
KATERINA SYNODINOU

THE RELATIONSHIP BETWEEN ZEUS 
AND ATHENA IN THE ILIAD

After his injury by Diomedes at the instigation and with the active 
participation of Athena, Ares retreats to Olympus and complains bitter
ly to Zeus about his daughter. It is worth while to quote his words1:

Ζεΰ πάτερ, ού νεμεσίζη ορών τάδε καρτερά έργα;
αίεί τοι 'ρίγιστα θεοί τετληότες είμέν
άλλήλων ίότητι, χάριν άνδρεσσι φέροντες.
σοΙ πάντες μαχόμεσθα* σύ γάρ τέκες άφρονα κούρην,
ούλομένην, ή τ’ αίέν άήσυλα έργα μέμηλεν.
άλλοι μεν γάρ πάντες, οσοι θεοί είσ’ έν Όλύμπω,
σοί τ’ έπιπείθονται καί δεδμήμεσθα έκαστος*
ταύτην δ’ ούτ’ έπεϊ προτιβάλλεαι ούτε τι έργω,
άλλ’ άνιεΐς, έπεί αύτδς έγείναο παΐδ’ άιδηλον (5. 872-80).

What is particularly striking in this stream of grievances is the image of 
a Zeus who unlike his authoritarian behaviour to other gods is presented 
as unusually yielding to his crazy daughter: not only does he not con
strain her by word or by deed but he lets her do whatever she wants to 
do. The reason, according to Ares, for Zeus’ exceptional attitude to 
Athena is his paternal relationship with her, as Ares emphasizes twice in 
the above cited passage, whatever the exact meaning of his words σύ 
γάρ τέκες άφρονα κούρην (875) and έπεί αυτός έγείναο παΐδ’ άιδηλον (880).

The same words have been taken as evidence that Homer knew or 
alluded to the special birth of Athena from Zeus’ head which along with 
the whole tirade of Ares against her points to the close relationship be
tween father and daughter2, a relationship undisputed in the myth in gen-

1. I quote from the Oxford edition by D. B. Monro - T. W. Allen, 31920.
2. See II . Erbse, ed.Scholia Greaeca in IJomeri Iliadem, II (Berolini, 1971) 116, ad

875a:...καί ότι έμφαίνει ώς έκ μόνου του Δ ιός γενομένης της * Αθήνας, and ρ. 117, ad 880: 
νυν γάρ τό αυτός άντί του μόνος φησίν.,.δββ also Μ.Μ. Willcock, A  Commentary on Homer*s 
Iliad: Books I-V I  (London, 1970) 185, ad 875, who seems to agree with the Scholia.
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eral1. But whether or not Homer was familiar with such a version of Athe
na’s birth which Hesiod is the first to tell us explicitly in the Theogony is 
not of primary importance from our point of view. Doubtless the poet’s 
words are not conclusive on this question and at any rate he does not focus 
on it2. As things stand, however, even if we do not take into consider
ation the legend of Athena’s birth, the passage of Ares under discussion 
constitutes convincing evidence of the close relationship between Zeus 
and Athena, but we should add, on the condition that what is claimed 
there must be confirmed by the cumulative evidence from the Iliad refer
ring to the same relationship. Obviously if things are not quite so, we are 
obliged to modulate somewhat our stand and to attempt to find an ex
planation of the apparently conflicting data.

Let us begin from the context within which Ares is speaking. As we 
mentioned above, the god is protesting to his father Zeus for his injury 
by Diomedes, in which Athena played a decisive role. It is not a matter of 
no consequence for the god of war to be wounded and humiliated by a

For the close relationship of Zeus and Athena on the basis of the above evidence 
see, for example, W. H. Roscher, Lexikon der griechischen und romischen Mytho- 
logie, 1 ,1 (Leipzig, 1884-1886) col. 675; Dummler, ‘Athena’, RE, II2 (Stuttgart, 1896) 
col. 1942; Walter Burkert, Greek Religion: Archaic and Classical, transl. by John 
Raffan (Oxford, 1985,*1977) 142; Ι.Θ. Κακοιδής, 'II Αθηνά’, Ελληνική Μυθολογία: Οι 
Θεοί, 2 (Αθήνα, 1986) 100.

