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KANT, HEGEL AND HABERMAS ON WAR AND PEACE*

The purpose of this essay is, to explore Immanuel Kant’s, Georg
W.F. Hegel’s, and Jiirgen Habermas’s positions on the issues of war-
making, peace-keeping and peace-making. The intention of this text
is, to show the development of the concepts of and the attitude toward
war and peace from Kant through Hegel to Habermas. This study
is produced in the context of the Gulf War, the conflicts in Ireland,
Lebanon, Israel, Somalia, Rwanda, Haiti, and particularly the wars
in former Jugoslavia, and in other parts of Eastern Europe. It is the
goal of this essay, with the help of Kant, Hegel and Ilabermas to
deepen the theory of war in all its forms, in order to make possible
a more adequate peace-keeping or -if necessary - peace-making ac-
tivity in war zones, wherever they may open up around the globe:
in the framework of the third new world order in this century.

I. Immanuel Kant

In his essay on the «Idea of a Universal History in Cosmopolitan
Intent» of 1784, Kant discussed the problem of the establishment
of a perfect civil constitution!. According to Kant, this problem is
dependent on the question concerning a legal and lawful external
relationship among states, and can withoul an answer to the latter
not be resolved. In Kant’s view, it does not help very mnuch to work

* The following article «Kant, Hegel and Habermas on War and Peace» is the
enlarged form of a lecture, which I gave in the Philosophy Department of the
University of Ioannina, on May 4, 1995. Part of the enlargment is the result of a
most interesting practical discourse with professors and students after the lecture,
including most relevant questions about 20th century history, and contemporary
political problems.

1. I. Kant, Schriften zur Anthropologie, Geschichisphilosophie, Politik und
Pidagogik, Frankfurt a M,: Suhrkamp Verlag, 1981, I, 33-50.
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al a legal and lawful constitution among individual people, i.e. on the
internal order of a polity, if the external. international relations are
not in a good shape: if there is antagorism and war among nations.
Kant discovered. that the same unsociableness, which made it neces-
sary for people to create a lawful civil constitvtion inside of their
community, is also the cause for the fact, that every polity stands in
its external relations, i.e. as a state in relation to other states, in un-
bound freedom. Consequentially, every polity must expect from the
other the same evils, which once oppressed the individuals inside of
each community, and forced them, to enter with each other a lawful
civil condition.

Incompatibility

Thus, so Kant explained, nature uses the incompatibility of in-
dividuals and even the unsociableness of large societies and states as
a means, in order to discover in the unavoidable antagonism of nations
a condition of tranquillity and security. According to Kant, nature
drives states - particularly through wars or through the exaggerated
and never ending preparations for wars, and through the wants which
every state must finally feel internally, because of such enormous
armaments even in the midst of peace-into initially imperfect
attempts at peace. Finally, after many devastations and upsetting
events and even after a thorough internal exhaustion, nature pushes
the states into that, what reason could have told them in the first
place, without so many sad and tragic experiences. Nature could ha-
ve told the states to move out of the condition of savages, and to en-
ter a league of nations (Foedus Amphictyonum).

League of Nations

In such a league of nations, every state, even the smallest one,
can expect his own security and rights. FEach state can expect
security and rights not from its own power, or from its own righteous
judgement, but only from this great leagne of nations: from its united
power and from its decisions according to laws of its united will. Kant
knew, of course, that such an idea sounds somewhat enthusiastie, and
that the Abbe of St. Pierre and Rousseau had ridiculed it. Kant
thought, that these thinkers had ridiculed the idea of a league of
nations, because they thought it was to be established in too short a
time. However. according to Kants’ rather sober analysis, the league
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of nations is precisely the long-range, but nevertheless necessary conse-
quence of the want and the need, into which nations push each other
through their incompatibility, and through their wars, and through
their preparation of wars. They force the states, to decide for such an
association of nations, no matter if they like it or not. Also savages
do not like to be forced into a civil condition, in which they must
give up their brutal {reedom, and to seek tranquillity and sceurity in
a lawful constitution. But they do it nevertheless. For Kant, the same
is true of nation states.

New Conditions

In Kant’s perspective, all wars are so many attempts - not in
the intention of humans but in the design of nature - to bring about
new relationships among nations, and to form new states through
destruction, or at least through dismemberment. But also those new
states, so Kant argued, can again not maintain themselves either in
themselves or besides each other. Therefore, they must suffer new similar
revolutions. This goes on until some day, be it through the best order
of the civil constitution inside a nation, or be it through a common
agreement - a legislation among states - a condition is established,
which can -very similar to a civil community- maintain and preserve
itself like a sell-stabilizing and self-steering automaton.

Epicurean Concurrence

Kant knew of three views of history. Firstly, we can expect that
an Epicurean concurrence of effective causes will bring about a situ-
ation, in which the states - like small particles of dust - try out
through their approximate collision all kinds of formations, which are
destroyed again through a new push, until accidentally such a form
succeeds, which can steer and maintain itself. Kant considered this to
be a lucky accident. which will probably never happen in history.

From Animality to Humanity

Secondly, according to Kant, we can assume, that nature pur-
sues a regular course to lead the human species from the low stage of
animality slowly to the highest level of true humanity. Nature shall
lead man from apimality to humanity through his own art, which is,
nevertheless, foreed upon him. Thus, nature develops in the apparent-
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ly wild arrangement of history man’s original dispositions in & com-
pletely regular way.

Nothing New Under the Sun

Thirdly, so Kant argued, we can expect that from all those his-
torical effects and counter-effects of men’s actions nothing really re-
sults in general anywhere, at least nothing prudent. Everything re-
mains in history as it has always been: there is nothing new under the
sun! Therefore, one can also not predict, if the discord and disunion,
which is so natural to the human species, will at the end prepare a
hell of evils in such a civilized condition, as they maybe annihilate
again this cultivated condition itself, and all former progressions
of culture which led to it, through a barbarous devastation. Accord-
ing to Kant, this is a fate, for which one can not stand under the gov-
ernment of blind chance. It is indeed the same as lawless freedom, if
one does not underlay it secretely a guide of nature, which is connect-
ed with wisdom. These thoughts lead Kant to the question, if it could
possibly be reasonable to assume expediency and suitableness in
the parts of the arrangement of nature, but a purposeless condition as
far as its totality is concerned?

Consmopolitan Condition of State Security

Kant knew, that while the purposeless condition of the savages
held back all natural dispositions of the human species, it neverthe-
less forced them finally through the evils, into which it brought them,
to step out of their barharous condition and into a civil constitution,
in which all the seeds of humanity can be fully developed. Kant as-
sumed, that the barbarous freedom of the already established states
produces the same effect. Through the application of all energies of
‘the polities to the armament against each other, and through the de-
vastations caused by war, and even more so through the necessity of
the continual readiness for war, the complete development of the
natural dispositions of man is certainly hindered. However, the evils
which result from such condition force the human species to discover
- for the as such wholesome and salutary resistance of many states
existing besides each other, which originates out of their freedom - a
taw of equilibrium and a united force, which re-enforces it: i.e. to in-
troduce a cosmopolitan condition of public state-security. According
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to Kant, such condition of state security must not be without all
danger, so that the energies of human kind do not fall asleep. But
such condition must also not be without a principle of equality among
the effects and counter-effects of states, so that they do not destroy
each other.

Association of States

In Kant’s historical-philosophical perspective, before this last
stage in the history of the human species has been achieved, name-
ly the association of states, or in the middle of its long march from
“animality to freedom, i.e. hall way in the process of the formation of
that federation of states, human nature suffers the harshest evils
under the fraudulent appearance of external well-being: even a high
living standard. According to Kant, Jean, J. Rousseau was not entire-
ly wrong, when he preferred the condition of the savages, as long
as one leaves out that final stage of human history, which our spe-
cies has still to accomplish. Kant confessed quite proudly, that we
modern human beings of today are cultivated to a high degree
through art and science. We are even civilized to the point of satiety
and disgust in terms of all kinds of social prettiness, good behavior,
politeness, civility, decency, and propriety. But much is still missing,
before we can consider ourselves to be already «moralized»: i.e.
made into moral beings.

Morality and Culture

According to Kant, the idea of morality belongs to culture. How-
ever, the preseni-day use of this idea of morality, that is not more
than the usual customes, habits, usages, manuers, or morals, which
at best have a certain similarity to the former, and which can be
found in the love for honor and in the external decency, is just civi-
lization. It is not yet culture in the emphatic secnse. Real culture
would be the full realization of the categorical imperative by individ-
vals and nations. [t is the determinate negation, i.e. secularization
and formalization of the Golden Rule, which is present in the Ser-
mon on the Mount, but which beyond that is shared by all living
world religions today:

So always treat others as you would like
them to treat you.
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The categorical imperative demads:

Act in such a way, that the axiom of your

actions can become the foundation of a

universal legislation.
In both, religious and philosophical ethics, the law ol the universal-
ization of particular acts, serves as the criterion for valid moral

norins.

Education

As long, so Kant argued, as states use all their energies lor vain
and violent intentions of expansion of territory, and as long as thus
they hinder incessantly the slow effort of the internal formation of
the mode of thinking cf their citizens, and as long as they withdraw
from their citizens all support for their education, we can not expeet,
that the idea of morality and culture will be realized, and that peo-
ple and states will be truely cultivated. This is so, because the real-
ization of the idea of morality demands the long inner work of every
state for the purpose of the education of its citizens. But in Kant’s
view, everything good, which is not grafted on the morally-good
mind, sentiment, and conviction, is nothing else than mere appear-
ance, and as such a gleaming and glimmering misery. Kant stated
not without some resignation, that the human species will probably
remain in this its miserable condition until it has worked itself out
of the chaotic situation of its international relations, and has reached
the stage of a global association of states, which is based on and
deeply grounded in the morally-good minds, sentiments, and con-
victions of their citizens.

Cioil Liberty

Aecording to Kant, in contemporary bourgeois society, civil lib-
erty can not be touched without everybody feeling the disadvan-
tage of this in all trades, particularly in commerce, and without
thereby also everybody noticing the weakening of the energy of the
political state in its external relationships to other states. But this
civil liberty moves slowly further. If one prevents the bourgeois from
seeking his well-being in all the ways he likes best - as long as these
ways can cxist together with the freedom of others - then one stops
the vivacity of the general business of capitalist society. Thereby,
one also checks and hampers again the energies of the political whole,
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the state. Therefore, the personal limitation of the bourgeois in
his actions is more and more liquidated in modern times. The univer-
sal freedom of religion is granted. Thus the enlightenment origi-
nates with delusions, freaks, and whims slipping in: the dialectics
of enlightenment?.

Enlightenment

Kant considered enlightenment to be a great good? Kant him-
self was an enlightener and the master of German enlightenment.
According to Kant, the great good of enlightenment would draw
away the human species particularly from their rulers’ selfish intent
of national enlargement and magnilication, if it could only learn to
understand its own advantage. In Kant’s view, with the enlighten-
ment comes a certain love affair, which the enlightened person can
not avoid to have with the good of the world, and which he com-
prehends completely. However, so Kant argued, such enlightenment
must step by step move up to the thrones, and must influence their
principles of government.

The Rulers of the World

Of course, so Kant explained, at the present time the rulers of
the world have no money left for the institutions of education, and
in general for anything, which might have to do with the best of the
world. They do not have any money left for good things, so Kant
explained, because they have alrcady spent it all in preparation of
the next war. Kant hoped, nevertheless, that the masters of the
world shall find their own advantage in not preventing the certainly
weak and slow efforts of their nations, when they want to educate
themselves. Finally, Kant calculated, that war will slowly become
a very artificial and - in its consequences for both sides of combat-
ants - very uncertain and very costly enterprise, particularly in
terms of the at his time new invention of the always growing national
debt. Tts payment is not to be foreseen. Thus, according to Kant,

1. M. Horkheimer, »Dialektik der Aufklirung< und Schriften 1940-1950,
Frankfurt a. M.: Fischer Verlag, 1987, 13-14, 15, 16-24, 25-66, 67-103, 104, 143,
144, 196, 197-238.

2. Kant, Schriften zur Anthropologie, Geschichisphilosophie, Politik nund
Padagogik 1, op. cit. 33-50, 53-61. ’
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war becomes more and more a very doubtful, serious, delicate, and
precarious undertaking.

A Body of States

Kant found indeed remarkable the influence, which every shock
that one state suffers through war, has upon all other states in a
world, which is interconnected through business. Thus, Kant foresaw,
that these states -forced through their own danger- offer themselves
-1f also without lawful and legal authority, prestige and reputa-
tion - as arbitrators, and thus prepare for the distant future a large
body of states, for which past history can not present any example
any longer. In spite of the fact, that this body of states stands for
now only in its raw design, there begins to stir, nevertheless, already
a feeling of something new in all its members. Fach member 1is
mterested in the preservation of the totality of that body of states.
That development gave Kant the hope, that after many trasforming
revolutions will finally come about, what nature has for its highest
intent: a universal, cosmopolitan condition as the womb, in which
all original good dispositions of the human species shall be fully de-
veloped.

Monogenesis

In his essay on the «Supposed Beginning of Human History» of
1786, Kant defended the principle of monogenesis, which he had
found in the Torah, more precisely in the first book of the Pentateuch,
the Genesis, in order to have an anthropological basis for peacel. If
the philosopher does not want to revel in surmises and suppositions
concerning the beginning of human history, so Kant argued, then he
must start his reflections with that, which is not able of any deriva-
tion from preceding natural causes through human reason: ie. with
the existence of man. Man must appear in his developed greatness,
because he must lack and dispense with any motherly help. Man
must also appear in one pair, in ovder to propagale his species. Man
must appear in one single pair in terms of monogenesis, so that not
right away war will break out among different pairs and families
as different origins of the human species: as would certainly happeun
in the case of polygenesis. It would necessarily happen, if men would

1. Ibid. 85-102.
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be close to each other, hut would at the same time also be foreign
for each other. Furthermore, according to Kant, there must be mo-
nogenesis, so that nature can not be accused, that it has through the
difference of the human descent missed to make the most proper
arrangement for human sociability, sociality, and peace, as the highest
purpose of human determinetion and destiny. Kant has no doubt,
that the singularity of the family, from which - according to the
Genesis myth - all humans are to descend, was the best arrangment
for this purpose of sociability, sociality, solidarity, and peace. Kant’s
autonomous reason gives support to revelation.

Location

Following the Genesis myth, Kant posited the human pair into
a location, which is secure against the attacks of predators, and
which is by nature richly equipped with all means of nourishment.
This location is some kind of a garden. It is situated under an always
mild climate. What is more important, Kant considered the first hu-
man pair only after it had already made powerful progress in the
skill to use its own energies. Thus, Kant did not start from the com-
plete rawness, roughness, rudeness, and brutality of the nature of
the first human pair. Kant thought, that there could be for the
reader too many surmises and too few probabilities, if he would try
to fill the probably very long period between the original rawness of
the first human pair, and its later skillfulness. According to Kant
- still following the Genesis myth - the first man could stand and
walk, and, most importantly, he could speak. In Kant’s view, the
first pair was characterized by a language-mediated intersubjectivity.

Communtication Drige

According to Kant, the drive to communicate must first have
lead man - as long as he was still alone - to the manifestation of his
existence toward other beings, particular toward those, who could
make a sound, that he could imitate, and that later on could serve
as a name. Kant saw a similar effect of this human communication
drive still in children of today, and in thoughtless adults, who disturb
threugh their rattling, crying, shouting, yelling, whistleing, singing,
and other noisy entertainment, and often also devotions of that kind,
the thinking part of the community. Kant saw no other motivation for
all this disturbing noise exept man’s original communication drive.
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Speaking and Thinking

For Kant, nevertheless, the most progressed form of man’s com-
munication drive, i.e. real speaking, was nothing mere or less than
his expressing himself in terms of connected notions. In Kant’s
view, such speaking in terms of connected notions meant thinking.
Those skills of speaking and thinking man had to acquire himsell.
If God had created these skills in man, then they would be inherited
from one generation to the other through gene exchange. However,
empirically that is not the case. Bach generation has to learn anew
to speak, and to think through cultural transmission in terms of
education. However, in his surmises about the beginning of human
history, Kant assumed, that the first pair had acquired already those
skills of real speaking and thinking, in order to be able to merely
even consider the development of the ethical and moeral dimension in
human communicative action. Such consideration certainly presup-
posed those skills of speaking and thinking. According to Kant, such
speaking as thinking, and thinking as speaking, and the consequent
ethical and moral dimension constituted the medium, in which war
was to be overcome, and peace was to be established. This is still
true today for the Kantian Karl- Otto Apel’s {ormal linguistic
pragmatic and for the Kantian Marxist Jiirgen [Habermas’s univeral
linguistic pragmatic, and theory of communicative action, and dis-
course ethicst.

