoir comment la particularité des «identités» est
congue comme résultat des «préjugés», c’est-a-dire des formes de comportement
qui poussent a une classification tant de nous-mémes que des «autres». De plus,
il faut souligner que ce qui sera congu est posé sous la forme de I’ «altérité»
(«Andersheit»).* :

L’unité de référence du couple des notions «le méme» - «l’autre»® est
souvent le «peuple» ou la «nation»; il s’ensuit que ce qui est projeté comme
leur particularité est transcrit come «caractére» qui dispose clairement des
«caractéristiques» distinctes quant a la pratique et a son signifié. Le «caractére»,
comme ensemble de caractéristiques distinctes, a été traité durant P’époque
hellénistique et romaine («character») comme la base pour la comparaison de
nations différentes qui sont en contact et déterminent ’une ’autre a travers des
ponts de communication de plus en plus larges. Avec la «nation» comme point
de départ, se développe dans la scéne politique européenne moderne, durant le

3. Novum Organum [1620], The Works, éditées par J. Spedding et al., 1 (Londres 1858), pp.
163, 164. .

4 WM, GW, 1, p. 273.

5. Sur la conscience historique de I’ «autre» («Andere»), cf. WM, GW, 1, p. 366.
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processus d’intégration des états nationaux et durant leur extension coloniale
dans le «monde nouveau», une premiére cristallisation d’anthropologie
cognitive («Erkenntnisanthropologie»).® :

David Hume, par exemple, a lié le «common or national character» a
’établissement d’un «political body» unique, en s’appuyant sur ses analyses
concernant la formation de I’identité du sujet dans les collectivités qui se
développent clairement au sein de la Grande Bretagne et dans le cadre du
processus de sa suprématie mondiale. Les «clichés nationaux» ou les «caractéres
nationaux» se forment principalement sur la base de la langue et de la religion
particuliéres a une nation. S’il n’y a pas de métissage, deux nations qui vivent
dans le méme pays, «conserveront pendant plusieurs siécles un ensemble
particulier, voire antithétique, de maniéres de vivre». Voici I’exemple proposé
par PEcossais: «l’intégrité, le sérieux et la bravoure des Turcs est exactement
Popposé de la fourberie, de la légéreté et de la lacheté des Grecs modernes».’

L’Encyclopédierassemble comparativement les «caractéristiques nationales»
dans le lemme «Nation»: «Chaque nation a son caractére particulier: C’est une
espece de proverbe quededire, léger comme un frangais, jaloux comme un italien,
grave comme un espagnol, méchant comme un anglais, fier comme un écossais,
ivrogne comme un allemand, paresseux comme un irlandais, fourbe comme
un grec etc.». La «nation» est définie, dans le cadre des lemmes concernant I’
«Histoire moderne», comme «une quantité considérable de peuple, qui habite
une certaine étendue de pays, renfermée dans de certaines limites, et qui obéit
au méme gouvernement».®

On sous-entend, presque toujours, I’interaction entre la nation et I’Etat,
c’est-a~dire 'inclusion des «caractéristiques nationales» dans les structures et
les limites («territoire») de l’entité étatique et, corrélativement, I’influence
exercée sur cette derniére par ’homogénéité qui provient du sentiment de
la communauté nationale.” Ce fait est considéré par Rousseau comme une
«oeuvre d’art» (et non comme une oeuvre de la «nature») qui se réalise sous
des conditions de «communauté imaginaire»'® de ses membres («état moral»
ou «étre moral» ; cf. aussi le couple des notions «religion nationale» et «la plus
parfaite société que I’on puisse imaginer»), construites comme synthése des

6. K.-O. Apel, Transformation der Philosophie, I, Frankfurt a. M., 1976.

7.D. Hume, The Essays Moral, Political and Literary [1742}, Oxford 1963, pp. 149-164. Sur
la notion de «common sense», en rapport avec Hume, cf. aussi WM, GW, {, pp. 24-30.

8. Lemme «Nation», Encyclopédie, vol. XI (1765), p. 36.

9. Sur le «sensus communis» chez Herder, c£ WM, GW, 1, p. 32 ; cf. aussi «Herder und
geschichtliche Welt» {1967], GW, 4, pp. 318-335.

10. Sur la notion d’ «Erlebnis» chez Rousseau, cf. aussi WM, GW, 1, p. 68.
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«moeurs», des «coutumes» et des «opinions» communes. Ainsi, chaque «nation
vive» est caractérisée, a part le gouvernement différent et, peut-étre, le climat
différent, par des «maniéres de vivre» particuliéres.!!