See also Μ. ν. d. Valk, «Άθηναίη, ΆΟήνη», Lexikon des frvhgriechischen Epos 
(Gottingen, 1955), col. 212, who stresses the bond between father and daughter on 
the basis of Ares’ words (5.879f.) and other evidence from the Iliad as well (she sits 
beside him [24.100] and wears his weapons [5.736ff., 8.387ff.]).

1. See, for example, O. Kern, Die Religion der Griechen, I (Berlin, 1926) 186; 
Walter F. Otto, The Homeric Gods: The Spiritual Significance of Greek Religion, 
transl. by Moses Hadas (New York, 1978, X1954) 54; Walter Potscher, «Athene», 
Gymnasium  70(1963) 533; Friedrich Focke, «Pallas Athene», Saeculum 4(1953) 404.

2. See N. O. Brown «The birth of Athena», TAPhA  83 (1952) 140-3, who after 
close scrutiny of the arguments for Homer’s knowledge of the myth comes to the 
conclusion that the positive evidence brought forward by scholars to support such 
a knowledge is ‘quite unsubstantial’. On the contrary he is of the opinion that 
the peculiar birth of Athena should be considered one of the mythological innova
tions by Hesiod.

In a middle position U. von Wilamowitz - Moellendorff, «Athena», KleineSchrif- 
ten, V2 (Berlin - Amsterdam, 1971, 11921) 42, maintains that Homer was acquaint
ed with this myth, although he does not mention it because the Ionian poets avoided 
such stories which did not fit with the humanity of gods.

See also Leaf, p. 253, ad 880, who observes that «thou thyself didst beget» may 
be used simply for emphasis without the implication of Zeus* sole parentage of Athe
na.
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mortal. Certainly he has every reason in the world to be hostile to Athe
na, the protectress and helper of the hero, and to try to present her to 
Zeus in the most unfavourable light possible: under these circumstances we 
should not be surprised at any exaggerations on his part. Is really Zeus 
so exceptionally yielding and submissive to Athena in the Iliad as Ares 
would have us believe? But Athena, we may observe, in the scene under 
discussion (Ares’ injury) acted with Zeus’ approval, a fact which may 
throw some doubt on the general validity of Ares’ contentions. More con
cretely, Zeus himself advised Hera to stir up Athena against Ares who was 
fighting on the side of the Trojans (5. 764ff.). Athena then acted with 
Zeus’ consent in bringing about Ares’ wounding and humiliation. The 
necessary corollary is that at least this one case by itself cannot consti
tute conclusive evidence for the alleged permissiveness of Zeus to his fa
vourite daughter.

Let us turn now and look closely at the other instances from the Ili
ad which may or may not affirm further the complaints of Ares concern
ing Zeus’ yielding attitude to Athena. Sometimes indeed Athena oper
ates in accord with her father, but, we should notice, in those cases she 
functions as his agent to accomplish his will. Thus ostensibly fulfilling a 
request of Hera he sends Athena to incite the Trojans to transgress the 
oaths and to join battle again with the Achaeans (4. 64ff.). On another 
occasion he advises his grudging wife to stir up Athena against Ares, who 
is used to inflict harsh pains on him (5,762ff.). Again Zeus sends her to 
rekindle the battle around Patroclus’ body by inflaming the Achaeans, 
for he has changed his mind about the war (17. 543ff.)1. Once more Athe
na is the envoy of Zeus to distil nectar and ambrosia in Achilles’ chest 
so that he would not remain foodless after the death of Patroclus (19. 342 
ff.). Finally he animates his daughter to come to the assistance of Achil
les in his deadly fight with Hector (22. 186f.).