1. X.0. Apel, Der Denkweg von Charles S. Peirce. Eine Einfithrung in den
Amerikanischen Pragmatismus, Frankfurt a. M.: Sulwkamp Verlag, 1975, 116,
211, 228, 238, 251, 331, 355. - Transformation der Philosophie. Das Apriori- der
Kommunikationsgemeinschaft, Frankfurt a.M.: Subrkamp Verlag, 1973, Vol. 1I,
part II. - K. O. Apel, (ed), Sprachpragmatik und Philosophie, Frankfurt a. M.:
Suhrkamp Verlag, 1982, chs. 1,2.- K. O. Apel, Diskurs und Verantwortung. Das
Problem des Ubergangs zur Postkonventionellen Moral, Frankfurt a. M.: Suhrkamp
Verlag, 1990, chs. 1-11.- J. Habermas, Vorstudien und Erginzungen sur Theorie
des  kommunikativen IHandelns, Frankfurt a. M.: Sulirkamp Verlag, 1984,
parts I - V.-Theorie des kommunikativen Handelns. Vol. 2. Zur Kritik der funk-
tionalistischen Vernunft, Frankfurt a. M.: Suhrvkamp Verlag, 1981, ¢h. VIIL.-
Moralbewusstsein und Lommunikatives Handeln, Frankfurt a. M.: Suhrkamp
Verlag, 1983, chs. 3, 4.-Eine Art Schadensabwicklung, Frankiurt a. M.: Suhrkamnp
Verlag, 1987, chs. 5-7. - Erlduterungen zur Diskursethik, TFrankfurt a. M.: Suh-
rkamp Verlag, 1991, chs. 1-6. - Texte und Kontexte, Frankfurt a. M.: Suhrkamp
Verlag, 1991, part IIl.- Die nachholende Revolution, Frankfurt a. M.: Suhrkamp
Verlag, 1990, 167-178, 179-204, 205-224. - Faktizitdt und Geltung. Beitrige zur
Diskurstheorie des Rechts und des demokratischen Rechtsstaates, Frankfurt a.
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Awakening of Human Reason

As Kant described the awakening of human reason, he spoke
about the transition of man from the rawness and brutality of a
mere animal creature into true humanity: from the guardianship of
nature to the state of freedom!. Kant thought, that the development
of an animal, which became a man through language and reason.
and which has a history, needed probably a very long time. Kant
portrayed this long development with the help of a guide, which was
through reason and language connected with experience: the Torah.
the first book of the Pentateuch, the hook of Genesis. According to
Kant, no thinking was possible without speaking, i.e. stories. Philo-
sophy was rooted in religious myths. However, the enlightener Kant
wanted to show, what is possible in the mythical surmises about the
beginning of human history, without falling into mere arbitrary
interpretations and speculations. Kant criticized Herder lor having
fallen into such arbitrary interpretations and speculations concerning
the same five chapters of the Genesis, that he himself was concerned
with, in his book The Oldest Document of the Human Species.

The Long March

Influenced by Kant and Georg, W.F. Hegel, socialists from
Karl Marx through Lenin to Mao tse Tung spoke about the long
historical march of human kind f{rom animality to the realm of free-
dom beyond the realm of necessity, the classless society, the realm
of freedom and peace?. Today, after the victory of nationalism over

M.: Suhrkamp Verlag, 1992, 9, 11, 25, 45-47, 50-51, 63, 79, 82, 91, 109, 111, 113,
118-119, 121-122, 130-132, 136, 141, 143-144, 153, 157, 164, 172, 184, 194, 202,
211, 232, 249, 282, 285, 305-306, 413, 481, 532, 541, 549-550, 561, 564, 567, 590-
592,596, 610, 617, 6353, 637, 660. - H. Schnidelbach, (ed), Rationalitit. Philoso-
phische Beitriige, Frankfurt a. M.: Subrkamp Verlag, 1984, chs. 1, 9.-D. Hoster,
«Bin marxistischer Kantw, in Frankfurter Hefte, 2 /35, February 1980, 58-65(FH).
-«Jiirgen Habermas Rechtsphilosophie», in Die Neuwe Gesellschaft. Frankfurter
Hefte, 12 /39, Dezemnber 1992, 1138-1140 (NG).- W. Barus, «Zwischen Fakti-
zitdt und Geltung», in NG, 1 /40, Januar 1993, 74-76.

1. Kant, Schriften zur Anthropologie, Geschichtsphilosophie, Politik und Pdd-
agogik, op. cit. Vol. 1, 85-102.

2. G.W.F. Hegel, Frithe Schriften, Frankfurt a. M.: Suhrkamp Verlag, 1986,
43, 102, 182, 20%, 269, 289, 300, 335-337, 350, 394-395, 439, 4533, 465-467, 485,
555, 570, 571-5377. - R.P. Horstmann, (ed), Seminar: Dialekiik in der Philoso-
phie Hegels, Frankfurt a.M.: Suhrkamp Verlag, 1978, parts one to three. K. Marx,
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socialism in Eastern Europe the Right - Hegelian Francis Fukuya-
ma, former Undersecretary of Planning in the Bush Administration,
thinks that this long march from animality to freedom has come to
its end once for all in the American and European liberal democrat-
ic society, in spite of all its internal and external contradictions:
the end of history, the last man!. Fukuyama knows, of course, that
in the past similar contradictions have driven societies beyond them-
selves into new and better life forms, often through the medium of
wars and civil wars.

Continual War

According to Kant, as long as in human history the nomadic
pastoral tribes, who alone recognized God as their Lord, swarmed
around the inhabitants of the cities and around the farmers, who had
a human being, an authority, as their lord and master, and as long
as the former as definite enemies of all land property showed enmi-
ty to the latter and were hated again by them, there was continual
war between them, or at least the unceasing danger of war?. At least
both nations, the nomadic pastoral tribes on one hand, and the in-
habitants of cities and the farmers on the other, could enjoy inside
of their communities the inestimable and invaluable good of freedom.
According to Kant, this is so, because even in his own time the
danger of war is still the only factor, which moderates despotism.
This is so, because now great wealth is required, so that a state can
be a real power in war or peace. But without freedom there is no ac-
tivity and industry, which could produce wealth. In a poor nation.
the place of wealth must be taken by an intense participation of the
people in the self-preservation of the community. However, also

Das Kapital, Kritik der Politischen Okonomie, Berlin: Dietz Verlag, 1961, 873-874.
- E. Bloch, On Karl Marz, New York: Herder and Herder, 1971 chs. 2, 4, 5, 9.- E.
Fromm, Marz’s Concept of Man, New York: Frederick Ungar Publishing Co. 1-
86, 87-196, 217 - 219, 220 - 221, 258 - 260, 261-263. - B. Waldenfels, J.M. Broek-
man, und A. Pazanin, (eds), Phdnomenologie und Marzismus. Vol. I. Konzepte
und Methoden, Frankfurt aM.: Suhrkamp Verlag, 1977, chs. 1 -10. - Phinome-
nologie und Marxismus. Vol. II. Praktische Philosophie, Frankfurt a.M.: Suhrkamp
Verlag, 1977, chs. 1 - 7.

1. F. Fukuyama, The End of History and the Last Man, New York: The
Free Press, 1992, parts T-V.

2. Kant, Schriften zur Anthropologie, Geschichisphilosophie, Politik und
Pidagogik, op. cit. Vol. I, 85 - 102.
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such self-preservation is not possible without the people, who par-
ticipate in it, feeling that they are free.

Luzury

However, in time, so Kant - the bachelor - argued, the growing
luxury of the inhabitants of the cities, particularly the art to make
oneself attractive and to please, through which the «clean urban
women» put into the shadow the «dirty whores of the dessert», had
to be a powerful bait for those herdsmen to get into contact with
the former, and to let themselves be drawn into the glitlering misery
of the cities. Thus, through the melting together of the two other-
wise hostile nations of city dwellers and farmers on one hand, and
herdsmen on the other, and through the end of all danger of war,
and through the end of all freedom, and through the despotism of
powerful tyrants, on one hand, and through a merely initial culture,
and through a soulless voluptuousness, and through the most de-
praved slavery, with all vices of the raw condition, on the other, the
human species was irresistably deflected and diverted from the prog-
ress of tlie formation of its dispositions for the good, which had been
predesigned for it by nature. This end of freedom made unworthy
to exist a humankind, that had been destined to be the master over
the earth instead of being engaged in animal-like enjoyment, and in
slave-like servitude.

Discontent with Providence

In Kant’s historical-philosophical perspective, the thinking per-
son feels a grief, which can even turn into the corruption of morals:
the problem of theodicy’. The thoughtless person does not know
anything of such sorrow. Kant thought of the thinking person’s
grief of the discontent with the divine Providence, who governs the
course of history in its totality. The thinking person falls into this

1. 1. Kant, Die Religion innerhalb der Grenzen der blossen Vernunfi, Stuti-
gart: Philipp Reclam Verlag, 1981, 3 - 13, 14 - 16; first to fourth piece.- Schriften
zur Anthropologie, Geschichtsphilosophie, Polittk und Padagogik, op. cit. 85 -
102, 105 - 124. -W. Schmidt-Biggemann, Theodizee und Tatsachen. Das philoso-
phische Profil der dewischen Aufklirung, Frankfurt a.M.: Subrkamp Verlag, 1988
part I.- C. Colpe / W. Schmidt-Biggemann (eds), Das Bose. Line historische
Phinomenologie des Unerklirlichen, Frankfurt a. M.: Suhrkamp Verlag, 1993,
parts III, IV, V.,
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sorrow, when he considers and estimates the evils, which oppress the
human species without hope for improvement. For Kant, it was, nev-
ertheless, of the greatest importance, that people would bhe content
with the divine Providence, nevertheless, in spite of the fact, that
the providential God predestined human beings on this earth to such
a toilsome and troublesome road. It is necessary for people to
be content with Providence, so Kant argued, partially in order to
remain courageous under the continual toilsomeness, and partially
in order - as we push the guilt for it on fate - not to loose sight of our
own guilt, which is maybe the only cause of all those evils, and to
neglect the remedy against it, which might lay in self-improvement .

Armament

Kant had to admit, that the greatest evils, which are contained
in the theodicy problem, and which oppress civilized nations, come
to us indeed from war. But they come to us not even so much from
the real war, or the one which has just happened, but rather from
the never ceasing and always increased armament for future wars.
All energies of the state, all fruits of its culture, which could be used
for an even greater culture, are used up for armament. Thus, in many
places freedom is very much diminished. The motherly providence
of the political state for individual citizens is transformed into the
merciless harshness of the demands, which are justified through the
worry about external danger. However, so Kant asked, would this
culture, this close connection of the estates of the polity for the
purpose of the promotion of the well-being of the population, even
that degree of freedom, which is still left over in spite of the limiting
laws, still be found, if that always feared war would not force from
the heads of states this respect for humanity?

Necessary Means

According to Kant, in the stage of history, in which the human
species still finds itself at this time, war remains a necessary means
to promote it further. Only after a complete culture - one based
on the categorical imperative - has been achieved and established -
and only God alone knows, when that will happen -a perpetual
peace can be salutary and - through such perfect culture - alone pos-
sible.. Thus, as far as this point is concerned, so Kant concluded, we
ourselves are guilty for those evils, about whiech we so bitterly com-
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plain. We do not live up to the categorical imperative. Thus, Kant
considered the book Genesis to he completely correct, when it rep-
resents the melting together of nations into one society and their
complete liberation from external danger - because their culture had
just started - as a restraint and inhibition for all all further culture,
and an immersion into an incurable corruption and depravity.

Reason and Freedom

According to Kant, no irrational and as such unfree being can
act morally. Morally good and evil actions, so Kant argued, presup-
pose reason and freedom. Thus, man’s history of freedom begins
with his fall: with evil. One most horrible example of this evil is war.
Kant stood with his conceplion of evil in opposition not only to the
bourgeois enlightenment, to which he himsell belonged, but also to
Rousseau, Johann, Wolfgang von Goethe, and Friedrich Schiller.

Means of Progress

‘ {n Kant’s view, reason drives irresistably to the development
and the progress of the human species. Kant admitted, that the de-
velopment and progress of humankind can be to the disadvantage
of individual human beings involved in it: historical progress has its
vietims. Thus, for Kant war, the «scourge of humankind», was on
the cultural level of the 17th century an indispensable means of prog-
ress. But, so Kant argued, maybe war as means of progress is still
necessary only, because true human culture has not yet really be-
gun: the realization of the categorical imperative. In the war-ridden
19th century, Marx, [ollowing Kant and Hegel, thought, that the
pre-history still continued, and that the truely human history had
not yet begun'. In the even more war-ridden 20th century, Max
Horkheimer and Theodor, W. Adorno, and the other critical theorists
still awaited the beginning of the truely human history pointing to
alternative Future III - the liberated, reconciled, and as such peace-
ful society®.

~ 1. K. Marx und F. Engels, Ausgewdihlte Schriften, Berlin: Dietz Verlag, 1953,
‘Vol. I, 347-349; Vol. I1, 13, 27, 65, 122, 123-125, 151, 152, 156, 160, 337, 363-360,
414 - 415, 437, 455, 459 - 475. - Das Kapttal, op. cit. Vol. TII, 873-374. - K. Marx,
Die Friihschriften, Stuttgart: Alfred Kroner Verlag, 1953, 322, 347, 353, 364-366.

2. M. Horkheimer, Vortrige und Aufzeichnungen 1949-1973, Frankfurt a.
M.; Fischer Verlag, 1985, chs. 23, 25, 26, 27, 28, 29, 30, 32, 34, 35, 36, 37, 38; 39,
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Justification of Proeidence

The ideas of Kant’s philosophy of bistory - progress of human-
kind, purpose of the totality of history - were well suited, to justify
Providence against the everyday experiences as well as against the
inexpedient and inappropriate details of history, as well as against
the discontent of humans'. According to Kant’s practical theodicy,
it is of the greatest importance for men, to be satisfied with Provi-
dence. In Kant’s view, also wars - no matter how unsuitable, inap-
propriate, or inexpedient they might be for the individuals involved
in them - are, nevertheless. providential as instruments of progress.
A generation later, Hegel will still affirin this Kantian argument?.
However, during and after World War I and World War 11, after
Auschwitz and Dachau, Hiroshima and Nagasaki, Horkheimer and
the other critical theorists negated the Kantian and Hegelian posi-
tion on the providenlial and moral character of war as mere ideolo-
gy and mythology, i.e. untruth?.

Failure of the Theoretical Theodicy

Of course, Kant had no theoretical theodicy* For Kant, a theo-
retical justification of divine Providence was as little possible as a

40. - Zur Krittk der instrumentellen Vernunft. Aus den Vortrigen und Aufzeich-
nungen seit Kriegsende, Frankfurt a.M.: Fischer Verlag, 1967, 335-354. - Th. W.
Adorno, Negative Dialectics, New York: The Seabury Press, 1973, part III. -
Asthetische Theorie, Frankfurt a.M.: Suhrkamp Verlag, 1970, 9,12-13, 16, 24, 29,
33-35, 75-76, 103-104, 132-133, 199-200, 256-257, 286-287, 290-291, 297-298,
309-310, 315-316, 333-334, 359-360, 383-384, 386-387, 409-410, 529-530.

1. Kant, Schriften zur Anthropologie, Geschichisphilosophie, Politik und
Pidagogik, op. cit. Vol. 1, 85-102, 105-124. - Kant, Die Religion innerhalb der
Grenzen der blossen Vernunfi, op. cit., first to fourth piece.

2. G. W. F. Hegel, Jenaer Schriften 1801-1807, Frankfurt a. M.: Suhrkamp
Verlag, 1986, 481-482. - Phdnomenologie des Geistes, Frankfurt a.M.: Suhrkamp
Verlag, 1986, 335, 353.- Grundlinien der Philosophie des Rechts, Frankfurt a. M.:
Suhrkamp Verlag, 1986, 492, 494.

3. M. Horkheimer, >4us der Pubertit. Novellen und Tagebuchblitter< 1914-
1918, Frankfurt a.M.: Suhrkamp Verlag, 1988, 19-364, 365, 375, 376-378.- Dialek-
tek der Aufklirung und Schriften 1940-1950, op. cit. 43-47. - M. Horkheimer,
Sozialphilosophische Studien, Aufsitze, Reden und Voririge 1930-1972, Frankfurt
a.M.: Fischer Verlag, 1981, 13-32, 59-67, 137-144. - Gesellschaft im Ubergang.
Aufsitze. Reden und Vortrige 1942 - 1970, chs. 1, 2, 5, 6, 7, 11, 12, 13. - Th. W.
Adorno, Soziologische Schriften, Frankfurt a. M.: Suhrkamp Verlag, 1979, Vol.
1, 354-372, 373-391, 397-407, 408-433, 457-477, 578-587.

4. Kant, Schriften zur Anthropologie, Geschichtsphilosophie, Politik und
Pidagogik, op. cit. Vol. 1, 85-102, 105-124. - Die Religion innerhalb der Gren-
zen der blossen Vernunft, op. cit. pieces one to four.
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judgement about the existence or non-existence of God, or about
the immortality of the soul, or about human freedom. Those ideas
lay entirely outside the realm of possible experience, to which the
knowledge of reason is limited, and were at best postulates necessary
for communicative action. That precisely had been the result of
Kant’s Critique of Pure Reason'. Kant reaffirmed this negative re-
sult still in his essay «On the Failure of all Philosophical Attempts
concerning the Theodicyn, of 1791, toward the end of his philosophi-
cal life?, Kant could justify divine Providence in history, and thus
the providentiality of war, only in terms of a practical postulate,
not in terms of theoretical, rational insight. The providentiality of
war was a matter of practical, not of pure reason.