Par conséquent, dans le cadre du contexte de la quotidienneté du sujet,
ses jugements sont souvent présentés comme des «jugements précongus» («Vor
Urteile»). Cela ne signifie pas qu’il s’agit nécessairement de «jugements faux»'2,
en adoptant bien entendu l’avertissement de A. Wellmer!® suivant lequel I’
«ontologie herméneutique» risque d’adopter une considération «romantique-
conservative» des Lumiéres.

IIL

~ Comme il est sans doute connu, le premier usage du verbe concernant I’acte
de la traduction en langue grecque se trouve chez Homere («tavta petadpadsd-
ueda xat adTig», Iliade A 140), pour acquérir son sens courant dans des textes
de Denys d’Alicarnasse et de Plutarque, c’est-a-dire dans cette période de
I’antiquité durant laquelle est devenu possible le mélange de motifs culturels,
caractérisés par la particularité de leurs traits principaux,dans la Méditerrannée
hellénistique. Par conséquent, si ’acte de la traduction présuppose ’ensemble
des canaux de communication au moins de deux civilisations, le noyau de cet
argument concerne I’abolissement des obstacles du langage. La «compétense
comunicationnelle» («kommunicative Kompetenz»)'* -sans, bien entendu, §’
épuiser dans le langage, bien qu’elle présuppose I’ «universalité» du langage
qui constitue ainsi I’ «horizon de ’ontologie herméneutique» !>~ se base sur
la possibilité de co-présence de comportements caractérisés par un minimum
d’une méme contexte culturel. Dans ce cas le «Lebenswelt»!® s’appuie sur
Pexigence de communication, tantot quant a des thémes importants et tantot
quant a des thémes secondaires, dans une ambiance d’entente avec des pratiques
symboliquement articulées qu’on peut reconnaitre tant en ce qui concerne Jeurs
éléments constitutifs qu’en ce qui concerne les signifiés qu’elles émettent. Bref,

11. J.-J. Rousseau, Du contrat social [ 1762}, Discours sur ’économie politique [1755), «Du
bonheur public», Lettres écrites de la montagne [ 1764}, «De la patrie», Oeuvres complétes, sous
la direction de B. Gagnebin et de M. Raymond, Paris 1964, pp. 424, 245, 511, 469, 465, 394,
883, 535.

12 WM, GW, |, p. 275.

13. Kristische Gesellschaftstheorie und Positivismus, Frankfurt a M. '1973, pp. 42-53.

14. «Replik zu “Hermeneutik und Ideologiekritik”» [1971], GW, 2, pp. 265-267.

15. WM, GW, {, pp. 478-494.

16. WM, GW, 1, pp. 251-252, 353-357.
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-

la traduction résume la facilité et la compétence de I’agir communicationnel
qui se déploie dans un réseau de contacts et d’osmoses qui ne cesse de s’ordonner
a nouveau, dans lequel, bien entendu, le dialogue se déploie comme un
«processus de compréhensions».!” Et si les cycles des différentes langues «ne
sont pas fermés comme des monades, mais ils sont poreux, tant vers 'extérieur
que vers P’intérieur», ceci sous-entend que «l’application des régles comprend
également leur interprétation et leur évolution», comme soutient Habermas's,
contre Wittgenstein, en accord avec Gadamer sur la théme de I’ «Applicatio».

L’unité de référence dans I’acte de la traduction est le sujet agissant dans sa
quotidienneté'®, comme porteur de pratiques symboliques qui ont, en principe,
comme limite d’autoreconnaissance I’ «altérité», mais combinée avec la capacité
d’appropriation de biens qui portent le sceau d’une identité «autre». L’ indice
du cOté «passif» ou «actif» du récepteur par rapport a I’ émetteur et ~comme il
est évident dans le cadre d’un changement mutuel de leurs roles dépend de sa
position concreéte tant dans la répartition internationale de production de biens
symboliques qu’au sein de son propre Etat national. L’agir communicationnel
comme acte de traduction est imbibé par un ensemble de facteurs, de moins ou
plus longue durée, qui forgent la particularité du sujet et donnent un sens a ses
choix, que ce soit a travers des médiations ou im-médiatement. La réception met
en valeur, initialement, la compétence du «récepteur»™et exclut I’établissement
de phénomeénes de métakénose mécanique, dans la mesure ou, par ailleurs, les
receptacles vides ne sont pas bons pour des rencontres de convives également
puissants. La pratique de I’ «ouverture» («Offenheit») signifie, bien entendu,
la possibilité que le récepteur reconnaisse, a travers le flux des questions et des
réponses, que ses opinions sont fausses.?!