In the above cases there is an admirable coincidence and coordina
tion between the will both of Athena and Zeus. In fact we are told explic
itly three times that the goddess was eager to act before Zeus* instruc
tions to do so (4.73, 19. 349, 22.177). Upon receiving his commands, how
ever, it is her own initiative how to implement them. Zeus seems to trust

1. Following Zenodotus modern commentators athetize lines 17. 545-6, on the 
ground of certain inconsistencies between these two verses and the narrative at large. 
That is, they point out that the descent of Athena from Olympus cannot have 
been at the bidding of Zeus who is still on Mount Ida (594). In addition, according 
to them, an alleged change of his mind (546) is at variance with line 596, where he 
still grants victory to the Trojans. See D. B. ^onro, Homer; Iliad, Books XIII-XXIV
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the competence of his daughter. When Athena then operates as the exec
utor of Zeus’ will, she is in harmony with her father. Such a state of af
fairs is of course far from Ares’ accusation of the absolute permissiveness 
and indulgence of Zeus to his daughter. As a war goddess Athena oper
ates under the authority of Zeus, reserving for herself the role of the infe
rior divinity who is assigned to carry out the designs of the superior, the 
supreme in this case, god1. Consequently the only thing we are warranted 
to say is that provided their wishes coincide there is an effective and 
agreeable cooperation between father and daughter.

Furthermore, twice in the Iliad Zeus seems to make concessions to 
Athena and in fact in the one instance to yield to her will. Moved by the 
spectacle of Hector who is chased by Achilles around the walls of the city 
the father of gods laments for him and asks the gods whether or not 
they should save his life (22. 168ff.). To Athena’s cautious objections to 
this suggestion Zeus hastens to assure her:

Οάρσει, Τριτογένεια, φίλον τέκος* ού νύ τι θυμω
πρόφρονι μυθέομαι, έθέλω δε τοι ήπιος είναι*
ερξον οπή δή τοι νόος έπλετο, μηδ* έτ’ έρώει (22. 183-5).

Zeus, it is true, speaks here in a fatherly fashion; mildness is a paternal 
quality, characteristic of the father towards his children as well as of the 
king towards his subjects2. More important, he clearly allows her to do as 
she pleases. In his suggestion, however, to save Hector, Zeus made a pro
posal, apparently with no intention of carrying it out3, for the simple rea
son that the whole scheme of the war would have been annulled. Con
sequently such an expression of courtesy on the part of her father does 
not imply that he grants her absolute freedom to indulge in her whims as 
Ares contends.

Once more Zeus uses a couplet (8. 39f.) identical to the above cited 
verses (2 2 .183f.) in order to reassure Athena after he had threatened with 
physical abuse all the gods to prevent them getting involved in the bat
tle either for the Achaeans’ or the Trojans’ sake (8. Iff.). This couplet is 
his reply to Athena, who, at last, conceding Zeus his invincible might and 
assuring him of their obedience to his will, nonetheless, asks with all due

(Oxford,11888, 41897, repr. 1964) 333, ad 543ff.; Walter Leaf, ed. The Iliad, II, 252, 
ad 545; Walter Leaf -M . A. Bayfield, ed. The Iliad of Homer, II (London, 1962, 
14898) 424, ad 545-6; F. Ameis - C. Ilentze, Homers Was (Leipzig - Berlin, 1908= 
Amsterdam, 1965) 92, ad 545.

1. Karl Reinhardt, Die Was und ihr Dichter (Gottingen, 1961) 68.
2. J. de Romilly, La douceur dans la pensee grecque (Paris, 1979) 16.
3. See also Leaf, ed. The Iliad, I, p. 335, ad 39.
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respect1 his permission to put some good counsel on the mind of the 
Achaeans so that not all of them would perish (8. 31ff.)- Following his vio
lent threats his mild answer to her comes as a surprise, especially if we 
take into consideration that Zeus meant what he said when he was thun
dering his threats against all and sundry. What is happening then? Shall 
we follow the Scholia which consider Zeus’ soft words ironic?2 Or should 
we allign ourselves with the modern commentators who agreeing with 
Aristarchus athetize the whole passage of Athena’s appeal to Zeus and his 
reply to her (8. 28-40), mainly on the ground that it is almost entirely 
composed of lines from other passages and that it destroys, as they think, 
the effect of the previous speech of Zeus?3 But of course, by now, we have 
learnt not only to tolerate but also to expect such repetitions in the epic.