Neither Hot nor Cold

Later, Hegel called Kant’s philosophy as practical theodicy
vierely half a philosophy, which - being neither hot not cold but
rather lukewarm - was to be spit out of ones mouth, if it was not to
lead to atheism3. Friedrich Nietzsche cancelled Kant’s and Hegel's
theodicies alltogether, before he even started his own philosophy. The
Nietzschean philosopher Vaihinger mitigated Kant’s theodicy into
an «as if» position: one was to live «as if» there was a Providence for
the purpose of self-preservation, in spite of the fact that one knew
better. The psychoanalyst of power, Alfred Adler, who followed
Kant and Nietzsche and Vaihinger, weakened Kant’s theodicy fur-
ther by counselling, that we should hold on to the idea of Providence
in the interest of mental health and survival, until it could be re-
placed by the further developed, and thus better equipped positive
sciences.

Right of Resistance

Kant declared, that when the will of the lawmaker does not aim
at the well being of his subjects, then hie can also not oblige them to
obey him*. Thus, Kant conceded in principle a right of resistance.

1. 1. Kant, Kritik der reinen Vernunfi, Leipzig: P. Reclam jun., 1877, Zwei-
ter Teil, Buch II, Kapitel III, Abschnitte 4-7.

2. Kant, Schriften zur Anthropologie, Geschichtsphilosophie, Politik und
Pidagogik, op. cit. Vol. I, 105-124.

3. Hegel, Grundlinien der Philosophie des Rechts, op. cit. 27-28.

&, Kant, Schriften zur Anthropologie, Geschichtsphilosophie, Politik und
Pidagogik, op. cit. 35 - 102,
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However, Kant rejected any right of revolution. But then again,
Kant considered the condition of right, which has been created by a
revolution, as obligatory and binding for the citizens. Kant’s kind
and benevolent attitude toward the great French Revolution as an
event, which promoted the progress of humanity, contradicted its
illegality as little, as his pacifism opposed his insight into the time-
bound inevitability and unavoidability of war.

Man: Evil by Nature

Between 1792 and 1794, Kant tried to defend in his book Reli-
'gion in the Limits of Reason Alone the traditional thesis, that man
is evil by nature'. That meant, according to Kant, that man is aware
of the moral laws, but that he has, nevertheless, taken into his
maximes the occasional deviation from them. In Kant’s view, -man
lias a natural inclination toward evil. Man has brought this evil in-
clination upon himsell, and is thus responsible for it, in spite of the
fact that it is at the same time radical and inborn. This Kantian par-
adox has its roots. of course, in the Judeo-Christian tradition: the
Genesis Story of the Fall. For Kant, war is one of the most horrible
forms. in which the evilness of human nature expresses itself.

The State of Nature

Kant knew of philosophers, who tried to prove, that man was
not bad, but rather good by nature, by referring to and exploring
man’s natural condition: his original existence in the state of nature.
.However, Kant refuted those romantic philosophers’ thesis, that
-man was good by nature - at least in the state of nature - by point-
ing to the unelicited cruelty in the murder scenes of Tofoa, New
Zealand. and on the Navigator [slands. Kant read the reports of Cap-
tain Hearne about the never ceasing killing between the Arathape-
.scau and Hundsribben Indians in the wide deserts of the American
‘North West. Here, none of the combatants had any advantage from
such murder scenes. There was no other intent behind the perpetual
war between Arathapescau and Hundsribben Indians, except the
-mere killing for killing’s sake. According to Kant, in the opinion of
the native Americans of the North West, bravery in war was their
“highest virtue.

t. Kant, Die Religion- innerhall der Grenzen der blossen Vernunft, op. cit.
20-25. '
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Valour

Kant knew, of course, that even in civilized conditions of man
valour is often the objecl of great admiration, and a reason for the
highest recognition and respect. Such recognition is particularly de-
manded by that estate in traditional and modern states, for which
such respect is the only merit: the military class. Kant had to admit
- that this was so not without some grounding in reason. For Kant,
that man can have something and make it into his purpose, e.g. his
fionor, and that he can esteem this something to be even higher than
his own life and his self-preservation, and that he can thus give up all
solfishness for this something and this purpose, does prove a certain
sublimity in his disposition. However, Kant saw in the ease and
comfortableness, with which the victors praised their great deeds -
namely the merciless and bloody slaughter of their victims - that it
was merely their superiority and the destruction which they could
effect, and not any other purpose, e.g. their honor, of which they
were really proud.

War Cruelties

If Kant looked at the war cruelties of uncivilized people, he
found it very easy, to leave behind the hypothesis, that man was good
by nature, and 1o turn to the hypothesis, that man was evil by nature.
If, however, so Kant argued, somebody is inclined to the opinion,
that the human nature can better be known in a civilized condition,
in which it can develop its dispositions more adequately, then he
has to listen to long melancholical litanies of accusations against hu-
mankind: about secret falseness in the even most intimate friend-
ship, so that the moderation of trust in mutual relations even among
the best friends is counted as a universal maxime of prudence in
daily intercourse and association with others; about an inclination to
hate particularly that person, to whom we owe most gratitude,
which inclination every benefactor must take into consideration:
about a hearty and cordial benevolence, which nevertheless allows
for the remark, that there is something in the misfortune of our
best friends, which does not completely displease us. Kant knew of
many other vices, which are hidden wunder the appearance of vir-
tues. Kant did not even want to speak of those vices, which make
no secret of themseolves, because we consider already that man to be
good, who is an evil man of the general and common, kind. Accord-
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mg to Kant, who ever takes all that into consideration, he shall
have enough of the vices of cultured and civilized nations - the most
sickening vices of all - in order to prefer to turn away his eyes from
the behaviour of human beings, so that he shall not fall into another
vice, namely into misanthropy, and the disgust, and even hate of
human beings. Particularly considering the most concrete expression
of human evilness, namely war, Kant was-so to speak - ashamed
of being a member of the human species, barbarous or civilized.

Combination of Barbarism and Civilization

If however, so Kant argued, a philosopher had - after seeing all
the vices not only of uncivilized, but even also of halfway cultured
and civilized people - still not enough reasons to accept the hypoth-
esis, that man 1is evil by nature, he must only turn to the strange
combination of barbarism and civilization, that can be found in the
external historical conditions of nattons. Here, civilized nations
indeed stand to each other in the relationship of a raw and most bar-
barous state of nature: i.e. the state of a perpetual rcadiness and
constitution of war, The nations have put it firmly into their heads,
never to get out of this perpetual war situation. The philosopher
can very easily become aware of the real principles - the principles
of war - of the great societies, called states, which continually con-
tradiet their moral pretenses, and which they can never give up.
Kant found these aggressive principles of states clearly revealed in
their history.

The Mechanism of Nature

When Kant looked upon the history of states as the mere
phenomenon of the - to a large extend - hidden inner tendencies and
dispositions of bumankind, then he observed a certain machine-
like course of nature - the mechanism of nature. This mechanism of
nature follows purposes, which are not the purposes of the acting
nations, immediately involved in it. There is at work in the history
of nations a certain cunning of nature. The mechanism of nature re-
alizes its purposes, so to speak, behind the back of the nations. Thus,
according to Kant, every state strives - as long as it has another state
besides itself, which it might hope to overcome and to conquer,
and through the subjugation of which it hopes to enlarge itself -
finally toward an imperialistic universal monarchy. In the constitu-
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tion of such universal monarchy, all freedom and with it all ontic,
normative, and expressive elements of human existence, i.e. all sci-
ence, virtue, and taste, is necessarily extinguished.

Unicersal Monarchy

However, so Kant argued, such universal monarchy, such men-
strosity of a super-state, such Leviathan, in which the laws do slow-
ly loose their legitimation and power, will - after it has swallowed
“up all neighbouring states - slowly dissolve itself. Then, of course,
the universal monarchy, the super-state, will divide itself again
through insurrection and separatism into many smaller states. These
new smaller states will - instead of striving toward a union of states,
a republic of freely associated nations - each for itself begin the im-
perialistic game all over again, in order under no circumstances to
let come to an end the international war: the scourge of humanity.
Kant admitted in the tradition of St. Augustine, that war is not en-
tirely evil: it is certainly not so incurably evil as the grave of univer-
sal despotism or as an alliance of nations for the very purpose, tou
prevent despotism from disappearing in any state. However, Kant
had no doubt concerning the old saying, that war unfortunately pro-
duces more bad people than it is able to take away.

Philosophical and Theological Chiliasm

Kant remembered from the history of philosophy, that there
has been no philosopher yet, who was able to harmonize the evil war
principles of states through morality. However, Kant was also remind-
ed by the history of philosophy, that philosophers had not been
able so far, to propose better principles, which could be harmonized
with a good human nature. Kant considered this, to be a very bad
situation. Thus, so Kant lamented, the philosophical chiliasm, that
hopes for an eternal peace, which is grounded in a federation of na-
tions as world republic, as well as the theological chiliasm, that waits
for the complete moral improvement of the whole human species at
the end of history, are ridiculed as pure revelling, enthusiasm. or
fanaticism.

The Good and Evil Principle

According to Kant - here following the dualistic Zoroastrian
tradition - ag the juridical state of nature is a condition of war of ev-
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erybody against everybody, thus also the ethical state of nature is
a condition of the evil principle in man, unceasingly making war u-
pon the good principle in him'. The evil principle can be found in
the one, as well as in the other. Thus, both ruin mutually their mor-
al disposition: their good principle. Even in case of the good will of
each individual, they nevertheless distance themselves from each
other through the lack of a principle, which could unite them, and -
as if they were tools of evil - through their discord and dissension
from the common purpose of the good. Thus, the individuals bring
each other into danger, to fall again into the hands of the domina-
tion of evil.

War of Everybody against Everybody

Furthermore, according to Kant, there is a condition of a lawless,
external, brutal freedom and independence from compulsory laws,
which is a condition of injustice and of war of everybody against ev-
erybody. In terms of Kant’s theory of religion and right, man ought
to move out of this condition of the war of everybody against every-
body. He ought to move into a political civil condition. Kant agrees
with Thomas Hobbes’s sentence,

status hominum naturalis est bellum omnium

in omnes? ,
Kant just wanted to improve Hobbes’ sentence a little bit by sim-
ply stating: '
‘ status hominum est status belli.
According to Kant, we must not right away concede, that among
men, who do not stand under external and public laws, there will be
dominant at any time real hostilities. However, the juridical condi-
tion among men, i.e. the relationship in and through which they are
able to acquire and maintain rights, a situation arises, in which each
of them wants himself to be the judge over that, what is his right,
‘against others. At the same time, nobody has any security for his
right from others, nor does anybody give security for the rights of the
cothers.. Thus, everybody has his own force, with which he maintains

1. Tbid. 20-163. - GW. F. Hegel, Vorlesungen iber die Philosophie der Re-
ligion, Frankfurt a.M.: Suhrkamp Verlag, 1986, Vol. I, 395-405.

2. Kant, Die Religion innerhalb der Grenzen der blossen Vernunft, op. cit.
'20-50. - M. Horkheimer, Nachgelassene Schriften 1914-1931, Frankfurt a. M.:
Fischer..Verlag,. 1987, 103-132. . .. - . e



Kant, Hegel and Habermas on War and Peace 149

his right against the others®. That precisely is a state of war. In this
state of war, everybody must continually be armed against every-
body.

Exit from the State of Nature

According to Kant, Hobbes second sentence,

excundum esse ex statu naturali,
follows logically from his first sentence,

status hominum naturalis est bellumm omnium

in omnes.
In Kant’s perspective, this is so, because the natural state of man is
a continual violation of the rights of all others through the presump-
tion of the one to be the judge of his own affairs, and to leave to the
other people no security concerning their own matters, except his
own arbitrariness. Thus, natural man must make all efforts, to step
out of the ethical state of nature as a condition, in which one princi-
ple of virtue publicly makes war upon the other, and vice versa, and
as a condition of internal immorality.

The Task

Kant wrote his essay «On Eternal Peace» in the year 17952 At
that time, Kant had come to the end of the period, in which he had
reached the highest level of his philosophical work, and had com-
pleted it. Kant had explored all, what human reason can achieve
in all areas of human culture, including personal and social
morality, as well as its limits. He had presented all that in his own
critical philosophy: in his Crittque of Pure Reason, his Critique of
Practical Reason, and his Critique of Judgement3. It is obvious, that
the development of Kant’s critical philosophy in the past 25 years
influenced deeply his essay «On Eternal Peace», and that the former

1. Kant, Die Religion innerhalb der Grenzen der blossen Vernunft, op. cit.
20-45. -W. Benjamin, Zur Kritik der Gewalt und andere Aufsitze. Mit einem
Nachwort von Herbert Marcuse, Frankfurt a. M.: Suhrkamp Verlag, 1978, chs.
4-6. - Habermas, Die nachholende Revolution, op. cit. 167-178, 179-204.

2. Kant, Schriften zur Anthropologie, Geschichtsphilosophie, Politik und
Pidagogik, op. cit. Vol. I, 195-251.

8. Ibid. - Kant, Kritik der reinen Vernunft, op. cit. parts I, II. - I. Kant,
Kritik der praktischen Vernunft. Grundlegung der Metaphysik der Sitten, Frank-
furt a. M.: Suhrkamp Verlag, 1982, 107-302. - Kritik der UrteLlskraft Frankfurt
a. M.: Suhrkamp Verlag, 1974, 9-456, esp. 396-456.
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constituted the latter’s fundamental insights. In terms of those eri-
tical insights, we must state first of all, that Kant did not want in
his essay to take a position in relation to thie utopian goal of eternal
peace, which is more or less passionately longed for by most nations.
In reality, Kant was not too far away from the sober word of the
Prussian General Moltke, that the eternal peace is a dream, and not
even a beautiful one. Kant was also not very distant from the sta-
tement of Francois de Voltaire, that such a dream of eternal peace
can exist as little among rulers and sovereigns as among elephants
-and rhinozeroses, or among wolves and dogs. According to Kant, the
idea of eternal peace belongs like other concepts of reason - e.g.
freedom, God, immortality - to the group of those notions, that
transcend the realm and possibility of exprience. To those ideas, no
coinciding object can be given in the realm of the senses. Eternal
pease belongs to those notions, in case of which reason has in mind
only a systematic unity, to which it tries to approximate the possible
empirical unity, without ever reaching it. Kant is not so much con-
cerned with the goal, the eternal peace, simply because it lays in
an infinite distance, and thus can never be completely reached. Kant
is rather concerned with the very real task at hand, namely to find
the practical way, on which the nations can at least approximate the
goal of eternal peace. In Kant’s view, the nations are able to work
successfully at least toward the accomplishment of that task.

Moral Demands

It has become clear already {rom Kant’s previous statements
on war and peace, that he was not really engaged in philanthropy.
What Kant is concerned with, however, are the moral demands con-
cerning war and peace, which every rational being affirms, and with
the right, which must finally be valid in the totality of the human
species. Thus, Kant’s statements about the way to eternal peace are
based on his teaching on the idea of freedom, on the law of morality,
and on right: shortly, the realization of the categorical imperative,
and thus a genuine human culture.

The Idea of Freedom

Already 15 years before Kant wrote his essay «On Eternal Peace».
he stated in his Critique of Pure Reason, that a state constitu-
tion of the greatest human freedom according to laws, which accom-
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plish that every man’s freedom can exist together with the freedom
of the others, is at least a necessary idea, which one must presuppose
not only in case of the first design of a constitution, but also in
case of all legislation*. For Kant, such freedom was the fundamen-
tal condition for a peaceful living together of people. Such freedom
remained a firm cornerstone in the structure of Kant’s ecritical phi-
losophy.

Unicersal Wil

According to Kant, as the idea of freedom so was also his teach-
ing about the categorical imperative unshakeably buill into the
structure of his critical philosophy and system of reason, long before
he started to apply it in his design «On Eternal Peace» to the
historical process. In Kant’s view, the categorical imperative, accord-
ing to which for the individual the rational willing counts as moral,
is valid also concerning the behaviour of nations among each other.
The apriori given universal will, which has its seat and origin in
reason, alone determines, what is right among humans in their
communicative action. This thought had long been firmly grounded
in Kant’s theory of morality. It served also as the foundation for
Kant’s essay on a culture of perpetual peace based on the universal
will of individuals and nations: his final thought on the most terri-
ble problem of war.