Cette capacité d’entente présuppose d’ailleurs, c’est-a-dire au-dela des
facteurs qui composent la totalité de ’hégémonie culturelle, le milieu qui
s’organise comme «Economie Morale» (suivant Pexpression de E. Thompson),
dans lequel le contenu des regles particuliéres et des obligations mutuelles du
dialogue est déterminé par les coutumes.* De la provient le soupgon du pendule
de la traduction, avec le couple des notions opposées «fidélité» a la lettre du

17. WM, GW, 1, p. 297.

18 Zur Logik der Sozialwissenschaften, Frankfurt a. M. 1982, p. 277. C¥f. également WM,
GW, 1, pp. 312-316.

19. WM, GW, {,p. 414

20. WM, GW, {, p. 387-393.

21. WM, GW, {, pp. 367, 375-384.

22. Cf. également P. Noutsos, Philosophéion. Une institution de libération? (en grec), Athénes
2001, p. 256.
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texte et «traduction libre»*® et principalement la conscience des limites qui
pesent lors de son déploiement. L’appropriation de ’autre texte, avec ces limites
exactement, est opérée comme un acte évidemment herméneutique, dans le sens
que chaque traduction constitue «’accomplissement de l'interprétation».*
Car la compétence communicationnelle, comme «possession d’une place
dans un «devenir de la tradition» («Uberlieferungsgeschehen»), ot le «passé
et le présent dialoguent entre eux»,*® concerne la reconstruction du sujet
recevant a travers ’objet qui ouvre ses propres canaux, c’est-a-dire les rend
reconnaissables et par conséquent accessibles au «récepteur». Selon la Poétique
d’Aristote (1452 a 29-3%), «la reconnaissance, comme d’ailleurs le nom
’indique, est un passage de ’ignorance a la connaissance, amenant un passage
ou bien de la haine a 'amiti¢ ou bien de I’amitié a la haine chez les personnages
destinés au bonheur ou au malheur». Cet ensemble de contacts conduit a la
composition des signifiés, et méme des signifiés hétérogénes, qui souléve la
question de la «survivance» des formes culturelles, a travers la «fusion des
horizons» (Horizontverschmelzung)*® constante, qui est congue comme acte
de traduction. En d’autres termes le texte inclut la possibilité, tant en ce qui le
concerne qu’en ce qui concerne les lieux de réception, de «voyager» comme une
«localité» singuliére, c’est-a-dire comme une entité clairement déterminée, riche
en déterminations et en relations, qui justifie la constatation aristotélicienne
(Poétique, 1451 a 33-34): «si on transpose ou retranche une partie de I’action,
le toute est ébranlé et bouleversé». Dans le cadre de cette problématique,
«chaque connaissance de nous-mémes» («Sichwissen») surgit a travers le
«données historiques que nous trouvons devant nous».?” Enfin, pourquoi pas?,
on pourrait mettre I’accent sur la parenté entre la pratique herméneutique et la
«prudence» (phronésis) aristotélicienne ou la connaissance pratique.®™®

IV.

En guise de conclusion, la mise en rapport des questions des «préjugés»
et de la «traduction» a donné une nouvelle poussée vers la compréhension
de la dimension historico-critique de I'Herméneutique, comme 1’a esquissée
Gadamer.

23. WM, GW, 1, pp. 387-398.

24. WM, GW, {, p. 388

25. WM, GW, {, p. 295.

26. WM, GW, {, pp. 311, 380.

27. WM, GW, 1, p. 307.

28. WM, GW, {, p. 319, «Hermeneutik» [ 1969], GW, 2, p. 433.
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Quanf a la premiére question, aprés P’élucidation des conditions de
thématisation des «préjugés» par la pensée européenne moderne, on constate
que dans la cadre du contexte de la quotidienneté du sujet, ses jugements
apparaissent souvent comme des «jugements précongus» («Vor-urteile»).
Nous ne sous-entendons par par la qu’ils sont «nécessairement des jugements
faux», bien que dans le cadre plus général de cette thématique soit bienvenu
Pavertissement de A. Wellmer, suivant lequel I’ «ontologie herméneutique»
risque d’adopter une considération «romantique-conservative» des Lumiéres,
tant de celles du X VlIlle siécle que de celles de notre temps.

En ce qui concerne la deuxiéme question, notre intérét a été focalisé sur
Pagir communicationnel comme acte de traduction. Plus particuliérement,
nous avons compris comment se forme le «devenir de la tradition»
(«Uberlieferungsgeschehen»), ol «le passé et le présent dialoguent entre eux».
Dans le méme genre de considérations, nous avons précisé comment chaque
connaissance du sujet qui agit de fagon herméneutique comme «Sichwissen»
surgit a travers les «données historiques» qui se trouvent devant lui. Enfin,
nous avons discuté la possibilité de montrer la parenté entre la pratique
herméneutique et la prudence (phronésis) aristotélicienne, c’est-a-dire comment
‘la connaissance pratique, en tant qu’ enterprise herméneutique, donne un
contenu précis au mode d’appropriation spirituelle de la réalité.