On the other hand James M. Redfield sees in the diplomatic answer 
of Zeus to Athena the efforts «of a ruler who is trying to satisfy one part 
of his constituency [that is Thetis] without losing the support of the 
other»4. More to the point, in my opinion, is the explanation of Karl Rein
hardt who in the somewhat elusive words of Zeus perceives his ultimate 
intention not to destroy the Achaeans, although temporarily supports the 
Trojans in order to fulfil his promise to Thetis. In other words, according 
to him, Zeus conceals what reveals later on to Hera in regard to his plans 
for the war (8. 473ff.)5.

Be that as it may, from our point of view it is relevant that Zeus, in 
spite of his violent threats to prevent the gods intervening on either side 
in the battlefield, is quite eager to employ mild language in his address to 
Athena. Such behaviour, we may say, indicates a kind of fatherly concern, 
but it is far from demonstrating any excess of Zeus’ indulgence to his 
daughter. To make it clear we need only take into acount, as we will see, 
his attitude to her when Athena did dare to disregard her father’s com
mand not to take part in the fighting.

The above examples, then, constitute the evidence of a cooperation, 
and a closeness between father and daughter. But, whatever significance 
we may attach to them, they are not enough to bear out Ares’ contentions

1. See also Scholia, II (Berolini, 1971) 305, ad 30: ΆΟηνά δέ μετά αΐδους τφ πα-
τρί διαλέγεται μετριώτερυν, ούχ ώς ή "ΙΙρα φΟεγγομένη. . -

2. Scholia, ρ. 307, ad 40a.
3. See Leaf, I, p. 335, ad 28; Ameis - Ilentze, p. 42, ad 39.40; D. B. Monro, IIo- 

mcr: Iliad, Books I-XII (Oxford, impression of 1963, 11884) 329, ad 28-40, -
4. James M. Redfield, Nature and Culture in the Iliad: The Tragedy of Hector 

(Chicago and London, 1975) 137.
5. Reinhardt, p. 152.
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concerning an overall permissive attitude of Zeus towards Athena in the 
Iliad. More important, such an image of their relationship is one-sided. 
There is also the other side of it, which reveals some other qualities in the 
celebrated bond of father and daughter.

To begin with, even at relaxed moments, she is cautious not to irri
tate the supreme god1 as when she is teasing him quite innocently after 
Aphrodite’s injury by Diomedes and her flight to her mother Dione (5. 
418). More emphatically, on the pretext of avoiding Zeus’ wrath she suc
ceeds in persuading Ares to retreat from the battlefield so that the Achae- 
ans bent the Trojans back (5. 30ff.). Although at this point Zeus had not 
yet forbidden the participation of the gods in the battle it is not without 
significance that Athena opted for this sort of argument in her effort to 
make Ares withdraw. Confirmation of how realistic is Athena’s fear of the 
rage of Zeus is her successful attempt to dissuade Ares from avenging the 
death of his son, Ascalaphus. Following Hera’s deception of Zeus, when 
he is already enraged, Athena in strong terms points out to him that it 
would be a crazy thing to do anything like this, for not only he him
self but also the other gods would suffer the severe consequences of dis
obeying Zeus’ will (15.128ff.). Clearly then for Athena her father’s wrath 
is a serious matter and not something to disregard or to play around 
with. Not surprisingly, under the circumstances, Ares, the god of war, 
abandoned his intention of avenging the death of his own son. Surely 
Athena does not exclude herself from her warning to Ares, as we could 
expect, if we had taken literally the complaints of Ares about the permis- 
sivess of Zeus towards his daughter 1