1. Georg W. F. Hegel

From his earliest theological writings on up to his reconstruec-
tion of the ontological proof for the existence of God in the
Summer and Fall Semester of 41831, and up to his cholera death
in Berlin, on November 14th, 1831, Hegel considered his absolute-
idealistic philosophy to be the determinate negation of Kant’s
relative-idealistic - philosophy?. Likewise, llegel saw his own
dialectical social philosophy of war and peace as the concrete nega-

1. Kant, Schriften zur Anthropologie, Geschichisphilosophie, Politik und
Pddagogik, op. cit. Vol. 1, 195-251. - Kritik der reinen Vernunft, op. cit. Vorwort
zur zweiten Auflage; Zweiter Teil, Buch I, Abschnitte 1, 3; Buch II, Kapitel I,
Kapitel II, Absitze 1,2, 4,6, 9/III/1V, Chapter IIL, Abschnitte 6,7; 1. Transcen-
dentale Lehre der Methode, Kapitel I, Abschnitt 2, Kapitel II, Abschnitt 1.

9. Hegel, Frihe Schriften, op. cit. 74, 188, 234, 254, 299, 301, 325-326, 359,
443. - G.W. F. Hegel, Wissenschaft der Logik, Frankfurt a.M.: Suhrkamp Verlag,
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tion of Kant’s critical philosophy of war and peacel. [egel did nol
only critically negate Kant’s critical philosophy of war and peace,
but he also preserved and elevated it into a qualitatively new form.
Furthermore, Hegel developed his philosophy of war and peace on
the basis of his very intense study of the Greek, Roman, medieval,
[slamic, and modern European wars® Hegel tried to comprehend
these wars by applying to them his dialectical method: determinate
negation®. The combination of his vast historical knowledge and
his dialectical method allowed Hegel to throw light not only on
past and present wars and the consequent peace times, but also to
penetrate the future. and to make suggestions, how the issue of war
and peace should be dealt with in coming agest. However, while

1986, Vol. I, 48-53. - Vorlesungen iber die Philosophie der Religion, Frank-
furt a. M.: Suhrkamp Verlag, 1969, Vol. II, 421-447, 501-517, 518-528, 528-535.-
Phianomenologie des Geistes, op. cit. 72-75. - Jenacr Schriften 1801-1807, op. cil.
9-10, 11, 51, 70, 80-81, 90, 103-104, 141-154, 176, 204-205, 251, 260, 269, 270, 271,
287-433.-H. Kiing, Menschwerdung Gottes. Eine Einfiiirung in Hegels Theolo-
gisches Denken als Prolegomena zu einer kiinftigen Christologie, Freiburg: Herder
Verlag, 1970, 499-500.

1. Kant, Schriften zur Anthropologie, Geschichtsphilosophie, Politik und
Pidagogik, op. cit. Vol. I, 33-50, 53-61, 85-102, 105-124, 195-251. - Die Religion
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Kant trusted that people could indeed learn from history, Hegel was
much more possimistic: experience and history had taught him, that
nations and governments have never learned anything from history-
particularly not how to keep peace'. Maybe, this deficiency could
be corrected through the determinate suppersession of Kant’s and
Hegel’s philosophy of war and peace into a new critical theory of
subject and inter - subjectivity, society and history® Such critival-
theory could take into consideration the horrible experience of hun-
dreds of wars, which have been fought since Hegel’s death in 1831,
particularly World War [ and World War IL. It could apply to them
the modern dialectical method, which Kant initiated, and which Hc-
gel developed, and which Adorno concretely superseded into his
negative dialectics®. ft could teach individuals and nations, how to
combine Kant’s subjective-idealistic conception of peace-keeping
with Hegel’s objective- and absolute-idealistic, and as such more
realistic notion of peace-making.

Wars of Ambition

In 1795, at the age of 25, Hegel remembered in his essay on
«The Positivity of the Christian Religion» in Bern, Switzerland.
that the wars, which had eaten wup millions of Germans in past
centuries, had really been wars of political ambition, or wars of inde-

naer Sehriften 1801-1807, op. cit. 512, 541. - Vorlesungen tiber die Philosophie der
Geschichte, op. cit. 422, 500. - Vorlesungen iiber die Asthetik, op. cit. 352. - Th.
W. Adorno, Drei Studien zu Hegel, Frankfurt a. M.: Subrkamp Verlag, 1969, 21-
29. - Horstmann, Seminar: Dialektik in der Philosophie Hegels, op. cit. parts oue
to three. )

1. Hegel, Vorlesungen iiber die Philosophie der Geschichte, op. cit. 17.-
Grundlinien der Philosophie des Rechis, op. cil. 492 494, 502, - Vorlesungen iiber
die Asthetik, op. cit. Vol. TII, 353.

2. M. Horkheimer, Critical Theory, New York: The Seabury Dress, 1968, chs.
3,5,6,7, 8.-Voririge und Aufzeichnungen 1949-1973, op. cit. ch. 40.-J. Habermas
| D. Henrich, Zwei Reden. Aus Anlass des Hegel-Preises, Frankfurt a. A.: Suh-
rkamp Verlag, 1974, 25-75.-Theory and Practice, Doston: Beacon Press, 1974,
chs. 8, 4, 5. - Theorie des kommunikativen Handelns, op. cit. ¢h. VIII. - Moral-
bewusstsein und kommunikatives Flandeln, op. cit., chs. 3, .- Erlidwterungen zur
Diskursethik, op. cit./parts 1-1IL. - Die nachholende Revolution, op. cit. 179-
204%. - Texte und Kontexte, op. cit. part III.

3. M. Horkheimer, Nachgelassene Schriften 1931-1949, Frankfurt a. M.: Fi-
scher Verlag, 1985, 483-492. - Adorno, Negative Dialectics, op. cit. parts two and
three.



154 Rudolf J. Siebert

pendence of the princes’. In those wars, the German nation was
merely a tool. Even if the German nation fought those wars with
exasperation, rage, and fury, at the end of each war the Germans
never knew to say, why they had fought this war in the first place:
what had they really gained from it?

The Reformation

For the Lutheran theologian and philosopher, Hegel, who not
too long ago had left the Protestant Seminary in Tibingen, Germa-
ny, the Protestant Reformation and the bloody wars to assert the
right to make one, were a few ocecasions in German history, in which
at least a part of the German nation took some interest. Thus, the
interest, which the German nation took in the Reformation and the
wars connected with it, did not soon evaporate again, as did, e.g.,
the earlier interest in the Crusades, when the imagination soon grew
cold. This interest in the Reformation and its wars, so Hegel argued
was particularly active in the German nation’s feeling of an abiding
right: the right to follow in one’s religious opinions the religious
conviction, which one had bravely fought for, and which one had
maintained.

The Augsburg Confession

But Hegel asked quite realistically: which feast celebrates the
memory of the Reformation and the wars, which made it possible
and preserved it, except the yearly reading of the Augsburg Confes-
sion in some Protestant churches, which usually bores the listeners
to death, and except the cold sermon, which follows it? It appeared
to Hegel, as if the authorities in church and state would like to see
the very memory, that the ancestors once felt this right to make a
reformation, and that thousands of them really dared to give their
lives for the assertion of this right, fall asleep as soon as possible in
the souls of the people: the memory is not to be kept alive under
any circumstances!

Absolute Freedom

In 1796, Hegel developed in Frankfurt a.M., Germany, together
with his former co-seminarians and his friends, Friedrich Hsl-

1. Hegel, Frihe Schriften, op. cit. 198, 462, 485-491.
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derlin and Friedrich W. J. Schelling, «The Oldest System Program
of German Idealism». Here, Hegel moved from nature, which he
had considered in terms of a new physics, to the work of man: soci-
ety, state, and history. Here, the first idea was that of humanity.
Then Hegel wanted to show, thal there is no idea of the state. This
is 50, because tMe state is something mechanical. At that early timn
Hegel did not yet - as later on in his Philosophy of Right - differen-
tiate sharply between civil society as the external. mechanical state
of want and analytical understanding on one hand, and the or-
ganic, political state, on the other:. Thus, Hegel could argue, that
there can bhe as little an idea of the state as there can be an idea of
a machine. Only what is an object of freedom can be called an idea.
Thus, Hegel wanted to go beyond civil society as the mechanical,
machine-like state, because such state must necessarily treat free
people as mechanical wheelwork, in order to exist. The state should
not treat people that way. But the state does so anyway. Thus, ac-
cording to Hegel, here anticipating Karl Marx, civil society as me-
chanical state of want and analytical understanding should cease to
exist. In this connection, Hegel thought that all ideas, including the
Kantian idea of perpetual or eternal peace, should be subordinated
to a higher idea: namely the idea of the absolute freedom of all spir-
its, who carry the intellectual world in themselves, and who search
neither for God nor for immortality outside of themselves.

The Moral Health of the State

As early as 1800, there appears in Hegel’s essay on the «First
Designs for an Introduction to the German Constitution» his an-
swer to the question, which he had posed five years earlier: Why
wars?® Hegel answered: in order to keep or restore the moral health
of the nation. By now, Hegel understood the state as being dif-
ferentiated from civil society: as organic state, dialectically con-
taining in itself the family and civil society as concretely superseded
subsystems®. Hegel - who never personally participated in the Na-

1. Ch. Jamme [ H. Schneider {eds), Mythologie der Vernunft. Hegels > dl-
testes Systemprogramms< des deutschen Idealismus, Frankfurt a. M.: Suhrkamp
Verlag, 1984, 11-14.

2. Ibid. - Hegel, Grundlinien der Philosophie des Rechts, op. cit. 339-397,
398-514.

3. Hegel, Friihe Schriften, op. cit. 462.

4. Hegel, Grundlinien der Philosophie des Rechis, op. cit. part 1II.
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poleonic or any other wars, except once being «crushed» as an «in-
nocent flower» by the «world-historical individual», Napoleon, in
Jena, Germany, in 1807, and his property being «demolished», and
he being plundered by the great man’s victorious army, and being
driven out of town, and having escaped in the poorest condition to
Bamberg, Germany - nevertheless never deviated from this answer,
that war is a means to keep or restore the moral health of the organic
state, up to his late philosophies of right and history, almost 20
voars later’. '

War - The Fasher of All Things

Hegel understood himself very much as the Heracleitos of the
18th and 19th centuries?. There was not one element of Heracleitos’
teaching, which Hegel did not integrate into his dialectical logic:
here, in Heracleitos™ work, Hegel saw the first time «dand» in the
history of philosophy®. One of the famous sayings of Heracleitos,
which Hegel included into his philosophy, was:

Polemos pater panton.

Throughout his life and philosophy, Hegel maintained, like Iera-
cleitos, thal war was indeed the father of all thing: even of the moral
health of the nation state. Of course, also Kant had not been so far
away from the Heracleitian position, when he understood war as an
mstrument of progress on man’s long mareh toward a true humani-
ty, which finally could live up 1o the categorical imperative, and
thus could live in a culture of peace. Paradoxically enough, for Her-
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Geschichte der Philesphie, Frankfurt a.M.: Suhrkamp Verlag, 1986, Vol. 1, 14, 194,
215, 238, 301, 319-343, 346-347, 348, 353, 355, 356, 379, 382, 390, 406; Vol. TI, 66,
158, 257, 263-264, 265, 363, 432; Vol. ITI 459.
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320. i



Kant, Hegel and Habermas on War and Peace 157

acleitos, Kant, and Hegel, war was the father of ultimate .peace, if
indeed it conld be achieved at all. The paradox is echoed in the
during the 20th century often repeated Wilsonian saying of the

War, to end all wars!

The Tranquillity of Peace and the Movement of War

According to Hegel - at the age of 30 - the moral health of the
slate reveals itsell not so much in the tranquillity of peace, but
rather in the movement of war'. The tranquillity of peace, so Hegel
argued, is a condition of enjoyment and of activity in separation and
isolation in the dimension of civil society. In times cf peace, the gov-
ernment acts like a wise family father, an earthly providence, who
demands merely the usual services from the governed people, e.g.
taxes. In peace, the arteries of society and state threaten to harden.
Iverything in soclety and state becomes reified. That can mean mo-
ral illness, and even death. It seems that the whole philosophical de-
velopment from Kant’s relative idealism to Iegel’s absolate ide-
alism, and even still to Marx’s historical materialism, had no other
intent, than to conquer reification. However that may be, for Hegel
in any case war overcomes reification: thus also moral illness and
death. In the movement of war the energy of the inter-connection of
all people with the totality of the political state shows itsell. Now,
it becomes obvious, how much the state is prepared to demand from
its citizens: how much that is worth, what the citizens are willing to
do for the state cut of their own drives, and their own hearts. Hegel
anticipated  President J. F. Kennedy’s and President W. Clinton’s
political, relative idealism:

Dont’ ask, what your country can do for you,

but rather ask. what you can do for your
. country ! . .
That political application of the Golden Rule and the categorical im-
perative means national health and survival. To be sure, in the face
of the enormous weapon technology of the 20th century, other
means must be found lo resolve the indeed tremendous reification
of human relations in liberal demoeratic society, and to restore its
moral health, and to guarantee its survival, instead of new dev-
astating wars.

1. Hegel, Friihe Schriften, op. cit. 462, 485-491.
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The Napoleonic Wars and the Following Peace

According to Hegel, in 1ts wars with Napoleon and the French
Republic Germany had finally experienced, that it was no longer a
real state. Through the Napoleonic wars as well as through the peace
treaty, which followed and cencluded it, Germany became aware of
its real political condition. The empirically very real results of the
Napoleonic wars for Germany were: the loss of some of its most
beautiful parts, as well as of millions of its inhabitants; and an
enormous burden of war debts, which oppressed northern Germany
even more than southern Germany. This debt prolonged the misery
of the Napoleonic wars far into the following peace time. Besides
those German states, which came under the control of the French
conquerors, and under the domination of foreign laws as well as cus-
toms, habits, usages, manners and wmorals, there were other Ger-
man states, which lost, what was their highest good: to be truely
sovereign states. They lost their statehood. For Hegel, each nation
had the right to statehood. A nation’s inability to achieve its right-
ful statehood or the actual loss of its sovereignty, are its greatest
misfortunes. What HHegel meant here in the Germany of the 18th and
19th centuries, the Germany of the 20th century has most painfully
and tragically experienced after the end of Warld War 1I: the loss of
its sovereignty. Only in recent days (9.16.1994) Germany has been
able to restore its full sovereignty after the departure of the allied
forces of World War Il from Berlin.

Military Talent and Bravery

According to Hegel, the continuation of the German military
talent itself proved, that those troops and bands of armed men still
present in Germany even after the end of the Napoleonic wars and
the peace treaty, were not idle at all. New German wars could easi-
ly follow, and indeed they did follow, and that more than ever be-
fore throughout the 419th century, and particularly in the 20th centu-
ry. Since centuries, so Hegel remembered, no significant war took
place among European nations, in which not German bravery and
valour acquired, if not laurels, then, nevertheless, always honor,
and in which not streams of German blood were flowing.
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Defenselessness

However, so Hegel argued, in spite of the multitude of Germa-
ny’s inhabitants, their military talents, the readiness of their mas-
ters and lords to shed their blood, its wealth of dead as well as living
requirements and equipments of war, there was no other country,
which was more defenseless, and less able to conquer, but only te
defend itself. In Hegel’s view, in the Germany of 1799 |/ 1800, not
even the attempls, or the mere aspiration of defense, were signifi-
cant or honorable.