Furhermore, although she gets angry against Zeus, Athena dares not 
to express in some way or to verbalize her feelings. Thus, after his prom
ise to Thetis, Zeus was trying to provoke Athena and Hera in order to 
be held responsible for the breach of the truce and the resuming of the 
fighting. To this purpose he suggests to the gods, without intention of 
carrying out his proposals, whether or not they should reconcile Menelaus 
and Paris so that Troy would remain intact and Menelaus would take 
back Helen (4.1ff.). Athena’s response to these provocations, which con
flict with her hatred for Troy, is, except for some murmuring along with 
Hera, quite pathetic:

ήτοι Άθηναίη άκέων ήν ουδέ τι είπε,
σκυζομένη ΔιΙ πατρί, χόλος δέ μιν άγριος ήοει (4. 22-3).

1. ΖεΟ πάτερ, ή *ρά τΐ μοι κεχολώσεαι, δττι κεν εϊπω; (5. 421).



«In a daughterly fashion»1 she keeps silent repressing her wild anger. Once 
more Athena behaves in the same manner submitting to Zeus’ threats of 
physical violence against Hera and herself, for they dared ignore his pro
hibition and started to help their favourites, the Achaeans. After their 
immediate retreat Zeus did not recoil from laughing at and talking 
ironically to them about their alleged fatigue in the battlefield (8 .447ff.). 
In spite of her frustration Athena remained again silent, seized though she 
was by wild anger (8. 459-60). Were she spoiled by her father, she would 
at least have released her resentment against him instead of keeping it 
suppressed at her expense2. Athena however does not even go that far. 
Her quiet wrath (a contradiction in terms?) is an unmistakable sign of 
the authoritarian rule and by extension of the oppression in which 
Zeus submits his 'beloved’ daughter as well.

Direct confirmation of Zeus’ determination to impose his will upon 
all gods without exceptions is his reaction as soon as he perceived that 
Athena and Hera were on their way to help the Achaeans, contrary to his 
expressed orders. He was enraged and he sent Iris to bring them back on 
the force of appalling threats of physical violence:

ώδε γάρ έξερέω, τό δε καί τετελεσμένο» έσται· 
γυ ιώ σ ω  μέν σφωϊν ύφ’ άρμασιν ώκέας ίππους, 
αύτάς δ’ έκ δίφρου βαλέω κατά θ’ άρματα άξω* 
ουδέ κεν ές δεκάτους περ ιτελλομένους ένιαυτούς 
έλκε’ άπαλθήσεσθον, ά. κεν μάρπτησι κεραυνός* 
όφρα Ιδη γλαυκώπις ότ’ άν ω πατρί μάχη τα ι.
"Ηρη δ’ ού τ ι τόσον νεμεσίζομαι ουδέ χολουμαι* 
αίεί γάρ μοι έωθεν ένικλάν οττι κεν ε ΐπ ω  (8. 401-8).

In spite of his mild words to Athena, as we saw above, exactly after his 
warning to all gods not to take part in the battle, Zeus is deadly serious 
in his threats against his wife and daughter once they dared disregard 
him. Characteristically Zeus in contrast to constant disobedience of He
ra did not expect Athena’s 'rebellion’ and for this reason he is more an
gry against her. From his words—and his surprise—we gather that Athena 
submits usually to his will. Once, however, she disobeyed him 'she will 
know what it is to fight with her father’3. The same shock at Athena’s

1. G. S. Kirk, The Iliad: A Commentary, I, 1-4 (Cambridge, 1985) 338, ad 23.
2. See also Johannes Irmscher, Gotlerzorn bei Homer  (Leipzig, 1950) 18, who 

discussing the verb σκύζεσθοα points out that it characterizes a suppressed grudge 
which is not discharged and for this reason it lasts longer and causes sorrow to 
whomever feels that way.

3. See also G. M. Calhoun, «Zeus the Father in Homer», TAPhA  66 (1935) 13, 
who observes that Zeus’ command is pointed more for Athena than for Hera and
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disobedience we may detect in Iris* announcement to them of the 'mes
sage* of Zeus. In this case Iris steps out of her character as messenger 
passing judgm ent on the incident on account of which Aristarchus, fol
lowed by modern commentators, rejected her pertinent verses1:

οφρα Ιδης, γλαυκώπι, οτ’ άν σω πατρί μάχηαι.

άλλα σύ γ* αίνοτατη, κύον άδεέε, εί έτεόν γε 
τολμήσεις Διδς άντα πελώριον εγχος άειραι (8. 420-4).

Far then from not paying heed to Athena either by word or by deed, as 
Ares generalizes in his grievances, Zeus is eager to retain and assert his 
undisputable control2 upon the divine family, his daughter not excluded, 
however the means he will use in order to obtain it. For her part Athena 
(and Hera) not only obeys and submits immediately to Zeus’ terrorism 
to come back bu t in addition she tolerates without protest the insulting 
remarks of Iris3. I t  goes w ithout saying th a t both Iris* insolence and A- 
thena’s humiliating silence have something to do with the attitude of Zeus 
to his daughter.

So far we have seen th a t the general conduct of both Athena and 
Zeus in their relationship in the Iliad is a t odds with the alleged conten
tions of Ares about the exceptional behaviour of Zeus towards Athena. 
In addition, she herself has the opportunity to verbalize how she feels 
and how she perceives her father’s role in regard to her. When Hera, 
despite the ungly threats of her husband (8. 5ff.), tried to persuade A- 
thena to engage battle with her for the Achaeans’ sake (8. 352 ff.), before 
accepting the invitation and by way of justifying her readiness to join 
forces with Hera, Athena criticizes severely Zeus in general and his a t
titude to her in particular:

άλλα πατήρ ούμός φρεσΐ μαίνεται ούκ άγαθήσι, 
σχέτλιος, αίέν άλιτρός, έμών μενέων άπερωεύς (8. 360-1).

suggests, based on other indications as well, that Zeus figures in the Iliad as οίκοιο 
άναξ in a patriarchal family.

1. Leaf, I, p. 360, ad 420-4; Leaf-Bayfield, I, p. 440, ad 420-4; Arneis - Hentze, 
I, p. 69, ad 420-4; Monro, I, p. 335, ad 420-424.

2. For the supreme might of Zeus in general see, for example, G. M. A. Grube, 
«The Gods of Homer», Phoenix 5 (1951) 64; Μ. P. Nilsson, The Mycenaean Origin 
of Greek Mythology (New York, 1963, 11932) 245-6, and passim ; Albert Severyns, 
Les Dicux D’Homere (Paris, 1966) 4; Suzanne Said, Sophiste et tyran ou le pro- 
hleme du Promethee enchatne (Paris, 1985) 235-45, and passim.

3. Reinhardt, p. 147.
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Athena’s resentment towards Zeus is expressed in strong terms indeed: 
for her he is furious in his evil mind, hard, wicked and above all the 
thw arter of her wishes1. In addition she goes on and charges Zeus for in
gratitude, because he forgot her past services to him when he asked her 
to help his son Heracles, and yielded to Thetis’ entreaty to punish the 
Achaeans for the insult Agamemnon inflicted against Achilles (8. 361ff.). 
Bitterly Athena is aware th a t sooner or later he would need again her 
help and then he would use a sweet tongue2. Evidently, Athena feels not 
only repressed bu t also exploited by her father. Even the paternal cour
tesies of Zeus are seen by her as a means to obtain easily her cooperation 
to carry out his affairs. Such an image of the relationship between 
father and daughter is in direct contradiction to the image of the same 
relationship provided by Ares, as we saw a t the beginning of this a r ti
cle. One could, of course, object to this by putting  forward the same ar
gument we employed to meet Ares’ contentions: th a t is, A thena’s ex
pression of discontent and frustration comes as a response to the present 
situation which is Zeus’ prohibition and the setback of her favourites, 
the Achaeans by the Trojans. But the cumulative effect of the evidence 
we have seen so far indicates th a t what always determines Zeus’ mind is 
how to impose his will, even if he has to obstruct, to threaten or to frus
trate  his daughter as well.