Larger and Smaller Estates of the Realm

Hegel differentiated the armed forces of Germany into the
military of the larger and smaller estates of the realm. As far as
the smaller estates were concerned, their armies, troups, etc. could
usually not be more than mere police-or parade-soldiers. They could
not be real worriers, who do not know anything higher than the
glory of their large army, and their service in it. The military spirit,
so Hegel argued, which elevates the heart of every soldier of a large
army, when he hears the word «our army», his being proud of his
status and service, the very soul of an army, can not really develop
in the guard of an empirial city, or in the body guard of an Abbot.
The kind of respect, which the look at the uniform of large armies
awakens in the still unknown individual, who wears it, can not pos-
sibly belong to the uniform of an empirial city. According to Hegel
the statment «I have been 20, 30 years in this military servicen, car-
ries along in the mouth of even the best soldier of a small estate of
the realm a completely different feeling and effect than in the mouth
of an officer of a large army. In Hegel’s view, the selfesteem of a
man, and the respect of others for him, grows with the largeness of
the social totality, to which he belongs. He participates in the glory,
which centuries have heaped on his large estate, and on its large ar-
my. In contrast to all types of positivists since the Right-Hegelian,
A. Comte, for the dialectician Hegel, quantity does indeed turn
over into quality in military as well as in all other human and natu-
ral affairs’. Thus, today an American citizen may enjoy the respect,

1. Ibid. 485-491.- Hegel, Wissenschaft der Logik, op. cit. Vol. 1, 80, 174, 199,
" 209-386, 387.- Enzyklopidie der philosophischen Wissenschaften, op. cit. Vol. I,
195, 206, 208, 209-224. - Vorlesungen iiber die Geschichte der Philosophie, op. cit.
Vol. III 344-345.-Horkheimer, Vortrdge und Aufzeichnungen 1949-1973, Frank-
furt a. M.: Fischer Verlag, 1985, ch. 23.
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which he receives in Europe and other parts of the world for being a
member of the only «super-powery left, after the desintegration of
the Soviet Union, since 1989,

Military Weakness

[n Hegel’s wview, if Germany’s military weakness was neither
the consequence of cowardness, nor of military unfitness and of the
anfamiliarity with those skills, which in more recent times bravery
needs in order to become victorious, and if the empirical contingen-
cies give In every battle cccasion for the greatest proofs of the Ger-
man soldiers’ courage and of their sacrificial spirit, and if those sol-
diers show themselves worthy of the old glory of war of the Germans
and of their ancestors, then it is the arrangement of the social total-
ity. the German nation, and the general desintegration of its state
vrganization, which waste fruitlessly the efforts and the sacrifices of
innumerable individuals and corps, and put a curse on the whole
German political and military enterprise. According to Hegel, this
terrible curse ruins -no matter how hard the individual soldiers may
Lry to fight- all their effects and consequences. [t makes the individ-
aal soldiers equal to a farmer, who puts seeds into the ocean, or
who plows the rocks.

lutonomy and Solidarity

For Hegel, the individual is - in spite of his personal freedom -
nevertheless very much preformed and predetermined by the social
totality, the nation, to which he belongs: be it in his successes, or in
his failures. While Hegel did indeed take into consideration and al-
ways preserved the difference hetween the particular and the uni-
versal, the citizen and the state, autonomy and solidarity, their bal-
lance and 1identity has priority for the absolute idealist!. Hegel
leaned toward the socialist reconciliation of autonomy and solidarity?.
IFor Hegel, genuine autonoimy was not possible without solidarity,
~and vice versa. Socialist solidarity without autonomy is as untrue
as bourgeois autonomy without solidarity. It was not an accident,

_ 1. Hegel, Friihe Schriften, op. cit. 462, £85-491.-Wissenschaft der Logik, op.
cit. Vol. II. 273-300. - Vorlesungen iber die Asthetik, op. cit. Vol. III, 352.
. 2. Hegel, Friithe Schriften, op. cit. 485-491. - Vorlesungen iiber die Asthetik,
Teopy eit. Vol "IIL,* 851-352. -J. Habermas, »1utonomy and Solldarlty, 'I‘hetford
Norfolk: The Thetford Press, 1986, chs. 1-7.
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that WHegel became the teacher of socialists from Karl Marx and V.1
Lenin through Georg Lukacs to Max Horkheiner, Theodor W. Ado-
rno, and Herbert Marcusel. In spite of the breakdown of Eastern
European real socialism under the pressure of different nationalisms,
or maybe precisely because of it, the sccialist critigue of bourgeois
autonomy will continue until late capitalist society changes its iden-
tily in such a way, that a real ballance and reconciliation between
sovereignty and universal solidarity can be achieved, in the world-
historical process?. As Eastern FEuropean really existing socialism
was threatened [rom its very start and finally succumbed not only to
nationalisms, but also, and particularly so, to its lack of autonomy,
so liberal democratic soclety remains threatened nut only by nation-
alisms, but also, and particularly so, by its lack of solidarity, and
its consequent inability to tame a monopoly and oligopoly capital-
ism, that is running wild. '

Wars of Aggression and of Defense

According to Hegel’s essay on «The Constitution of Germany»
of 1802, the different parties of combatants can never agree, if they
should call wars wars of aggression or wars of defense®. In any case, in
tlegels view, wars would be called unjust only, if the peace treaties
would stipulate an unconditional, mutual peace. In Hegel’s view, even
if Kant’s cxpression of an eternal peace and friendship among the
nations has indeed that element of an unconditional, mutual peace,
then it is, nevertheless, to be understood with the limitations, which
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tology and the Theory of Historicity, Cambridge: The MIT Press, 1987, parts I,
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lay in the nature of things: before a nation state attacks, or acts
in a hostile way. No state can agree to letting itself be treated in a
hostile way, or to let itself be attacked, while it itself does not defend
itself, and keeps the peace.

Types of Hostilities

In Hegel’s view, the types of international hostilities have such
an infinite possibility, that they can not be determined at all by hu-
man, analytical understanding. The more determinations, so Hegel
argued, the partner-states set up -ie. the more rights they posit -
the easier can come about a contradiction among such particular
rights. If one partner-nation pursues a particular right, which has been
granted to it, to such an extend as it has been given to it, then it
will necessarily violate some other right, which belongs to the other
partner-state. In order to prove his point, Hegel asked his readers
simply to explore the mutual manifests and official state documents,
which in the case of a conflict of two states always contain the ac-
cusations of one state against the behaviour of the other power, and
the justification of its own actions.

Rights

According to Hegel, every partner-nation bases its own behav-
iour on rights, and accuses the other partner-state of the violation
of a right. The right of the one state A has been violated in one right
a, which belongs to it, by the state B. However, the state B declares
that it has asserted its own right b, and that this can not be seen as
a violation of the right of B. The public takes sides. Every partner-
state asserts, that it has the right on its own side. In Hegel's per-
spective, both parties are right. It is precisely the rights themselves,
which have come into contradiction with each other.

Friends of Humanity

In Hegel’s ironical and dialectical view, particularly the friends
of humanity and the moralists, who criticize politics as an effort
and as the art, merely to seek one’s own advantage for the price of
the right of the other party, and as a system and a work of injustice,
and the impartial public, which rants about politics, i.e. a crowd
without interests and without a fatherland, the ideal virtue of which
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is the tranquillity of the ale-house, accuse pclitics of inseomrity, infi-
delity, and of unsteadiness of law. The public is participating in, and
is, therefore, distrustful of the form of right, in which the interests
of its state appear. If those interests are the public’s own, then it
will also assert the form of right. However, so Hegel argued, those
interests are the real driving force, and not the form of right. Dia-
lectically and ironically Hegel stated, that if the friends of right and
morality - who love humankind - had a real interest of their own,
then they could comprehend, that the interests of nations, and,
therefore, also the rights themselves, can come into collision with
each other, and that it is foolish and silly, to oppose the interest of
the state - or as it is expressed with a word, which is more malicious
for morality - the profit of the state, to right.

Internal Wars

In Hegel’s view, as far as free associations of German states
against external powers were concerned, those took the place - when
Germany did not mangle, lacerate, and tear itself to pieces internal-
ly, but protected itself against external enemies - of the real empire
wars. What princes and estates did, was the free will of individual
county-associations: as the lawful, generally obligating decision of
a body of state. According to Hegel, for some time, the state of Bran-
denburg still appeared to be in connection with the German Empire.
But this was so, not because of Brandenburg’s duties toward the
German Empire. Brandenburg rather acted independently. Its main
purpose was the royal crown of Prussia. In Hegel’s perspective, the
wars of the 18th century were internal wars, iLe. civil wars: inside
the German Empire. However, during the recent wars against Na-
poleon’s France, so Hegel argued, when at a certain point in time
Germany threatened to come into severe danger, there was more of
a common will among German states, to participate in the defense
of Germany in its totality. Almost all German states participated in
the wars against the Napoleonic France. But Hegel could not identify
any point in time, in which all German states fought together against
France. During the largest part of the anti-Napoleonic wars, partic-
ularly the most powerful German states separated themselves from
the German Anti-Napoleon alliance.
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Change in the Nature of War

Hegel remembered, that since the German Emperor Charles V
the Spanish and the Austrian monarchies were no longer united.
Since 1700, both monarchies were owned by completely different fam-
ilies. Austria has lost large provinces. France and England elevat-
ed themselves to an equal greatness of power. Prussia and Russia
constituted themselves. Since a long time, Austria is no longer the
monarchy, which would have no equal in Eurcpe. According to He-
gel, since 1700 a European system of ballance of power has establish-
ed itself. It is a system of ballance, with the help of which wusually
all powers of Europe take interest in a war, and in which every pow-
er is prevented from harvesting the fruits even of the luckiest war
either alone, or also only in proportion to their fought for advan-
tages. At the same time, the wars have changed their nature to such
an extend, that the conquering of a few islands, or of a province.
costs years of effort and gigantic sums of money.

No Chance

In Hegel’'s view, the idea of a universal monarchy has always
been an empty word. The very fact, that when the plan of such a
universal monarchy had been designed, it was not executed in reali-
ty, demonstrated to Hegel the impossibility of its realization, and
thus the emptiness of this thought. However, so Hegel argued, in
more recent times, i.e. around 1800, such a project as an universal
monarchy has no chance any longer at all. Fundamentally, Hegel
was as much opposed to the idea of an universal monarchy, as Kant
had been.

Ausiria and Prussia

Around 1800, Hegel saw in Germany instead of an universal
monarchy an over-powerful Austria. Austria had become more pow-
erful than any other German state. Austria had become more pow-
erful than many German estates together. At the same time, Prus-
sia had elevated itself into a relationship of power almost equal to
that of Austria. In Hegel’s view, both, Austria and Prussia, posed
an equally great danger to the other German estates. In the power of
his very cxtensive and intensive knowledge of German and European
history and of his dialectical method, Hegel was able to predict quite
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correctly, that what usually had called itself «German freedom» had
to be on its guard against Austria, as well as against Prussia.

The Power of War

In his «Fragments of a Constitutional Design,» of 1801, Hegel
eriticized, that one German state leaves the attacked other estate -
possibly through a neutrality treaty - to the devastating superiori-
ty of the enemy of the German Empire, and to its own weakness'.
Hegel remembered, that one Cerman state pronounced during the
Empire-war against Napoleon’s France, that its associations do not
allow it, to participate in the establishment of an Empire-army, and
in the payment of the « Roman months» for the war. For Hegel, there
was no holier obligation for any German estate than its fief-obli-
gation toward the German Empire. The German states did not think
so. Even the Empire-laws gave the estates the right, to conclude
treaties with foreign powers. Therefore, every state had legally the
choice between the assoeiation with the Empire on one hand, and
the associatinn with foreign powers, on the other. The German Em-
pire refused, to give itsell a constitution, through which it would be
strong enough, to protect its member estates against external ene-
mies. Thus, the state, which is in danger, is put into the condition of
nature. Tt is legitimated and obligated, to care for itself as good as it.
is able to. In Hegel’s view, it would be extremely unnatural to de-
mand from any estate, to depend on an Empivial protection, which
is nbviously unable to protect it, and which is really rejected legal-
ly and rightfully through the very right of each particular state to
conclude treaties, if necessary even with the Empire-enemy: i.c. not
to grant the protective contingents. Thus, it can become necessary.
for the smaller and weaker estates in a certain international constel-
lation, to put themselves under the protection of powers external to
the German Empire. .

Absolute Social Morality: The Necessity of War

In his essay «On the Scientific Forms of the Treatment of the
Natural Law, and its Position in the Practical Philosophy and its
Relationship to the Positive Legal Sciences» of 1803, the absolute
idealist Hegel stated, thal in the absolute social morality of the or-

1. 1bid. 603-610.
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gani¢ state the infinity or the form of the absolute negative maste-
ring is nothing else than the overcoming, conquering, subduing of it-
self being taken up into its absolute notion'. Here, the state’s nega-
tive mastering does not relate itself to singular determinations, but
to its whole reality and possibility: namely to the nation’s life itself.
That means, that matter is equal to the infinite form. But that must
happen in such a way, that the positive of the state is its absolute
social morality: namely the belonging of the individual to the nation.
The individual proves unambiguously his identity with the nation
in the negative alone: namely, through the danger of death. Through
the absolute identity of the infinite, or of the side of the relationship
with the positive, the socio-moral totalities, the nation-states, form
themselves. Thus, the nations constitute themselves as individuals.
Hereby the individual nations put themselves up against other in-
dividual nations. This position and individuality of the nations is
the side of reality. If the nations are thought of without this reality,
then they are only abstract thoughts. That would be the abstraction
of the essence, without the absolute form. Such essence would be
unessential. This relationship of national individuality to national
individuality is a double relationship. The one relationship is the
positive one: the quiet, tranguil, ecalm, equal being besides each
other of two or more nations, in peace time. The other relationship
is the negative one: the exclusion of one nation from the other in
war. For Hegel, both relationships are absolutely necessary. Hegel
comprehended the second, negative relationship as a rational rela-
tionship: as a mastering by the nation-state, which has been taken
up into its notion, or as absolutery formal virtue: bravery. According
to Hegel, this second side of the relationship posits for the form and
the individuality of the moral totality, the nation, the necessity of
war.

The Possibilities of Annihilation and Self-preservation

According to [egel, war contains in itself the free possibility,
that not only singular determinations of a state, but their entireness
and completeness, the national life itself, is annihilated. This
happens for the absolute itself: i.e. for the universal national hife. As
Hegel had said already in his Early Writings, war also contains in

1. Hegel, Jenaer Kritische Schriften, op. cit. 449-464.
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itself the free possibility, to preserve the moral health of the nations
through their indifference against their particular determinations:
e.g. against their habits, and their petrification, and their reification.
Hegel compared war with the movement of the winds, which pre-
serves the lakes from rottenness, into which a perpetual stillness
would get them. Hegel argued against Kant, that likewise a
perpetual, not to speak of an eternal peace would bring the nations
into putridity and decay. That precisely was Hegel's absolute-idealist
theodicy or justification of the evil of war: war is necessary for the
nations moral health®.

The Lord Death

Hegel stated in his Phenomenology of Spirit of 1807, that the
polity organizes itself into the sub-systems of the personal indepen-
dence, and of the private property, and of the rights of the person
and of things®. Likewise, the community differentiates the modes of
work first of all in terms of singular purposes: the acquisition and
enjoyment of things. It distributes the individuals into associations,
and makes them as such independent. The spirit of the universal
polity is the simplicity and negative being of such self-isolating sub
-systems. In order to prevent these sub-systems from rooting them-
selves too deeply into that isolation and from getting petrified and
reified in it, and in order to hinder the social totality from thus fal-
ling apart and to let its spirit dissipate, the government must shake,
shock, and move through war the sub-systems of the national total-
ity in their very interiority, from time to time. The government must
violate and confuse through war the self-made order and right of the
independence of those sub-systems. Also through the imposition of
war, the government must make the individuals, who have immersed
themselves too deeply into those particular sub-systems of the state,
and who have thus torn themselves loose from the social totality
of the nation, and who have thus exclusively aimed at their own
unviolable being-for-themselves, their privacy, and their personal
security, feel their lord, death. The spirit of the nation does ward

1. Hegel, Jenaer Schriften 1801-1807, op. cit. 481-482. - Hegel, Vorlesungen
iiber die Philosophie der Geschichte, op. cit. 28, 540. - Vorlesungen iiber die Phi-
losophie der Religion, op. cit. Vol. 1, 88. - Vorlesungen iiber die Geschichte der
Philosophie, op. cit. Vol. II, 497; Vol. III, 248, 455.

2. Hegel, Phdnomenologie des Geistes, op. cit. 334-353.
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off through such liquidation of the form of the status quo of the state
the immersion of the individuals Into an alienated and reified nat-
ural existence, isclated from their moral existence in the unity and
identity of the state, and thus maintains and elevates the self of its
consciousness into the freedom and into its energy. The negative
being of the universal, national spiril, shows itsell as the real power
of the polity, as the energy of its self-preservation, as its truth, and as
the reinforcement of its power. Thus, the national community has the
truth and the reinforcement of its power in the being of the divine
law of the family and of the subterranian realm. At present (9.16.
1994), President Clinton confuses through the preparation of the in-
vasion of Haiti the different fixed sub-systems of the American soci-
ety and the individuals rooted in them, and they show their dislike
of such violation of their bourgecis tranquillity through negative
polls, criticisms, and protests, without really disturbing him: he
knows, he is right.

Individuality as Weapon

According to Hegel, the polity can maintain itself only through
the oppression of the spitit of individuality. IHowever, because the
spirit of individuality is, nevertheless, also an essential element of
the national community, it likewise generates it. Nevertheless, the
universal polity preserves itself through its oppressing attitude
against the particular spitit of individuality as a hostile principle.
However, this hostile principle of individuality would not accomplish
anything by itself, because it is as being separate {from the universal
purpose of the national community merely evil, null, and void in it-
self. The principle of individuality can be effective only, if universal
polity itself recognizes the energy of the individualistic youth - the
manhood, which is not yet mature, and which still stands inside the
singularity - as the cuergy of the social whole. This is so, because the
community is a nalion. As a nation, the polity is itself individuality.
The nation is essentially for itsell only in such a way, that other uni-
versal individualities, other nations, are for it: that it execludes then
from itself, und that it knows itself as being independent from them.
The negative side of the community, which in its own internality op-
presses the singularization of the individuals, is, nevertheless, auto
-active toward the outside, toward other nations. The community
uses the individuality of the young individuals as weapon in its war
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against other nations. For Hegel, the war is the spirit and the form
in which the essential element of the socio-moral substance, the ab-
solute freedom of the socio-moral self-being, is present before all ac-
cidental, individual existence: as reality and verification. As on one
hand the war makes the particular systems of properly and of per-
sonal independence, as well as also the individual personality itsell.
feel the power of the negative, of death, on the other hand in war
this negative being elevates itself into that, what maintains the so-
cial totality of the state.