Another more general objection might be th a t the tension between 
Athena and Zeus is due to the tem porary change in the perspective of 
the war brought about by Zeus’ promise to Thetis to honour her son with 
the consequence th a t for the time being father and daughter found them 
selves in different camps. But we have, I think, the privilege to argue 
only on the basis of the evidence provided by the poem. Outside the poem 
any other inferences on our part seem rather arbitrary. And the evidence 
we have advanced so far clearly focuses on the tension and ambivalence 
in the relationship between Zeus and Athena.

Under the circumstances we need not be surprised a t the old story 
of Zeus’ danger and salvation by Thetis the way the Scholiasts are who 
try  to find some plausible explanation — the allegorical one not exclud-' 
ed3—in order to justify the plot by Hera, Poseidon and A thena to fasten

1. See also W. Krause, «Zeus und Moira bei Homer», WS 64 (1949) 25; Valk, col.'
216.

• 2. ϊστοα μάν 6τ’ άν αΰτε φίλην γλαυκώπιδα εϊπη (8. 373).
3. See Scholia, I, ρρ. 113-5, ad 399-406; Leaf-Bay field, I, p. 291, ad 399 consider 

it ‘partjcularly strange to find Athene in revolt against her father...*.



Zeus and the successful intervention of Thetis by calling Briareos to 
help the supreme god (1. 394ff.).

W hatever the origin of this story—if it is not an invention of Homer1— 
it is not so much at odds with the entire image of the relationship be
tween Zeus and Athena in the Iliad . Its main characteristic, as we have 
seen thus far, is not the unconditioned indulgence of Zeus to Athena 
bu t the authoritarian imposition of his will by any means on the one 
hand and her resultant submission on the other. The obverse side of this 
is predictably the frustration and resentment of Athena towards her fa
ther, which might justify and explain any hostile act of her against Zeus, 
like the one recalled by Thetis to him. Such a story, however, belongs 
to the past. In the reality of the Iliad Athena is careful2—more cautious 
let us say than Hera—in her dealings with Zeus. Thus she never takes the 
initiative, like Hera, to contravene her father’s will and once induced by 
his wife to do so she surrendered to him without resistance. On the other 
hand, when there are not conflicting'interests’ between father and daugh
ter, then their cooperation is close enough. In fact in these cases Athena 
takes the initiative herself and from these we are mainly acquainted with 
the majestic goddess so familiar to us from the Iliad. The necessary pre
condition of this, however, is Zeus’ approval and sanction. So, in conclu
sion, we may m aintain th a t before we hasten to adopt Ares’ account of 
the relationship between father and daughter in the Iliad we would do bet
ter to take into consideration as well the tense and ambivalent dimen
sion in their otherwise harmonious relationship, which is precisely what 
makes it alive and exciting from the reader’s point of view.
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See also Μ. M. Willcock, «Mythological Paradeigma in the Iliad, CQ 14 (1964) 
143-4, who pointing out the difficulties of ancient and modern commentators in 
interpreting the various details of the myth, comes to this conclusion: «It is pre
cisely because these are the three gods who support the Greeks in the Iliad, and 
who would therefore most wish to prevent Zeus acceding to Thetis* request, that 
they are made the opponents of Zeus in the invented myth.»

1. Willcock, p. 26, ad 396-406: «This story of a revolt on Olympos, which The
tis helped to prevent by bringing Briareos - Aigaion to defend Zeus, is not attest
ed anywhere else. Every consideration makes it probable that we have here the 
free invention of the poet, not an allusion to pre-existing myth». See also Kirk, pp. 
93-4, ad 399, 400, who expresses a similar view.

2. See also Petscher, p. 533.