The Battlefield

According to Hegel, the brave young man, whom the young
woman desires and enjoyes, the repressed principle of corruption
and destruction, steps into the bright daylight on the battlefield, and
here he is precisely that, what has not only facticity, but also fullest
validity. Now, on the battlefield, it is the natural energy of the young
man, and that what appears as accidentality of luck, which decides
over the existence of the socio-moral being and its spiritnal necessity.
Because the socio-moral being rests on the physical strength and
the luck of the young soldier, it is already decided, that the latter
has gone under. As in Greece the Penates went under in the spirit
of the nation, so in the following Roman Empire the living spirits
of the nations desintegrated into the universal polity. Its simple
universality is spiritless and dead. Its vivacity is the singular
individual, as individual. The socio-moral form of the Greek spirit
has disappeared. The Roman life form takes its place.

Civil Society and Political State

According to Hegel’s Philosophy of Right of 1821, we would end
up with a very wrong account, if in case of war we would demand
from the individual the sacrifice ol his property, and his well-being,
and even of his life, and if at the same time we would understand
the state as civil society -as he himself had once done in his «Oldest
System Program of German Idealism» 25 years earlier- and 1f we would
take as the state’s final purpose the security of the individual
citizens’ property, well-being, and life in the framework of civil
society and family'. Certainly, such security of the individual hour-

1. Jamme / Schneider, Mythologie der Vernunft, op. cit. 11-14; chs. II-IV.
-Hegel, Grundlinien der Philosophie des Rechts, op. cit. 492-502.
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geols is not achieved through the sacrifice of what is to be secured:
namely his property, well-being, and life. To the contrary! For
Hegel, in this statement lay the socio-moral moment of war, and its
theodicy as ethical justification. Following St. Augustine, Hegel did
not consider war to be an absolute evil, as the early Christians had
done in terms of their dualistic theodicy'. Augustine - who had been
a Manichean himself for 8 years - had - outrageously enough - called
the Christians of the first 400 years of Church history «Manicheansy,
because of their abstract negation, i.e. total condemnation of war
in conformity to the Sermon on the Mount. Also, according to Hegel,
war is not to be considered as a mere external accidentality, which
has its accidental grounding in the mere passions and selfish inter-
ests of the powerful classes or nations, as Kant thought, or in their
injustices, or, in general, in the kind of circumstances, which simply
ought not to exist. In Hegel’s view, what is accidental by nature
encounters the accidental. Therefore, its fate is of inner necessity.

Necessity

According to Hegel, in general the dialectical notion and philos-
ophy make disappear the perspective of the accidental, and recog-
nize in it - as the mere appearance - its essence, the necessity: as
once did the myth? All is necessary! For Hegel, it is necessary, that
the finite, possession, well-being, and life, are posited as accidental -
as indeed it happens most practically in war - because that is the
very notion of the finite. On one hand, this necessity has the form of
the force of nature: everything finite is mortal and transitory. In the
socio-moral being, in the political state, this force is taken away from
nature, and the necessity is elevated into the work of freedom, into
something moral. Thus, that transitoriness of finite beings becomes
a willed passing away, and the grounding negativity turns into the
proper substantial individuality of the socio-moral being: the organic
nation-state.

1. Saint Augustine, The City of God, New York: The Modern Library, 1950,
Books I- XX.- Hegel, Grundlinien der Philosophie des Rechts, op. cit. £92-502.

2. Hegel, Grundlinien der Philosophie des Rechts, op. cit. 492-502. - Hork-
heimer, >Dialektik der Aufklirung< und Sehriften 1940-1950, op. cit. 13-145.
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Universal and Particular Providence

in Hegel’s view, the war is the condition, in which the vanity
of temporal goods and things, which particularly in churches 1s usu-
ally merely a nice, pious, and edifying figure of speech, is taken very
seriously. Thus, as such the war is the moment, in which the neg-
ativity or ideality of the particular receives its right, and becomes
reality. In war, the particular human being with all his property,
well-being, and life is negated determinately: he is negated, but also
preserved and elevated in the national community. For Hegel war
has the higher meaning, that through it - as has been said before -
the socio-ethical health of the nations is maintained in their indiffer-
ence against the reification and petrification of their particular in-
stitutional determinations, as the movement of the wind saves the
sea from rottenness and putridity, into which a lasting calni would
take it: likewise the nations would fall into utter decay in the case
of - what Kant had called - a perpetual or even an eternal peace'.
Hegel knows, of course, that this legitimation of war as means for
the healing of nations, is «inerely» a philosophical idea or only a jus-
tification ol divine Providence, and that the real wars need still
another justification: the particular national government as a - not
universal - but particular providence, taking into consideration a
particular state’s well-being, interests, condition, circumstances, and
treaty relations®.

Tranguillity in the State

For Hegel, the ideality, which in war appears as situated in an
accidental relationship toward the outside, i.e. other nations, and
the negativity, according to which the internal state-powers are
organized elements of the social totalily, are the samed. According
to Hegel, this identity of the two idealities appears in the empirical,
historical world e.g. in the form, that victorious wars prevent inner
restlessness, insurgencies, and revolutions, and that they strength-

1. Kant, Schriften zur Anthropologie, Geschichtsphilosophie, Politik und
Pidagogik, op. cit. 195-251.- Hegel, Grundlinien der Philosophie des Rechis, op.
cit. 492-493. - Jenaer Kritische Schriften, op. cit. 449-451.

2. Hegel, Friihe Schriften, op. cit. 35-36. - Grundlinten der Philosophie des
Rechis, op. cit. 491-494, 501. - Jenaer Kritische Schriften, op. cit. 449-451.- Vor-
lesungen iiber die Philosophie der Geschichte, op. cit. 25-27, 35-36.

3. Hegel, Grundlinien der Philosophie des Rechts, op. cit. 491-494, £93n, 500.
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en and stabilize the internal state-posver: international wars pre-
vent civil wars. Nations, which do not want to endure their inner
sovereignty, or which are afraid of it, have often been subjugated
by other nations. Those nations have worked for their independence
with the less success and honor, the less they were able to establish
internally a first institution of state-power. Those nations’ freedom
has died, because of their fear to die. Here belongs the phenomenon,
that states, which do not have the guarantee of their independence
in their own armed forces, but in other respects, e.g. against
neighbours of disproportionally small states, can exist with an
internal constitution, which guaranties by itself neither internal nor
external tranquillity.

The Negativity in the Individuality

In Hegel's view, in peace time bourgeois life in civil society ex-
pands indefinitely. All spheres of bourgeois society immerse and get
settled down in themselves. In the long run, the individual bourgeois
gets bogged down in civil society, and grows dissolute. Peoples’
particularities become always more reified, firmer, and finally get
completely ossified. But to health, so Hegel assured us, belongs the
unity of the body. When the parts of the body become hard - as e.g.
in old age - death arrives soon. Hegel remembered, that Kant and
the Kantians have often demanded eternal peace as an ideal, toward
which humanity ought to move. Thus, according to Hegel, Kant
proposed an association of princes, which ought to settle the conflicts
among states'. In Hegel’s view, the Holy Alliance had the intention
to be something like such an institution. However, so Hegel argued,
the state is an individual. In the individuality of the state - like in
the individuality of each individual person - negativity, i.e. aggres-
sion, is essentially contained. Thus, even in the case that a number
of states make -themselves into a family, then this association must
as individuality, and out of its own intrinsic negativity, once more
create for itself an opposition, and generate an enemy. Today we
may think of the UN-alliance against Iraq, Somalia, Serbia, Haiti,
etc.. According to Hegel, often nations come out of a war in a
strengthened condition. Nations, which are unsociable and incom-

1. Kant, Schriften zur Anthropologie, Geschichtsphilosophie, Politik, und
Pidagogik, op. cit., 195-251. - Hegel, Grundlinien der Philosophie des Rechts, op.
cit. 493n - 503.
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patible in themselves, gain through war toward the outside, against
other nations, tranquillity inside. If nations can not find an ex-
ternal enemy, they may introvert their negativity, their hostility,
against themselves, and civil war may be a necessity.

Insecurity

Hegel never denied, that through war insecurity comes into
the bourgeois life and property in the framework of liberal demo-
cratic society. But in Hegel’'s view, this real insecurity is nothing
else than the movement, which is necessary for the moral health of
the nation. Very often, Hegel, the Lutheran Christian, heard pious
ministers preach from the pulpits of their bourgeois churches about
the insecurity, vanity, and instability of all temporal, earthly goods.
But no matter, how moved the listening believers maybe, everybody
thinks, that he shall keep his life and property anyway. However,
in case this insecurity appears in the empirically concrete form of
hussars with bright, shining sabres, and things get really serious,
then this moved, emotional edification, which predicts everything,
begins to curse the conqueror. In spite of all that, so Hegel - the
greatest idealist, who alone knew what idealistm was, and at the same
time the greatest realist- stated, wars take place, nevertheless, again
and again, where this simply lies in the nature of things: i.e. in in-
ternational relations and constellations. Those wars happen, no
matter how many good President Carters may try their best to keep
a kind of peace. After a war has come to its end, the states shoot
up again. All talks about perpetual or even eternal peace grow
dump and silent before the serious repetitions of world-history. We
may think of the end of World War I and World War 1II, and the
over 100 wars, which have followed the latter in spite of the presence
and the peace-keeping and peace-making capacities of the UN,
and later on the EC. History has obviously and unfortunately veri-
fied Hegel’s philosophy of war and peace over that of Kant, which
had also already not been exactly over-optimistic.

Political Bond in War

According to Hegel, by the very fact, that states recognize each
other as such and in their sovereigniy, remains also in war - the
very condition of outlawry, bloody force, and abominable contingencies
- a political bond, in which they are valid for each other in aund
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for themselves, in spite of the most horrible facticity surrounding
them. Thus, even in war the war is determined as something which
ought to pass away. Thereby, the war contains in itself the determi-
nation relating to international law, that in it the possibility of
peace is to be maintained. Thus, e.g., the mutual ecnvois are to be
respected. During World War II emissaries from the combatting
nations, e.g. Germany and England, met regularly in Switzerland
and Portugal. Even trade continued between Germany and England
in the midst of war. In general, the combatants are expected, not to
make war against the internal institutions of the enemy-state, or
against the peaceful life of ils families, or against the private life of
the individual citizens, and particularly not against the symbols of
a nation’s sovereignty. Thus, even Adolf Hitler, when he bombed
Belgrade during World War II. did not destroy the King’s palace.

Duty

Therefore, Hegel thought, that the modern wars were fought in
a more humane way than the traditional wars of earlier centuries.
He could, of course, not foresee the saturation bombings of open cit-
ies in World War [I. Gertainly, so Hegel stated, in modern wars the
individual soldier in one army does no longer stand in personal hate
against the soldier of the enemy-army. Maybe, so Hegel argued
personal hostilities still appear among ouiposts. However, between
armies as armies the enmity has become something indeterminate,
which recedes against the duty, to defend one’s own nation, which
everybody respects in everybody. We may here think of the mili-
tary honors with which the British airforce burried its enemy, the
Red Barron von Richthofen in World War I, and of the speech with
which Premier Churchill remembered and honored the death of the
.«desert foxn, Fieldmarshall Erwin Rommel, in World War II. Of
course, Hegel was aware of the possibility of regressions in history,
which could make wars - particularly civil wars - again more inhuman
than they had ever been. Such regression has indeed taken place in
many wars in the 20th century, particularly at the occasion of the
project Barbarossa in World War II, and more recently e.g. in Ko-
rea, Vietnam, Nicaragua, El Salvador, Angola, Iraq, Ex-Yugosla-
via, Rwanda, Haiti, etc..
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Universality of Actions

In Hegel’s view, the mutual behaviour of at least the European
nations in war - e.g. the taking of prisoners and what in peace one
state concedes to the citizens of another in terms of rights concern-
ing private interactions, etc.- rests mainly on the customs and mor-
als of nations as the internal universality of actions, which main-
tains itself under all conditions: even under those of war. According
to Hegel, at the beginning of the 19th century the European nations
constituted a family according to the general principles of their
legislation, customs, education, religinn and morals. In terms of this
commonly shared cultural background, the actions of the European
nations relating to international law modify themselves even in a
condition of war, in which otherwise the mutual inflicting of evils is
dominant. According to Hegel, of course, the relationship of state
to state is continual staggering, fluctuating, and vascillating. Also,
there is no praetor in international relations and affairs, who can
really settle conflicts. The higher judge is alone the universal spirit,
who is in and for itself, the spirit of the world, the spirit of the hu-
man species, and beyond that the highest Praetor: God’s absolute
reason, providence, wisdom, spirit, love!.

Epic Poetry of War and Peace

Hegel was very much interested in the epical poetry of nations
insofar as it reflected wars among world-historical states®. According
to Hegel, of course not every war among nations, who have hostile
feelings against each other, must already be considered worthy of
being treated in epical poetry. Hegel considered a war worthy of
such treatment only, if the nation, which had fought it, had a uni-
versal-historical legitimation. Only then, an epical painting of a new,
higher world-historical enterprise and stage is developed before our
eyes. This political undertaking can not merely appear as being sub-
jective, or as arbitrariness of subjugation. The universal-historical
enterprise must rather be absolute in itself through its being ground-

1. Hegel, Friihe Schriften, op. cit. 35-36. - Vorlesungen iiber die Philosophie
der Geschichte op. cit. 25-27, 35-36, 539-540. - Phdnomenologie des Geistes, op.
cit. 575-591. - Wissenschaft der Logik, op. cit. Vol. 11, 3548-573, - Vorlesungen
itber die Philosophie der Religion, op. cit. Vol. 11, 247-248, 273-274.

2. Hegel, Vorlesungen iiber die Asthetik, op. cit, Vol. III, 352-353.
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ed in a higher necessity. That must be so, in spite of the fact, that
the next external occasion of the war might assume on one hand the
character of a singular violation of right, or on the other hand
the character of revenge and retribution. Hegel found an -
nalogon of this relationship already in the Indian epical poetry of
the Ramajanal. Hegel discovered an even better analogon in the
Greek epic poetries of the Ilias and the Odyssee?.. Here, the Greeks
make war against the Asians. Here the Greeks carry out the first
legendary battles of the gigantic opposition between East and
West. The wars of this first East-West conflict constitute the world
-historical turning point of Greek and European history: FEurope
begins to supersede Asia. In a similar way, the Cid fights against the
Moors®. In the epical poetries of Tasso and Ariost, the Christians
struggle against the Saracenes®. In the epical poertry of Luiz de
Camiies, the Portugeses make war against the Indians®. Thus, Hegel
saw in all great epical poems nations, which are very different from
each other in custom, habit, usage, manners, morals, religion, lan-
guage, internally and externally, confronting each other in decisive,
necessary, world-historically battles. Concerning all the important
national epic poetries, Hegel completely acquiesced in the world-his-
torically legitimated, i.e. rational and providential, victory of the
higher political principle of freedom over the subordinated one: from
the freedom of the One (despotisms) through the freedom of the
Few (oligarchies) to the freedom of All (democracies). That is He-
gel’s theodiey in the realm of universal history®.

1. Ibid. - G. W. Hegel, Berliner Schriften 1818-1831, Frankfurt a. M.: Suh-
rkamp Verlag, 1986, 167.- Vorlesungen iiber die Philosophie der Geschichte, op.
cit. 200.- Vorlesungen iiber die Asthetik, op. cit. Vol. 1, 434-436; Vol. I, 332
347 -348, 350, 352-353, 358-359, 386, 396.

2. Hegel, Vorlesungen itber die Asthetik, op. cit. Vol. III, 336, 342, 352-353,
358, 360, 376-377, 386, 405. - Berliner Schriften 1818-1831, op. cit. 186. - Vorle-
sungen tiber die Philosophie der Geschichte, op. cit. 283-285.-Vorlesungen iiber die
Philosophie der Religion, op. cit. Vol. I, 300.
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6. Hegel, Vorlesungen iiber die Philosophie der Geschichte, op. cit. 28, 540.
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Epical Poems of the Future

According to Hegel, the Greek epical poems of the Ilias and the
Odyssee portrayed and celebrated the triumphant victory of the Oc-
cident over the Orient: of the European measure, individual beau-
ty, self-limiting reason over the Asiatic splendour and magnificence
of a patriarchal unity, which had not yet achieved complete differe-
ntiation, or which - as abstract association - had already desinte-
grated’. In Hegel's view, contrary to the Greek epical poems, those
of the future might portray and celebrate the triumphant victory
of a post-European, post-modern, post-bourgeois, post-capitalistic
American and Slavic «living rationality» - i.e. the reconciliation of
the abstract universal and the abstract particular in the true, ie.
concrete individual - over the boring, i.c. meaningless, historical ar-
moury of Europe: over the European, modern, bourgeois, and capi-
talistic imprisonment into an endless positivistic particularization
and measuring, which has lost all universality, without reaching
true individuality®. Hegel aimed at a post-European American and
Slavic reconciliation of personal autonomy and universal, i.e. anam-
nestic, present and proleptic solidarity. Because Europe has become
an over-particularized armoury and prison without concrete univer-
sality or true individuality, so Hegel argued, and because each
European nation is now most narrowly limited by the other, there-
fore the European nations are no longer allowed - in terms of world
-historical, providential and rational necessity - to make war
against each other. It took the Europeans 160 years and two most
terrible world wars, in order to catch up with Hegel’'s dialectical
insight into the incompatibility of old Europe and war-making, and
to produce Maastricht: slow learners®!

iiber die Geschichte der Philosophie, op. cit. Vol. II, 497; Vol. III, 248, 455. -~
Scmidt-Biggemann, Theodizee und Tatsachen, op. cit. part one. - Colpe-Schmidt-
. Biggemann, Das Bése, op. cit. parts I-V,

1. Hegel, Vorlesungen iiber die Asthetik, op. cit. Vol. II1, 352-353.

2. Hegel, Iriihe Schriften, op. cit. 218. - Vorlesungen iiber die Philosophie
_der Geschichte, op. cit. 107-115, 413, 418, 422, 490-491, 500, 513.- Vorlesungen
iitber die Asthetik, op. cit. Vol. III, 352-353.- Vorlesungen iiber die Geschichte der
Philosophie, op. cit. Vol. III, 62. - Adorno, Dret Studien, op. cit. 21-22.

3. K. Busch, «Die Wirtschafts-und Wihrungsunion in Europa,» in Die Neue
Gesellschaft, Frankfurter Hefte, 39 |7, (Juli 1992), 594-599 (NG).-P. Conra-
di, «Ach Europa,» in NG op. cit. 600-606. - Ch. Randzio-Plath, «Deutschland-
Frankreich und Europa nach Maastricht», in NG, op. cit. 607-611.-E. Hobshaum,
«Nationalismus und Ethizitit», in NG, op. cit. 612-618. - «Gesprich mit An-



178 Rudolf J. Siebert

The American and the Slavic World

In Hegel’'s view, if the contemporary FEuropeans want to find
future epical poems of war and peace beyond Europe, then they
had to search for them in the American and Slavic World!. Thus,
Walt Whitman saw in Hegel the outstanding philosopher, of whom
the great American nation was very much in need. However, the fu-
ture epical poem, which - as Hegel envisioned - would celebrate the
victorious concrete supersession of Asian abstract universalism and
European abstract particularism in terms of a true American and
Slavie reconciliation of universal solidarity and personal autono-
my, has not yet been written, even 162 years after his death. Neither
Kant’s cosmopolitan culture of peace, based on the categorical im-
perative, nor Hegel’s peaceful American and Slavic World, charac-
terized by the bhallance of personal sovereignty and universal solidar-
ity, has happend yet in world-history: neither in the East, nor in
the West?. Both thinkers of war and peace are still the future, and
they will remain that, as long as humankind has not yet progressed
further on its long march from animality toward Ireedom than it
has up to now. Ilowever, as long as history still continues - and it
has not yet stopped in spite of the Right-Hegelian and student of
Allan Bloom, Francis Fukuyama’s book The End of History and the
Last Man - there is hope, and as long as there is hope, there is still
history. Even a desperate hope has the power to create, what it
hopes for: man on his own - man with the upright carriage - auto-
nomous man in universal, i.e. anamnestic, present, and anticipatory
solidarity®.
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The Hitler Government

Often after lectures in Europe, I have been asked the intere-
sting, speculative question, if the Hitler Government would have
strarted World War II, in case it had been familiar with Georg W.
F. Hegel’s dialectical philosophy, particularly with his philosophy
of law and history, and with his aesthetics, or in case il had taken
it seriously? It seems, that the Mussolini Government was more fa-
miliar with Hegel than the Hitler Government. Benito Mussolini’s
teacher, Vilfredo Pareto, was a Hegelian on the Right. Also Mus-
solini’s idea of an estate-state have had some connections with He-
gel’s philosophy of right. But it seems, that also Adolf Hitler had
some, at least indirect knowledge of Hegel’s philophy of right.
There were Hegelian undertones, when Hitler differentiated be-
tween nation, civil society, and political state. It is true, that Hit-
ler was an enemy of dialectics, but only in its materialistic, Marx-
ist form. Certainly Hitler’s court-jurist and court-political theolo-
gian, Carl Schmitt, was deeply rooted in Hegel’'s philosophy of law.
But whatever the familiarity of the Hitler Government with Hegel’s
dialectical philosophy was, we can say with great certainty, that if
it had taken seriously, what the great philosopher had to say about
war and peace, it would not have started World War II, and the
lives of 50 million people would have been saved.

The European Union, and the American and Slavic Worlds

There are several reasons, why in Hegelian perspective World
War II, and even already World War I, were anachronisms. A century
before Adolf Hitler came into power, Georg W.F. Hegel had warned
the Europeans, not to make wars any longer against each other.
The reason for Hegel’s warning was his insight, that the European
Civilization was coming to its end. Hegel could describe the Euro-

of Religion, New York: Herder and Herder, 1970, 7-18, 19-30; chs. I-VIIL. - On
Karl Marz, New York: Herder and Herder, 1971, chs. V, VIII, IX.- Benjamin,
{flluminationen, op. cit. chs. 10, 11.-Habermas, Rekonstruktion des Historischen
Materialismus, op. cit. ch. 4. - Kommunikatives Handeln, op. cit. ch. VIIL
- Moralbewusstsein und kommunikatives Handeln, op. cit. chs. 3, 4.- Erldu-
terungen sur Diskursethik, op. cit. chs. 1, 2,3,5,6. - Die nachholende Revolu-~
tion, op. cit. 179-204. - Texte und Kontexte, op. cit. chs. 1, 5, 6, 7. - A. Bloom,
The Closing of the American Mind, New York: Simon and Schuster, 1987, Parts
One to Three. - F. Fukuyama, The End of History and the Last Man, New York:
The Free Press, 1992, parts I-V. ' ‘
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pean Civilization only, because it had long overstepped its climax:
the owl of Minerva could fly only, because dusk had set in already
for the old European life form. For Hegel, at the horizon of world-
history appeared a new American and Slavic world. Therefore, it
was too late too to build a German, or for that matter any other
European Empire, through new wars. According to Hegel, every na-
tion could be at the front of the world-historical process only once.
Then 1t was destroyed, or it had to move into a niche of world~
history, and from there to give support to the new front-runners.
The Germans had had their first empire, which lasted a 1000 years
and then was finally burried by Napoleon Buonaparte, whom in
1807 Hegel saw riding on his horse as world-historical individual
through Jena. In Hegelian terms, it was too late even already for
Otto von Bismark’s second German Empire, which nevertheless was
created by the Franco-Prussian War of 1870. But it was as small-
German solution - without Austria - not much of an empire after
all. In Hegelian perspective, Hitler’s attempt to establish a third
German Empire lasting another 1000 years through World War II,
was even more irrational, than the foundation of the second one. By
Hegelian standards, Hitler’s declaration of war against the Slavic
and the American World, could only mean his own disaster, and a
further progress of these worlds to the front of history. So it hap-
pened! It would certainly have been better for everybody, for the
Germans, for the Europeans, for the Americans, for the Slavs,
even for himself, if Hitler, when he planned the project Barbarossa,
had not followed his own book My Struggle, but rather Hegel’s
philosophy of right, history, and art. When in 1945 the American
and Slavic armies met in central Germany, some Germans remem-
bered, what their greatest philosopher had taught about the end of
the European Civilization, and about the beginning of a new Ameri-
can and Slavic World in the University of Berlin, over a century
earlier. When in recent years, the European nations gave up some of
their sovereignty and formed the European Community and the
European Union, they finally obeyed Hegel’s warning, but not with-
out having slaughtered each other senselessly in two world wars:
slow learners! Now, the Yugoslav catastrophe shows, that the
Europeans -NATO- can not even make wars any longer, even if
they would like to, or consider it to be necessary. At the same
time, the United Nations behave in Ex-Yugoslavia precisely as He-
gel thought such international peace - organizations would behave:
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on the basis of their own inner negativity they put one nation out-
side themselves, and make it the enemy, and gang up on it - in the
present case the Serbs. Maybe Slavic wars have to be left to the
Slavs! Of course, Hegel would not have excluded the possibility of
new American and Slavic wars. But maybe that is the point, whe-
re today we should determinately negate Hegel’s philosophy into a
new critical theory of subjectivity and intersubjectivity, right, ci-
vil society, democratic, constitutional state, and history, which can
imagine the further formation of new American and Slavic societies,
characterized by the reconciliation of personal autonomy and uni-
versal solidarity, without bloody wars, and for the good of all na-
tions.

II1. Jirgen Habermas

At present, the German scholar Jirgen Habermas, who grew up
during World War II, and who then became comitted to the Kantian
and Hegelian tradition, is deeply concerned - if not always and
directly with the issue of war and peace - then nevertheless at least
with a new formal and universal pragmatic, with a theory of com-
municative action, with a discourse ethics as responsibility ethics,
with a theory about the transition from a conventional to a post -
conventional morality, with a discourse theory of right and of the
democratic constitutional state, with a theory about the relati-
onship of facticity and the unconditional validity claims of truth,
justice, and honesty, and with a theory of modernity, which all alo-
ne and together are certainly most relevant for the further develop-
ment of that theme, initiated by Kant and Hegel'. Kant’s and He-

1. K. O. Apel, Der Denkweg von Charles S. Peirce. Eine Einfiihrung in den
amerikanischen Pragmatismus, op. cit. Parts One and Two. - Transformation der
Philosophie. Band 1. Sprachanalytik, Semiotik, Hermeneutik, op. cit. parts 1 and
I1. - Transformation der Philosophie. Band 2. Das Apriori der Kommunikations-
gemeinschaft, op. cit. parts I, Il - Diskurs und Verantwortung. Das Problem des
Ubergangs zur postkonventionellen Moral, op. cit. chs. 1-11, esp. ch. 11.-J. Haber-
mas, Vorstudien und Erginzungen zur Theorie des kommunikativen Handelns,
Frankfurt a. M.: Subrkamp Verlag, 1984, chs. 1-11. Theorie des kommunika-
tiven Handelns. Band 1. Handlungsrationalitit und gesellschaftliche Rationa-
listerung, op. cit. chs. I-IV. - Theorie des kommunikativen Handelns. Band 2.
Zur Kritik der funktionalistischen Vernunft, op. cit. chs. V-VIIL. - Moralbewussi-
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ethik, op. cit. chs 1-6.- Die neue Uniibersichtlichkeit, Frankfurt a.M.: Suhrkamp
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gel's ideas on war and peace can be concretely superseded, i.e. not
only critically negated, but also preserved, elevated, and fulfilled in
those new theories, and they can furthermore through them even
practically applied to the world-historical situation, which has result-
ed from the catching-up revolutions in Eastern Europe, since 1985'.

World-Citizen-Status

According to Habermas’s universal pragmatic, theory of com-
municative action, discourse ethics, discourse theory of right and of
the democratic, constitutional state - inspired by Kant and Hegel
as well as by K.O. Apel and other contemporary thinkers in Ger-
many and America - only a democratic citizenship, which does not
close itself up particularistically, can prepare the way for a world-
citizen-status and a corresponding universal peace?. Already today
such world-citizen-status takes form in global, political communi-
cations about war and peace. For Habermas, the Vietnam war, the
recent transformations in East and Central Europe, the Iraq War,
as well as the wars in the former Yugoslavia and other Eastern Euro-
pean countries are the first world-political events in the strict sense
of the word. These world-historical events - e.g. the fall of the Ber-
lin Wall, or the bombardment of Baghdad and Basra, or the attack
on Dubrovnik and Sarajevo - have been made present through elec-
tronic mass media at the same time to a world-wide publicd. In
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view of the French Revolution and the Napoleonic wars, first Kant,
and a generation later also Hegel, referred to the reactions of a par-
ticipating public’. Kant and Hegel have identified the phenomenon
of a world-wide public, which only today is in the process, to be-
come a political reality in the form of a cosmopolitan communica-
tion-connection. In the context of such world-wide coherence, on
September 19, 1994 the USA and over 20 other nations made a non-
violent invasion into Maiti under the eyes of the massmedia from all
around the globe, in order to bring back the duely elected, and after
seven months ousted President Jean, Bertrand Arvistide - a Roman

kratiebewegung sind schnell verwelkt,» in NG, 38 /5,(Mai 1991), 397-400.-I. Ivanij,
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Catholic priest, liberation theologian, socialist, and fighter for the
rights of the poor classes in the poorest country of the Western
hemisphere - and to remove General Raoul Cedras - graduate of the
military School of the Americas, the «school ol the assassins», nation-
alist, fascist, until recently employee of the CIA, and protector of
the rights of the rich businessmen at home and {rom abroad - and
his Junta, and to establish democracy'. This invasion into Haiti is
to warn all anti-democratic forces in every nation around the globe
that the liberal democratic society has been victorious over fascism
and patriarchal and bureaucratic communism, and that -not history-
but the time of nationalist or socialist dictatorships, and of their
wars and civil wars, has definitely and definitively come to an end.

Protest Movements

According to the Kantian and Left-Hegelian Habermas, even
the liberal democratic societies of the West must take into account
world-wide protest movements at least in so far as they possess a
certain amount of quite effective communicative power: e.g. the
peace movements®. The obsolescence of what Kant and Hegel called
the condition of nature among warlike nations, which have lost already
their sovereignty, has at least already begun. The concrete cosmo-
politan condition is at least no mere phantom any longer, which it
certainly still was in Kant’s and Hegel’s time?. Habermas must, of
course, admit, that we are still far away from the full realization of
such a world-citizenship condition, which could effectively guaran-
tee universal peace. For Habermas, a peaceful state-citizenship and
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a likewise peacelul cosmopolitan citizenship constitute a continuum.
which at present is at least visible already in its outlines.

The Future Arena

According to Habermas’s universal pragmatic, theory ol com-
municative action and ethics, and discourse theory of right and
democratic constitutional state, the challenges of the 21st century
shall demand answers from Western liberal democratic societies in
terms of their type - e.g. war and peace - and their size, which can
hardly be found and implemented without an interest-generalizing
radical-democratic formation of opinion and willl. In this future are-
na also the humanistic-democratic, socialist Left can find its place
and its political tasks®. [t can constitute the ferment for political
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communicative action and public discourse - e.g. about problems
of war and peace inside and outside of nations- which can save from
drying out the institutional framework of the democratic, constitu-
tional state. Thus in Habermas’s opinion, the humanist-democratic
socialist Left has particularly after 1989 - the breakdown of the pa-
triarchal and bureaucratic socialism in Eastern Europe -really no rea-
son for an emotional or intellectual depression. Certainly, some in-
tellectuals in Eastem Europe shall have Lo adjust to a situation, in
which the West-European Leflt has found itself at least since the end
of World War II: namely to have to translate the socialist ideas in-
to the radical reformist self-critique of an advanced capitalist soci-
ety. This society has unfolded its strong and its weak points in the
forms of a mass-democracy, a constitutional state, and a welfare-
state-class-compromise, which have contributed to peace-keeping
and peace-making inside and outside of nations in recent decades,
at least to some extend.In Habermas’s perspective, after the bank-
ruptcy of the state socialisms of Eastern Europe, such radical demo-
cratic self-critique of advanced capitalist society is the only «eye of
the needlen, through which all thinking, speaking, and acting must
go in the future. Also nothing else can secure peace inside and outside
modern countries than such radical-democtatic critique and reforms.

Hope for Enlightenment and Emancipation

According to Habermas - here concretely superseding in his uni-
versal pragmatic, theory of communicative action, discourse ethics
and discourse theory of right and the constitutional state Kant and
Hegel - such radical humanistic - democratic socialism shall disappear
only with the object of its critique'. That may happen some day in
the future, when the criticized liberal democratic society has changed
its identity to such an extend, that it can perceive in their rele-
vance and take seriously also all those things, the value of which can
not be expressed in priee tags: not only the unconditional validi-
ty claims of truth, justice, and honesty, but also national and inter-
national peace. The hope for the enlightenment of the people as

de Liaisons Internationales, Quarterly, Nr. 69, Spring 1994, 27-30.- Habermas,
«Nachholende Revolution und linker Revisionsbedarf. Was heisst Sozialismus
heute?», op. cit. 179-204,

1. Habermas, «Nachholende Revolution und linker Revisionsbedarf. Was
heisst Sozialismus heute?», op. cit. 202-203. '
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Kant and Hegel perceived of it - that they are liberated from their
fears and being made into masters of their fate - and for their eman-
cipation from their being guilty of their own minority and their
own degrading and humiliating life circumstances, has not lost its
power with the collapse of the really existing socialism'. But accord-
ing to Habermas’s correct insight, since World War II this hope
has been purified through the fallibilistic consciousness and the his-
torical experience, that alrcady much would be accomplished, if a
ballance of the endurable could be maintained for the less favoured
nations on this earth: and if most of all such equilibrium of the
tolerable could be established for the war-ravaged countries.

1. Kant, Schriften zur Anthropologie, Geschichisphilosophie, Politik und
Pidagogik 1, op. cit. 53-61.- Ch. Jamme und H. Schneider (eds), Mythologie der
Vernunft. Hegels >dltestes Systemprogramms< des deutschen Idealismus, Frankfurt
a. M.: Suhrkamp Verlag, 1984, 11-1%; Parts I-IV. - G.\WV.F. Hegel, Friihe Schrif-
ten, Frankfurt a. M.: Subrkamp Verlag, 1986, 21-33.-Jenaer Schriften 1801-
1807, Frankiurt a. M.: Suhrkamp Verlag, 1986, 183, 292, 294. - Phianomenologie
des Geistes, Frankfurt a. M.: Suhrkamyp Verlag, 1986, 327, 362, 398-431, 496. -
Habermas, «Nachholende .Revolution und linker Revisionshedarf. Was heisst
Sozialismus heute?» op. cit. 179-203.
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0 KANT, O HEGEL KAI O HABERMAS IIEPI IIOAEMOY .
KATI EIPHNHZ

MMepgirndmn

Qo 10eha va oug Tpooxeéow oc évay mpanted Siekodikd Abyo, o o-
molog €xel we aTbyo Th Sepelvnoy Tey amddewy tou Kant, Tou Hegel xx
tov Habermas mepl morépou xon eipfivng, wer vz Ty axpiPerr meph Sue-
Exywyfg morépou, mepl Suxguidiews i elofvng wo mepl emitedfewg g
etprvng. Oswpd Tov diekodixd Abyo mog we avduvnon Tov Whvou Twv  Av-
Bpdmwy mou uropépouy amb Tov WoAEWO, KL UIALGTY WG AVEUVNOY TOU &i-
VXL TPOCAVATOALGUEVY) GTO LENAOV 2ut €xEL wg TPorTXd GToY0 TOV TepLo-
PLaWs ouToy TOu TEVOL xut TV auTiev Tou. Mmopodue va Bzwpfoovue Tov

’

U
mpowbeitar ofpepr ané vz Hvouéve "Ebvy. Mropobue va Bewphicovps

Kant wg wov matépx tng déag g Suxouidbewe e ewpfvng, dmwg ot

tov Hegel wg tov matépa g 3éug g emredfewe tne sphvne. Ko pro-
podpe v Bewphoouye Tov xxvriavé Habermas we éva guidcopo mov mpo-
Tetvet T Srapddeln ¢ etpfvng dud Tov Siebvods mpanTined Siefodixed Aé-
you. To Bépx paxg éxer Wuxizepn emunatpbryta, Sibte o Ldveg Tou ToAéuov
elvor oM e Sev Polonovrol poxvpld  omd  pag.  ZUVEmdS o mpaxTixba
diefoduxdg Aoyog pug pmopel vx cvpfdier dhote vx spBubivovpe ato Béux
Tou ToAépoy e T PBofbeix Twv TpLdY QLrocdpwy v v oxegbBodus yix Tig
npaxTinég Sxpuadlewg vur emiediewg NG ELpivyng evTds Tou mhxiglov g
Tplmg, véxg muyxboping TEmg TpaypudTov Tou wdva pIc.

Zro doxipwo I0éa yia e mayxdouia  totogia  pe  xoGuOTOAITIN
npoonTiyy (1784) o Kant cferdler 10 {hmur e Oeonicewg puag Té-
Aewxg  moATelng xxt umoypopuilet 61t v Aon efuptdTon umd TNV amdvy-
07 OTO EpWTNUY YL TIG vouLueg xxt éwopeg efwtepixés oydoelg wetakd
Twv ebvdv-xpatdy. O Kant avexdiude bétu n 3 avricowvovinbdtyra, 7
omola odnyel 7o dropa v Snutovgynoouy éwvopy mohitelx, sivar v autia
yux To 671 %dfe mohteln, wg mpog Tig ekwTepinés oyoeg g - INAxdN wg
%®patog gt ayéon ™oog dANX xpdty - Belovetor oz wyxhivety  ehevfepi.
Zovemarg, xale mohiteln mpémer v avapéver omd TV dAy T (Six Sewd, T
omola xatamielay apyxde Tx dropx evidg Tng wdbe xowdtnrag war T =-
Eavdyracay v ewgéhbouy amd xowoed oty xutdotuoy Tng évvoung mol-
TG opydvemons. Lduewva ue tov Kant, v @bay - dllote S Twv moAé-
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wwy, GAOTE Stz Trg GUVEYOUG TPOTXEXGKEUTG TE0G TOASWOV, dAAoTe Stx
TOV BCHTEQIXMY AVZYXAY OV TEOXBITOWY amh TNV &uuv- odnyel oe wpo-
ordleieg yux Ty eptivy, ou omoleg PBePulmg clvar wpyindg aredete. Teh-
%G 1 guon botepx amd Tig eEavtintués cuyrpodeels wlel Tz xpaty oy
wazdortacy, oty omola Ox pmopoldouy va eiyav odnynlel evopivepn, av
slyoy vraxodost ot emitayée Tou Adyou, dAudf oe i opoomovdix Twv
Ovdv, oc pwx «opoomovdio opowTudvevy. Mévoy auth 7 oposTovdic
amopet vz odnyhoer Gty Suupwh f xdwix sipvy Votepu wwh panpd EEN-
Ey cipnveutiedy  Surdueucidv.

Aexormévre ypbvix mpw omd to doxiuo [lepi tng audviag  Eworjvig
o Kant elye vmoypopuiser omy Kowrie] tov xabagod Adyov 67u éva ab-
viaypsr e wéviotng wvBpdmume chevlepivg obupava  upe  vépous, To o-
nole  Suxogyatlst ) ouvdmapln g sheubeping Tou evég pe Tvy ehevbepla
Tov dMAou, amoTEhel Wiy TOLAAYLoTOv avayralx 0€x, 1 omolw Teémel va
yiver Sext byt wévey oty wepintwoy ev6C MPMTOL CYESLLGRATOS TOU
GUVTAYWLATOG SAAG emiong ot oty TepinTwer dAwv Tev eBvikdy wwe die-
Ovdy oyéoswv. Tdppove pe tov Kant autd 7 edenbeplx zivar o Depeht-
b3ng bpog Yy Ty ctpnviny; oupBiesy Tev atbpwy xu Ty eBvav. Axpr-
Bdg auth n eheubeplx amotehel To otafepd Bzpého otn Sopd g wpLTLeNG
guAocoptag Tou Suexlov xal Tyg otoplrg Tou Kant xar  avxgéperut véoo
ot atowxd EBvn-npdty b0 xat otig Suiebvely oytosig. Entdg amé v u-
3éx g eevbeplug xaL 7 XETYYOPULT) TPOGTAYY, ELVAL EVTXAYWEVY) GTO Xo-
vruxvd gheTEa Tou Adyou oD TpwTUTERX &b TAY EPApUOYT TNG 6T Jo-
xtwo Iepl s awdwiag ewoipyms. Tlavrwe % terwh yvoun Tou Kant yux
70 Qpeté TEOBAILE Tou WOAEWMOU clvat 6TL Ywple THY UXTHYORXN TEOOTO-
v Sev umdpyer  moltiopés evide % perald tov s0vdv-xpxtdv kot ywpls
woMTIoRd vwaoyel pbvov BupBespbTyve, dnaxdy umdpye wévov mhhepog,
avebarpThTmg Tob av 6 mhkepoc smxawelton xwd Toug ebvikiotéc.

O Hegel sz 6ax 7ou T2 cuyypapputx Bewpodss vy xmdruty exhe-
oTid, EUGORLE TOL ¢ TNV TEoodloplopévy dpvnon NG GYETIXAG tdExAL-
otinfic othocoping tou Kant. O Hegel dev zovifinxe v xpuriny, gllogo-
otx Tou Kant mepl morépon wut elphvng amhde pe zpttindy Tpdmo, odAd ™)
Swthpnoe xnxt T avddwce oc woloTdg véx wopey. Emiove o Hegel o-
vémtuEe T i Tou plhocopir mepl wOREROL xxt cLpTvng afloToLbVTHG Tig
LOTOPIKEG YVAGEL TOU  XZL TNV AUEGY, SLTELpix Tou yux Toug ToAépous.
O  {Sweg mpoonabinoe vz waTzvofoer TOUC TWOREUOUE  YPROLLOTOLOYTIC T
Surdexvinh; wébodo, Tv moocSiopiopévy  &pvney, bmeg Ty clye ewmekep-
yaotet 6Ty Qawopevohoyix xut 6ty hoyier. O ocuvduacpds Tev LeTopL-
2V Yvaesey xat g Sthextinng webédov  emérpede otov Hegel Sy pé-
vov vx pifst véo @ug oToug moAéwoug Tou mapeABévTog xxt Tou mwxpbvrag
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xafme xau oTig emoyés Trg SLP';)VY)Q UeTd ATh HUTOLE, FARK XUl VX StxTu-
TOOEL TPuTAoEL; Yiv To wéhhov. Qovéoo, véd o Kant wiotsue dti o dv-
Bowmor purogodv mpdyuxrtt va pdbouv umé Tvyv oToplx, o Hegel #rav wo-
A amaisiédokog, 6Tl m melpx wut ) woToplx Tov styav SiddEer bt Tor €0-
vy na o xuBepviiosig Toté dev épxbuv xdti amb MY woToplx - xuptwg Sev
¢pxfav mog va Suxguidocowy Ty epdvn. IV wuté o Hegel suvnyopoioe
TepLogdTepo uwép T emitevkewe TN elpfve Topd umép g Sizpuldie-
wg e epfvre. Ko e86 tifetar 1o onuepwvd cpdtypo: H oxdyph oto-
pueh) mpaypaTkdTnTx Yo avayrdost 12 Hvouéva "Ebvy vx petoxivmBodv
ané tov Kant orov Hegel:

Kot 0 yvapun tou Hegel, 2v ov Evporaxdor  emBupodv va avebpouy
TL PEAAOVTIAG ETUXG TOLAUATL TOU TOAELOU XL TVC ELpNVNe Tépav ¢ Eu-
poTnG, THTE émpemes v To avalnTAGOLY GTOY cuepxavixd %ot 6Tov GhxBi-
%6 xbopo. 'z tovg Evpwrmalovg Atav mohd apyd yux vz Siekxydyouy mo-
répoue. ‘Evgr o Walt Whitman eide otov Hegel tov eféyovta orboono,
Tov omolo ypelaletal To apepeavind ébvog.  Qotéoo To perdovrind eminé
molnua TOU  WOAEWOUL X4l TNG ELpNvNG, TO oTolo - bmewg  opxuxtioTaXE ©
Hegel - 0x mavnydpille T viuneépa  ovyrexoipévy vmépBacn Tou xoLyti-
700 agnenuévou xxBoliopod  xx THg  cupwTaixig emiong apnenmévng
pepbdTTag LTS Toug Gpoug Tng aANBvie apespLxaving xut GAxBie G-
phloang ™g xxBolwng  aAAnheyyldng xat e mposwmixis  autovoulyg,
dev éyet axbuy ypxpel, uv xx éyouv mepdoer 164 yobvia petd Tov Odvard
Tou. OVte o xoopomoMTiég TOMTLGRES TNG SLpNvNG, o omoiog Bx oTnpL-
Lotov oty xaTnyopix?; wpoGTAYY, 6mws Tov opxpxtiotyxe o Kant, ol
o epnvixdg apepavinés xar ohafuxds xéopog, o omotog fu  yxrpaHTHPL-
Corav amé v ebiooppbdmney 5 mpocwmikNe xvptupying xur TNg xoboh-
wie addnheyyinsg, 6mwg Tov opxusxmiéTay o Hegel, éyweay axbun mpxy-
PRATIXGTNTZ OTHY Tayx6ouLr oToplx, odTe ot Aben olte oty AvaTohs.
Kau o1 duo otoyzotéc Tou mohépov xar g slpivne ebaxolouboldv va amo-
Tehotv xzt B mapapeivouy To pélov g eTopluc, spdooy To xvBodmivo
vévog Bev Bu éyer mpoywptioel mEplocbTepo amd 6,7t fwg onpepx GTOV pa-
#2p0 Jpbupo mov odnyel and v Loddn xxtdotacn oty ehevbepla. Egboov
bpwe M wotoplx cuveyiletar uxbuyn - xzu Sev éyer axdun oTapxThoEL TAEd
Ta 602 oyupllerar o dzliog syehavég Francis Fukuyama oto Bifirlo
tov  To 7éloc s iovopiag xar o tedevtalog dvBpwmog - vmdeyer  axbuy,
eAmidx, %zt epboov umapyel eAmidz, umdpyel k7L toToplx.  Axbun w4
omeAmiopévy) ehmido éyel T Sbvxum va Smpiovpyioet 6,1 ehmiler: Tov dv-
Bowme pe Tic SuvatétrTée Tou - Tov dvlpwmo oty bpbix oTdey - Tov au-
Tévopo avlpwmo pe Ty xxBodued, SAadt avauvnoTiy, Tapobou %ol TRG-
RATHINTTUS,  AANAey Yoy - Tov elenvixd  avBpwo.



191

Shucpx o yeppavbe Swavoobpevog Jiirgen Habermas, o omolog peya-
Awoe xatd T Sidpwetx Tov deutépou maykoouiov TOMUOU xaL XATOTLY o~
nodbyfaue Tig Seopelosic TG ®aAVTLIVAG %L TG eYEAAVS TrpRdooms e
wowevuhe euhocoplag, «oyoeiTaL o) - uv by eubéme pe To Bépax Tou
mordpoy xzu ThE ElpfvNg - mEvTee ps T véx Tumeh xar xxBohuen mory-
wazohoyle, pe T Bzwpty g emmowwviahe evépyelag, pe T Bewplx  Tou

4

Stefoduzod Abyou wg Abyou meph Sumexlou wo wepl SuoxpaTined cuvTayps.-

Tixod pdToug %7t pe Ty Bewply Tng vewTepwbdinTag, SAxdh ue Bipata
mou clvzl woAd onuaviued Yy TV meguttépm avdmTuEn  Tov  {nTHpdTov
zou  moMbuou xxt TG Elehvng, T omolx eiyxy Oéoer o Kant xxt o Hegel.
O éec cutdy TV o @Lhocbowy umogody v xpbolv xaw vi amoxThcouY
véx wopph atig véeg Bewpleg wuL vz zrpposlolv otyy mayndops 1oTopt-
wf ratdorson, v omotx €xst wpoxbYeL AmWS TLG ESMUVACTAGSLG TG AVATO=
Mg Bupamne omé 1o 1985 wow dovepo.

Towe otov Sefodiwd réyo pog propovpes vx mpoowabvgovpe vau mwa-
ovpsploovpe To petovéxtyua yix 1o omoto pidves o Hegel, étt Sqaadh oo
dvBpwmor Sev wabaivouy amd Ty woTopla TG va SixQurdocouy 7 vi emt-
Toyydvouy Ty epnvy. ‘lowe progodus va To emiTiyovpe pE TNV Tpoadto-
plopévny urépBaom e gLhocopizg Tou Kant zzu tou Hegel mepl moréuou
®7L ephvne %ot pe Ty Stxtdmwoy wixg vExg vprtiwng Ocwplarg Tou umoxel-
wAVOL XL TNG SLUTOXELMEVXOTNTEG, TNG %OWGViaG, TOU %EATOUG X%t TN
wtoplag, SnAxdh pirg Oewplug ve mpuntikd TMpoomTLLY), bTwg TNV avEmTU-
Exv xprtivol @uidoogol «mé vov Horkheimer %zt tov Adorno éwg vov Ha-
bermas. 'Towg wrx tétorx xprtueh] Bewplx propel vx AdBer umddm T opt-
%Th eumaiply exuTovradwy morépwy, ot omofor  Eyouwv  Suwhaybzl  agpdTou
néhove o Hegel, cupmepthxpfavoudvov xout Tou TEMTOL xat Tou deuTépou
wxyrooplon morépov. Towe orov mpawtied SieEodid Adyo pmopodps  ve
epaopboOLUE GE CUTH TV QEWTH SUTELplx TV TOMWLY TN vewTepux St-
ahextieny; pébodo, v omolx zwofyuye o Kant nxt wvémrtule o Hegel, xo
v omolx vmepéBy; o Adorno pe ouvyxexpuuévo Tpbmo otV opvTIKh Sux-
AsuTid, Tou Py, Towtod, Tou etépov. Muix téroux Junhewtind) wmopel vo Si-
3dEer to dvopx wxr tx EQ0vy wee vx cuvdualovy T oyeTixh SexAtgTin o-
vridndm tou Kant mepl Suxpurdfewss tng zipmvne pe v amdluty  devhe-
oTwed) % - nxpadbiwe - wo peadiotins, ovtidndm tou Hegel mepl emited-
Eewg g stonvyg mpog Ty xatedluven Tou evahsxTizod «Ménrovrog Il
- Inradh, e wowaving Trg swpRvng - mou cuplowstal wEpav Tou «MéXho-
vrog I» (tng nowwvizg Tng ohxg StounTinfic Stxyeionorng) wxt wégav xd-
bz popyrc wou «Mérhovtog II» (¢ oTpatonpatinds xoweving mwov sp-
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TAéxETIL suVERmG ot aupfxTixols %t sppuAloug morfpouvs N sxbun wat
oc mupvikolg TOASPOUG XUL [ ) GE TOTURY A TAAVHTIKY LATACTROGY TOU

TepLBEAAOVTOG ).

(Metdgoran: 'ewpyla "Amnoctoronadiou)



